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sazogadoebis damokidebuleba da mimarTeba seqsualobasTan da seqsualur qcev-

asTan sxvadasxva drosa da sxvadasxva kulturebSi icvleboda da icvleba. Ses-

abamisad, SeuZlebelia imis calsaxad gansazRvra, Tu ras SeiZleba vuwodoT adekva-

turi seqsualuri qceva Sesabamisi konteqstis gansazRvris gareSe. 

miuxedavd imisa, rom adamianis seqsualobas mravali aspeqti aqvs (fsiqosocialuri, 

qceviTi, samedicino, biologiuri, kulturuli, zneoobrivi) da masze saubrisas arc 

erTi am aspeqtTagani ar SeiZleba miviCnioT dominanturad, rogorc wesi, sazoga-

doebis damokidebuleba seqsualuri qcevis mimarT, ZiriTadad, moraluri Sefase-

bebisa da kontrolis sakiTxebzea koncentrirebuli. 

religiuri warmodgenebis zegavleniT, seqsualoba mWidrod ukavSirdeboda codvis 

kategorias, xolo seqsualuri qcevis nebismieri forma, romelic ar ukavSirdeba 

reproduqcias, “arabunebrivad” miiCneoda. 

religiuri warmodgenebisa da normebis gavlena sakmaod Zlieri iyo seqsologi-

is, rogorc damoukidebeli mecnierebis Camoyalibebis sawyis etapzec. seqsolo-

giis erT-erTi pioneri, kraft-ebingi seqsualobas ganixilavda rogorc saSiS da 

destruqciul fenomens, romelic uciloblad unda daqvemdebareboda socialur 

kontrols. 

seqsologiaSi XX saukunis pirvel naxevarSi dawyebulma kvlevebma TiTqmis mTli-

anad Secvala warmodgena adamianis seqsualobis bunebaze fsiqosocialur, samed-

icino da biologiuri aspeqtebis gaTvaliswinebiT. miuxedavad amisa, sazogadoe-

baTa umetesobaSi adamianis seqsualobis gamovlinebis sxvadasxva formebis mimarT 

damokidebulebis Camoyalibebisas, kulturuli da religiuri faqtori kvlav mTa-

var ganmsazRvrel kriteriumad rCeba. 

amgvari gavlena gansakuTrebiT sagrZnobia qarTul kulturaSi. amitomac, Jur-

nal “mes” winamdebare nomris ZiriTadi nawili im tendenciebis gaazrebas eTmoba, 

romelic Cvens warsulsa da awmyos axasiaTebs homoseqsualur orientaciasTan da 

qcevasTan mimarTebaSi.

Society’s attitudes and approach to sexuality and sexual behaviour have changed at 
various times in various cultures and continue to change. Accordingly, it is impos-

sible to determine unequivocally what can be described as proper sexual behaviour 
without deference to the appropriate context. 
Despite the fact that there are many aspects to a person’s sexuality (psychological, be-
havioural, medical, biological, cultural, moral) and none of these aspects can be consid-
ered dominant, society’s attitude towards sexual behaviour, as a rule, is mainly based on 
moral assessments and issues of control. 
The influence of religious notions and norms had a strong influence on sexology at the 
beginning stage of its establishment as an independent science. One pioneer in the 
field, Richard von Krafft-Ebbing (1840-1902), saw sexuality as a dangerous and destruc-
tive phenomenon which required strict social controls. Studies conducted in the first 
half of the 20th century, however, almost completely changed prevailing notions about 
the nature of human sexuality, thanks to new insight on psychological, medical and bio-
logical aspects of the matter. Nonetheless, cultural and religious factors continue to be 
the main determinant in how most people view differing forms of sexuality. 
The influence of these factors remains especially perceptible in Georgian culture. That 
is why this issue of “Me” is devoted primarily to analysing tendencies in how Georgian 
society has viewed homosexual behaviour in the past and in the present.

redaqtorisgan / EDITORIAL
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Community empowerment

The number of people participating in meet-
ings organized by the Inclusive Foundation is 
gradually increasing. From the beginning of 
the year through July, some 20 discussions, 
film showings and women’s club meetings 
have been held, each attended by an aver-
age of 30 people. Of all the participants, 81 
attended their first event this year. Women, 
especially, have become more engaged and 
more active. They account for 60 per cent of 
the total number of attendees. The number 
of people attending the film club has also in-
creased and now averages 40-50 people per 
meeting. 

Statistics

With the help of the Heinrich Boell Founda-
tion, “Me” magazine became bilingual (Geor-
gian-English) in 2008. Its overall readership 
has increased and more copies are printed. 
The magazine is available in print form, as 
well as in PDF on the internet (at the Inclusive 
Foundation’s website, www.inclusive-founda-
tion.org). The number of PDF versions down-
loaded from the site in the first half of 2008 
exceeded 2,500. The number of site users has 
also grown, and now exceeds 4,500. The total 
number of downloads of the magazine and 
other Inclusive reports from the website is 
over 3,000. The Inclusive Foundation uses the 
magazine and the website to better inform so-
ciety about issues of concern to us. 

jgufis gaZliereba

fond inkluzivis mier organizebuli Sex-

vedrebis monawileTa ricxvi TandaTan 

imatebs. wlis dasawyisidan ivlisis CaTvliT 

20-mde sadiskusio, kino da qalTa klubis 

Sexvedra Catarda. saSualod, TiTo Sexve-

dras 30 adamiani eswreboda. damswreTagan 

81 wels pirvelad daeswro RonisZiebas. 

aRsaniSnavia qalebis ricxvisa da aqtiuro-

bis zrda. vizitorTa saerTo raodenobis 

60% qalebi Seadgendnen. imata kinoklubis 

damswreTa raodenobamac. kinoklubis Sex-

vedrebs saSualod 40-dan 50-mde adamiani 

eswreboda.  

statistika

biolis fondis xelSewyobiT, 2008 wlidan 

Jurnali “me” orenovani gaxda (qarTul-in-

glisuri) da gaizarda rogorc misi tiraJi, 

aseve gavrcelebis arealic. nabeWdi versiis 

garda, mkiTxvelisaTvis Jurnali xelmisawv-

domia eleqtronuli formiTac (Jurnalis 

eleqtronuli versia ganTavsebulia fondis 

veb-gverdze www.inclusive-foundation.org). 

Jurnalis eleqtronuli versiebis Camot-

virTvebis raodenobam 2008 wlis pirvel 

naxevarSi 2500-s gadaaWarba. imata fondis 

veb-gverdis momxmarebelTa saerTo ricxv-

mac. kerZod, fondis vebgverds 4500-ze meti 

unikaluri momxmarebeli ewvia. gverdze 

ganTavsebuli angariSebisa da Jurnalebis 

CamotvirTvebis saerTo ricxvma 3000-s 

gadaaWarba. fondi inkluzivi Jurnals da 

veb-gverds sazogadoebis informirebulo-

bis zrdisaTvis iyenebs.  

treningebi/
saswavlo vizitebi

fondis TanamSromlebma, iseve, rogorc 

partniori organizaciebis warmomadgen-

lebma da moxaliseebma wels sxvadasxva 

treningebsa da seminarebSi miiRes monawil-

eoba. treningebi exeboda jgufis wevrebisT-

vis fsiqologiuri konsultaciebis gawevisa 

da usafrTxo sqesobrivi cxovrebis wesis 

danergvas. fondis warmomadgenlebma sta-

siaxleebi saqarTvelo / NEWS GEORGIA  > > > > > > > > > > > >►
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Trainings/visits

Employees of the foundation, as well as rep-
resentatives of partner organizations and vol-
unteers took part in various training seminars 
this year. The trainings largely focused on pro-
viding psychological consultations to group 
members and inculcating safer sexual behav-
iour. Foundation representatives interned at 
institutions in the UK and the Netherlands. 
Meetings were held at the Dutch Education 
and Foreign Affairs Ministries and the British 
Foreign Office, as well as with other interna-
tional and local organizations. Inclusive was 
also represented at this year’s Amsterdam Gay 
Pride Parade. Along with other partners in 
the PRECIS project, foundation members took 
part in a canal pride in Amsterdam’s canals. 
For details, see the “Reportage” section. 

Homophobia used 
in war propaganda

Socioeconomic crises and, especially, war often 
witness a worsening of social phobias. The Georgia-
Russia war this August was no exception. The Rus-
sian media used practically all forms of xenophobia 
in its coverage and even included homophobia in 
its arsenal of propaganda tactics. On 10 August, the 
Eurasia news and analysis portal reported that one 
Georgian soldier was found to have been wearing 
women’s underwear and a photo of one of his fel-
low soldiers with an erotic inscription was found 
in his pocket. The world’s LBGT bloggers assessed 
this story as a cheap expression of homophobia 
and noted that not only the media, but also hack-
ers resorted to homophobia. Alongside other visual 
propaganda, one email they disseminated had the 
subject line “Gay Saakashvili”.  Predictably, as soon 
as recipients of this email opened it, their comput-
ers became infected. 
In stark contrast to the Russian media, mem-
bers of the Russian LBGT community con-
demned Russia’s military aggression against 
a sovereign neighbouring state. The Georgian 
media, as per tradition, was silent about this. 
Our next issue will feature an extensive analy-
sis of wartime media reports. 

Jireba gaiares didi britaneTisa da hol-

nadiis instituciebSi, Sexvedrebi gamarTes 

holandiis ganaTlebisa da sagareo saqmeTa 

saministroebSi, didi britaneTis sagareo 

saqmeTa saministroSi da sxva saerTaSor-

iso da nacionalur organizaciebTan. or-

ganizacia warmodgenili iyo amsterdamis 

gei praidze. PRECIS-is proeqtis sxva part-

niorebTan erTad monawileebi amsterdamis 

arxebze gamarTul regataSi erT-erT gemze 

imyofebodnen. dawvrilebiTi informacia 

SegiZliaT ixiloT reportaJis rubrikaSi. 

homofobia saomari
propagandis samsaxurSi

socialur-ekonomiur kriziss da, miT 

umetes, oms xSirad Tan axlavs social-

uri fobiebis gamZafreba. am mxriv, gam-

onaklisi arc ruseT-saqarTvelos Soris 

agvistoSi dawyebuli SeiaraRebuli kon-

fliqti aRmoCnda. rusulma mediam qse-

nofobiis faqtobrivad yvela gamovline-

bas mimarTa movlenebis gaSuqebisas da 

saomari propagandis arsenalSi homofo-

biac CarTo. rogorc sainformacio-anal-

itikuri portali evrazia 10 agvistos 

iuwyeboda, saqarTvelos SeiaraRebuli 

Zalebis erT-erT mebrZols qalis sacv-

lebi ecva da jibeSi TanamebrZolis su-

raTi edo erotiuli warweriT. msoflios 

lgbt blogerebma es Setyobineba iaffa-

sian homofobiur gamoxtomad Seafases 

da dasZines, rom homofobiur meTodebs 

mediis garda, aqtiurad iyenebdnen rusi 

hakerebic. sxva virusul programebTan 

erTad, maT mier dagzavnil eleqtronul 

Setyobinebebidan erT-erTs “gei saakaS-

vili” erqva. rTuli misaxvedri ar unda 

iyos, rom werilis gaxsnisas momxmareblis 

kompiuteri momentalurad virusdeboda. 

rusuli mediisgan gansxvavebiT, rusuli 

lgbt moZraobis warmomadgenlebma dagmes 

ruseTis samxedro agresia mezobeli su-

verenuli saxelmwifos mimarT. qarTuli 

media ki tradiciuli dumiliT Sexvda am 

movlenebs. omisdroindeli presis vrcel 

analizs Cveni mkiTxveli Jurnalis Semdeg 

nomrebSi gaecnoba.

< < < < < < < < < < < < < < siaxleebi saqarTvelo / NEWS GEORGIA

►

►
►
►
►
►
►
►
►
►



- 4 -

msoflio siaxleebi / NEWS WORLD  > > > > > > > > > > > > > > >

Same sex marriage 
banned in California

Same-sex marriage was legalized in California 
in May. Immediately afterwards, conservative 
forces throughout the United States banded to-
gether and put an initiative on the state ballot 
this November that would overturn the law and 
ban gay marriage (Proposition 8). US civil society 
launched a far-reaching counter-campaign that 
included high-profile organizations and Holly-
wood stars. Brad Pitt himself donated 100,000 
dollars to the anti-Prop 8 campaign. As is well 
known, Pitt and his significant other, actress 
Angelina Jolie, refuse to officially wed until all 
of their fellow citizens (including gays) have the 
right to do the same. Despite the broad support 
for anti-Prop 8 efforts, which included such high-
profile companies as Google and Apple, voters 
approved the initiative, thus banning same-sex 
marriage in California. 

Horizontal directive

On 2 July, after lengthy debates, the European 
Commission passed the so-called “horizontal 
directive” banning discrimination outside the 
workplace. The previous administrative directive 

erTsqesiani qorwineba 
kaliforniaSi

maisSi kaliforniaSi erTsqesiani qor-

wineba dakonenes, rasac umalve mohyva 

konservatiulad ganwyobil ZalTa Semxve-

dri iniciativa qorwinebebis kvlav gau-

qmebasTan dakavSirebiT (ganacxadi #8). 

amerikis samoqalaqo sazogadoeba kon-

servatiul iniciativas farTo kampaniiT 

daupirispirda. organizaciebis garda, 

qorwinebis mxardamWer kampaniaSi cnobili 

kinovarskvlavebic CaerTnen. bred pitma 

asi aTasi amerikuli dolari gadaricxa 

kampaniis fondSi. cnobilia, rom bred 

pitis da anjelina jolis varskvlavuri 

wyvili uars acxadebs oficialurad qor-

winebaze iqamde, sanam maT yvela Tanamo-

qalaqes (maT Soris erTsqesian wyilebsac) 

oficialurad qorwinebis saSualeba ar 

miecemaT. miuxedavad am mcdelobebisa 

me-8-e ganacxadis winaaRmdeg, romelsac 

didma kompaniebma Google-ma da Apple-mac 

dauWires mxari, me-8-e ganacxadi mainc mi-

iRes, riTac erTsqesiani qorineba kali-

forniaSi kvlav aikrZala.

horizontaluri 
direqtiva

02.07.08 xangrZlivi debatebis Semdeg ev-

rokomisiam miiRo e.w. horizontaluri 

direqtiva diskriminaciis akrZalvis Tao-

baze dasaqmebis sferos miRma. adre ar-

sebuli antidiskriminaciuli direqtivis 

wyalobiT dasaqmebis sferoSi seqsual-

uri orientaciis niadagze diskrimina-

ciasTan brZolis valdebuleba wevr qvey-

nebs ukve ekisrebodaT. axali direqtivis 

damtkicebis SemTxvevaSi diskriminaciis-

gan dacva Seexeba sxva sferoebsac, ro-

gorebicaa socialuri da janmrTelobis 

dacva, ganaTleba da sxva momsaxurebis 

xelmisawvdomoba (maT Soris, sacxovri-

sisac). Tavdapirvelad, evrokomisia mx-

olod unarSezRudulobis niadagze 

diskriminaciis amkrZalavi dokumentis 

miRebas apirebda da gadawyvetili ar 

hqonda horizontaluri direqtivis miRe-
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had bound member countries to fight against 
employment discrimination on the basis of 
sexual orientation. The new directive applies 
to other kinds of discrimination as well, for ex-
ample social protection and healthcare, educa-
tion and access to other kinds of services. The EC 
had originally been planning to adopt a docu-
ment that banned such forms of discrimination 
against the disabled and had not yet approved 
the horizontal directive, explaining that such a 
decision was expected to be met with resistance 
on the part of some member states. Europe’s civil 
society spared no efforts to ban discrimination 
across the board and played a key role in getting 
the EC to pass the final variant. Of special note 
here are the efforts of ILGA-Europe in getting the 
bill passed.  

Eurobarometer

The latest Eurobarometer findings were pub-
lished on 16 July. The study reflects the latest 
tendencies of discrimination in EU countries. 
72-73 per cent of respondents in Cyprus, Greece 
and Italy said they thought discrimination on the 
basis of sexual orientation was still widespread. 
Interestingly, respondents in countries that be-
came members more recently think such dis-
crimination is less common. Also noteworthy is 
the fact that people in these countries are the 
least likely to have non-heterosexual friends. 
Meanwhile, almost a third of Europeans ques-
tioned said they would not have a problem with 
the idea of a non-heterosexual person leading 
their country. 

United Nations

On 21-22 July, 2008, the UN’s Economic and So-
cial Cultural Council (ECOSOCC) granted two 
more LBGT organizations the consultative status. 
The Netherlands’ COC and Spain’s FELGTB have 
now joined the ranks of other LBGT organiza-
tions granted analogous status over the past 
two years. Consultative status is especially 
important for civil organizations, as it allows 
them access to UN meetings. They can attend, 
submit reports and deliver speeches at UN 
meetings and stage events at UN buildings.

ba. am pozicias evrokomisia zogireTi 

wevri qveynebis mxridan mosalodneli 

winaaRmdegobiT xsnida. evropis samoqa-

laqo sazogadoebam mcdeloba ar daaklo 

diskriminaciis sakiTxebSi ierarqiulo-

bis daZlevas da mniSvnelovanwilad gana-

piroba komisiis mier miRebuli saboloo 

variantis Sinaarsi. am mxriv aRsaniSnavi 

iyo ILGA-Europe-s samoqalaqo kampania, ro-

melic horizontaluri direqtivis miRe-

bas uWerda mxars.   

evrobarometri

16.07.08 gamoqveynda evrobarometris 

morigi kvleva. kvlevaSi asaxulia ev-

rokavSiris qveynebSi diskriminaciasTan 

dakavSirebuli tendenciebi. kviprosSi, 

saberZneTsa da italiaSi gamokiTxulTa 

72-73%-is azriT seqsualuri orientaciis 

niadagze diskriminacia jerac farTodaa 

gavrcelebuli. sainteresoa, rom respon-

dentebs amgvari diskriminacia naklebad 

gavrcelebulad miaCniaT axal wevr qvey-

nebSi. isic aRsaniSnavia, rom swored am 

qveynebis respondentebs hyavT yvelaze 

naklebi araheteroseqsuali megobari. 

mniSvnelovani faqtia isic, rom evropel-

Ta TiTqmis mesamedisTvis problemas ar 

warmoadgens araheteroseqsuali poli-

tikosis qveynis saTaveSi yofna.  

gaero

21-22.07.08 gaeros ekonomiurma da social-

urma sabWom (ECOSOCC) konsultatis statusi 

kidev or lgbt organizacias mianiWa. sxva 

lgbt organizaciebTan erTad, romleb-

mac ukanaskneli 2 wlis ganmavlobaSi Tan-

mimdevrobiT miiRes analogiuri statusi, 

axla niderlanduri COC da espanuri FELGTB 

isargebleben.  konsultatiuri statusi me-

tad mniSvnelovania sazogadoebrivi orga-

nizaciebisaTvis. es statusi xelmisawvdoms 

xdis maTTvis gaeros Sexvedrebs. statusi 

organizaciebs Sexvedrebze daswrebis, an-

gariSebis wardgenis, moxsenebiT wardgenisa 

da gaeros SenobebSi RonisZiebaTa gamarT-

vis SesaZleblobas aZlevs.
►
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The phenomenon of hate crime is not new to 
the world. The Holocaust, genocide, ethnic 
cleansing and other forms of identity-based 
persecution are all motivated by hatred. The 
discussion of such crimes in a separate con-
text over the past few years has made it pos-
sible to elaborate concrete ways to combat 
the problem. In Georgia, both ordinary citi-
zens and law-enforcement personnel have 
very scant information about the nature of 
such crimes. In the present article, I will at-
tempt to inform our readers about this phe-
nomenon on the basis of a recent OSCE work-
ing conference. 

Definition

The OSCE’s Office for Democratic Institutions 
and Human Rights (ODIHR) has consistently 
worked on the issue of hate crimes at the in-
ternational level. The OSCE’s working defini-
tion of “hate crime” is as follows: 

siZulviliT motivirebuli danaSauli axali 

movlena araa msofliosaTvis. holokosts, 

genocids, eTnikur wmendasa da sxvagvar devnas 

identobis safuZvelze siZulvilis motivacia 

axlavs Tan. Tumca, ukanaskneli wlebis ganmav-

lobaSi am tipis danaSaulis calke koteqstSi 

ganxilvam xeli Seuwyo konkretuli politi-

kis SemuSavebas. saqarTveloSi, rogorc rigiT 

moqalaqeebs, iseve Zalovani struqturis war-

momadgenlebs Zalian mwiri informacia aqvT 

amgvari danaSaulis raobis Sesaxeb. winamde-

bare statiaSi SevecdebiT Cvens mkiTxvels in-

formacia mivawodoT am movlenis Sesaxeb eu-

Tos  samuSao koncefciaze dayrdnobiT.   

gansazRvreba

siZulviliT motivirebuli danaSaulis 

sakiTxze saerTaSoriso doneze Tanmimdevru-

lad muSaobs euTos demokratiuli insti-

tutebisa da adamianis uflebebis ofisi. 

euTos samuSao ganmartebiT, siZulviliT mo-

siZulviliT motivirebuli 
danaSauli 

Hate crimes

►
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“Any criminal offence, including offences 
against persons or property, where the victim, 
premises, or target of the offence are selected 
because of their real or perceived connection, 
attachment, affiliation support or member-
ship of the group.” 

The same method is applied to determin-
ing whether a person has been the victim of 
a hate incident, which, unlike hate crimes, 
implies a non-criminal act or hate speech. In 
terms of consequences, hate crimes are fur-
ther distinguished from hate incidents by the 
level of violence, the trauma incurred by the 
victim and the threat and community stability 
of the victimized group. 

Establishing that a crime 
has been committed 

Establishing whether a given crime was in-
deed a hate crime, is important because, in 
many countries, it is considered an aggra-
vating factor. In order to avoid abusing the 
notion of hate crime, it must be established 
whether the crime in question was indeed 
motivated by hatred. To this end, the objec-
tive facts about and circumstances of the 
case must be given careful consideration. 
These factors (either taken separately or 
viewed as a whole together with other cir-
cumstances) must clearly indicate that the 
act committed was either wholly or partially 
motivated by hatred against this or that so-
cial group. 

Other factors to be considered when deter-
mining the nature of a crime are existing 
racial, ethnic, gender or cultural differences 
between the accused and the victim; written 
statements or gestures by the accused; the 
use of pictures, signs, symbols or wall graf-
fiti; participation of organized hate groups 
or individual members thereof. Attention is 
also paid to the perpetrator’s criminal record 
and previous disposition towards the victim, 
as well as the presence or lack of other mo-
tivating factors and the location of the inci-
dent. 

tivirebuli danaSauli aris:

nebismieri danaSaulebrivi qmedeba mimarTuli 

pirovnebis an misi qonebis sazianod, romlis 

Cadenis drosac msxverpli, misi qoneba an da-

naSaulis sxva samizne SerCeulia garkveul 

jgufTan  realuri Tu warmosaxviTi kavSiris, 

gaigivebis, mxardaWerisa an wevrobis mixedviT.  

imave niSniT xdeba msxverplis SerCeva siZul-

viliT motivirebuli incidentis  drosac, 

Tumca, siZulviliT gamowveuli danaSaulisa-

gan gansxvavebiT, am dros saxezea arakriminal-

uri qmedeba an siZulvilis ena. Sedegebis mxriv 

danaSauls incidentisgan agreTve ganasxvavebs 

Zaladobis xarisxi, msxverplis mier gancdili 

travma da safrTxe, romelic eqmneba viqtimi-

zebuli jgufis stabilurobas. 

danaSaulis dadgena

konkretul saqmeSi siZulvilis motivatoris 

dadgenas didi mniSvneloba eniWeba, vinaidan 

mraval qveyanaSi es damaZimebel garemoe-

bad iTvleba. amgvari motivatoriT borotad 

sargeblobis Tavidan asacileblad aucilebe-

lia dadgindes marTla iyo Tu ara danaSau-

lebrivi qmedeba siZulviliT motivirebuli. 

amisaTvis ki, saWiroa iseTi maCveneblebis gaT-

valiswineba, rogoricaa obieqturi faqtebi da 

garemoebebi, romlebic Tan axlavs danaSau-

lebriv qmedebas. am konkretuli maCveneble-

biT (calke aRebuli Tu sxva faqtebTan da 

garemoebebTan erTobliobaSi), aSkarad unda 

ikveTebodes, rom damnaSavis moqmedeba sru-

lad an nawilobriv motivirebulia  ama Tu im 

socialuri jgufisadmi siZulviliT. 

danaSaulis dadgenisas iseT faqtorebsac iT-

valiswineben, rogoricaa: danaSaulis Camden-

sa da msxverpls Soris arsebuli rasobrivi, 

eTnikuri, genderuli da kulturuli gansx-

vavebebi; werilobiTi gancxadebebi, Jestebi; 

naxatebis, niSnebis, simboloebisa da kedlis 

mxatvrobis gamoyeneba; siZulvilis organize-

buli jgufebis  an maTi wevrebis monawileoba. 

garda amisa, yuradReba eqceva damnaSavis mier 

adre Cadenil incidentebisa da sxva danaSau-

lebrivi qmedebebis istorias, damnaSavis mier 

msxverplis mimarT damokidebulebas, qmedebis 

Cadenis adgilsa da sxva motivaciis ararsebo-

bas. 
►
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Offender typology

Three main categories of perpetrators of hate 
crimes are distinguished: 
-”thrill seeker”;
-reactive and retaliatory offender; 
-mission offender. 

The first type describes young people who 
simply want to sow fear among representa-
tives of a given group, do not have a concrete 
reason to commit the crime and are not mem-
bers of an organized group. They often com-
mit these crimes to be accepted by peers. 
The second type describes those who feel 
they have privileged rights, something that 
starkly sets them apart from the victim. As a 
rule, they do not have a criminal past and are 
not members of an organized group, though 
they may get help from such groups. They 
commit such crimes because they feel the 
group to which the victim belongs poses a 
threat to their own way of life. These perpe-
trators select a specific victim. They do not 
feel they are doing anything wrong and con-
sider their actions to be a just response to 
this threat. 
Mission offenders are often suffer from psy-
chological disorders, hallucinations and im-
paired ability to reason and consider the so-
cial group of the victim to be evil, non-human 
or even animal. The offender also believes 
that his/her actions are dictated by super-
natural forces and are aimed at cleansing the 
world of evil. They see their criminal actions 
as a response to the failures and misfortunes 
that they themselves have endured. Such 
criminals are often in rush to act, because they 
believe that evil must be stopped before it’s 
too late. Statistically, this is the rarest type of 
hate crime. 

Factors hindering 
the fight against hate crime

Work on this problem is further complicated 
by the fact that Georgia is one of the few 
member states of the OSCE whose legislation 
does not recognize such offences,  which is 

damnaSavis tipologia

ganasxvaveben am tipis danaSaulis Camden-

Ta sam ZiriTad tips:

- moraluri moZalade;

- reaqciuli an SurismaZiebluri;

- mesianuri;

pirvel SemTxvevaSi, damnaSauls Cadian 

ZiriTadad mozardebi, romlebsac mx-

olod SiSis daTesva surT mocemuli 

jgufis warmomadgenlTa Soris, ar aqvT 

konkretuli sababi da ar arian romelime 

organizebuli jgufis wevrebi. isini 

am qmedebebs xSirad TviTdamkvidrebis 

mizniT Cadian.

meore SemTxvevaSi, saqme gvaqvs pirebT-

an, romelTac sakuTari uflebrivi 

privilegirebulobis gancda aqvT, rac 

mkveTrad mijnavs maT msxvrplisagan. 

rogorc wesi, maT ar aqvT kriminal-

uri warsuli da ar arian dajgufebis 

wevrebi, Tumca, SeiZleba, romelime 

dajgufebis daxmarebas mimarTavdnen. 

aseTi tipis danaSaulis sababad xSirad 

saxeldeba msxverplis jgufidan mom-

dinare safrTxe damnaSavis cxovrebis 

wesis, samsaxuris, misi socialuri jgu-

fis mimarT. damnaSaveebi konkretul 

msxverpls irCeven. maT ar aqvT da-

naSaulis grZnoba da TavianT qmedebas 

samarTlian pasuxad miiCneven. 

mesianuri danaSaulis Camdenni xSirad 

xasiaTdebian fsiqiuri darRveviT, halu-

cinaciebiT, konkretuli mizezis moZeb-

nis uunarobiT  da msxverplis socialur 

jgufs aRiqvamen borot, araadamianur, 

cxovelur movlenad. am dros damnaSau-

lis Camdens swams, rom misi qmedeba na-

karnaxevia zebunebrivi Zalebis mier 

qveynierebis borotebisgan gasawmendad. 

maTi rwmeniT, danaSaulebrivi qmedeba 

pasuxia im bedukuRmarTobasa da waru-

mateblobaze, romelsac isini ganicdian. 

aseTi damnaSaveebi Cqaroben, vinaidan Tv-

lian, rom boroteba manamde unda SeaCer-

on, sanam Zalian gvian ar aris. statisti-

kurad aseTi tipis danaSaulebi yvelaze 

iSviaTia. 
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why there is no statistical data on hate crimes. 
This hinders efforts to get an accurate picture 
of the scope of the problem and elaborate 
mechanisms to combat it. Furthermore, the 
law does not list all groups that may fall victim 
to hate crimes.
Other impeding factors arise from both the 
victim and law-enforcement. The victim may 
fear vengeance if he/she speaks out; he/she 
may feel stigmatized and may be in denial 
and may be afraid to publicly announce his/
her sexual orientation, ethnicity or political 
affiliation. He/she may not trust the law-en-
forcement bodies and, in the case of immi-
grants, may fear deportation. For their part, 
the police create barriers such as not taking 
such crimes seriously, being poorly informed 
about the matter, fearing being put in an un-
comfortable position, or being prejudiced 
towards the social group to which the victim 
belongs. 

These factors almost entirely account for the 
problems facing the fight against hate crime 
in Georgia. Aside from legislative shortcom-
ings and the lack of statistical data, the situ-
ation is also complicated by the fact that the 
issue is not a high priority for international 
donor organizations and is not paid sufficient 
attention by local civil society. It is also note-
worthy that human rights institutions are in 
no hurry to begin working on this problem 
either. 

Paata Sabelashvili 

siZulviliT motivirebul 
danaSaulTan brZolis 
xelisSemSleli faqtorebi

problemaze muSaobas isic arTulebs, 

rom saqarTvelo erT-erTia euTos im 

mcirericxovan saxelwifoTagan, rom-

lis kanonmdebloba ar icnobs aseT 

danaSauls. amis gamo SeuZlebelia am 

tipis danaSaulebaTa statistikuri aR-

ricxva, rac Tavis mxriv, xels uSlis 

problemis realuri masStabebis dadge-

nasa da masTan sabrZolvelad qmediTi 

meqanizmebis SemuSavebas. 

garda amisa, arsebobs sxva xelis-

SemSleli pirobebic. xSirad, kanoni ar 

moicavs motivaciis safuZvlebis srul 

CamonaTvals, msxverpls SurisZiebis 

eSinia, stigmatizebulia, mimarTavs Tvi-

Tuaryofas, eSinia seqsualuri orient-

aciis, eTnikuri, religiuri an politi-

kuri kuTvnilebis gamJRavneba, ara aqvs 

samarTaldamcavi organoebis ndoba, 

imigraciis SemTxvevaSi, eSinia depor-

taciis. Tavis mxriv, policiis mxridan 

iqmneba iseTi barierebi, rogoricaa, 

aseTi tipis danaSaulis seriozulobis 

araRiareba, arainformirebuloba, ara-

popularul poziciaSi moxvedris SiSi, 

negatiuri winaswarganwyoba, konkretu-

li politikis ararseboba.

saqarTveloSi siZulviliT motivire-

bul danaSaulTan dakavSirebuli prob-

lemebi TiTqmis srulad aixsneba zemoT 

CamoTvlili faqtorebiT. sakanonmde-

blo xarvezebs da statistikuri mona-

cemebis ararsebobis garda, situacias 

isic arTulebs, rom arc saerTaSoriso 

donori organizaciebi axdenen sferos 

prioritizirebas da arc adgilobrivi 

samoqalaqo sazogadoeba amaxvilebs 

saTanado yuradRebas am problemaze. 

niSandoblivia isic, rom adamianis 

uflebebis damcveli erovnuli insti-

tutebi ar Cqaroben am problemaze muS-

aobis dawyebas. 

paata sabelaSvili
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In recent years, women’s health issues have received 

special attention. This should come as no surprise, 

as the number of illnesses and other problems that 

are potentially damaging to the female reproductive 

system has grown. Unfortunately, women often de-

lay in seeking medical treatment. This is due in large 

part to the fact that society is poorly informed about 

the topic. Therefore we have decided to draw your 

attention to some of the more widespread patholo-

gies aff ecting women:  

Breast cancer affects one in twelve women on 
earth. Breast cancer (cancer of the mammary 
glands) is the number one most common ma-
lignant tumour (it accounts for 23 per cent of 
all oncological disorders). It develops on the 
basis of so-called precancerous conditions 
such as mastopathy and fibroadenoma.
   
MASTOPATHY is a pathological condition of 
the mammary gland caused by hormonal ir-
regularities. It occurs most commonly among 
women aged 30-40. While women often ex-
perience pain in their breasts during premen-
strual periods, with mastopathy, this pain is 
permanent and may be accompanied by dis-
charge from the nipples. Later stages of de-
velopment include more drastic changes in 
the mammary gland tissue. Tissue becomes 
indurated and hardens into a pea- or walnut-
size nadule or cluster of lumps. Fibrocystic 
mastopathy requires surgical intervention. 
According to clinical data, if mastopathy goes 
untreated for a long time, the risk of it devel-
oping into breast cancer is very high. 
The following are risk factors for mastopathy 
and, by extension, breast cancer. 
- Obesity, especially when accompanied by 
diabetes and arterial hypertension;
- Iodine deficiency; 

bolo wlebSi, qalTa janmrTelobis sakiTxebs 

gansakuTrebuli yuradRebiT ekidebian samedi-

cino wreebSi, es arcaa gasakviri: imata im dar-

RvevaTa da daavadebaTa ricxvma, romlebmac 

qalis reproduqciul sistemaze SeiZleba sava-

lalo gavlena iqonion. samwuxarod, xSirad eqims 

dagvianebiT mimarTaven, rac mosaxleobis dabal 

informirebulobaze miuTiTebs. amitomac, ga-

davwyviteT ramdenime sakmaod gavrcelebul paTo-

logiaze SegveCerebina Tqveni yuradReba.  

dedamiwaze mcxovrebi yoveli meTormete qali 

mkerdis kibos msxverpli xdeba. mkerdis (sar-

Zeve jirkvlis) kibo pirvel adgils ikavebs ara-

keTilTvisebian simsivneTa Soris gavrcelebis 

mxriv (23% yvela gavrcelebul onkologiur daa-

vadebas Soris). is viTardeba e.w. winasimsivnuri 

mdgomareobebis fonze, romelTa rigs miekuT-

vneba mastopaTia da fibroadenoma.

mastopaTia - hormonaluri regulirebis dar-

RveviT ganpirobebuli sarZeve jirkvlis pa-

Tologiuri mdgomareoba. ufro  xSirad gvxvdeba 

30-40 wlis asakis qalebSi. Tu sarZeve jirkvlis 

SesamCnevi tkivili normaSi gamoixateba mxolod 

menstruaciis wina periodSi, mastopaTiis dros 

tkivili mudmivad awuxebs adamians, rasac Sei-

Zleba Tan axldes gamonadeni dvrilebidan. Sem-

dgomSi viTardeba ufro uxeSi cvlilebebi sar-

Zeve jirkvlis qsovilSi. xdeba qsovilis kerovani 

gamkvriveba da yalibdeba cercvis marcvlis an 

kaklis zomis erTeulovani an ramdenime kvanZi. 

kerovani mastopaTiis dros mimarTaven qirur-

giul Carevas. klinikuri monacemebiT, kerovani 

mastopaTiis drouli mkurnalobis gareSe, mker-

dis kibos ganviTarebis albaToba Zalian maRalia. 

mastopaTiis da Sesabamisad, sarZeve jirkvlis 

kibos SesaZlo ganviTarebis risk-faqtorebs war-

moadgens:

• simsuqne, gansakuTrebiT kompleqtSi diabetTan 

da arteriul hipertenziasTan;

qalTa sqesobrivi da 

reproduqciuli janmrTeloba

Women’s sexual 
and reproductive health 
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- Stress, neurosis, depression; 
- An irregular, disordered sex life, which can 
upset hormonal balance; 
- Ionizing radiation; 
- Undesirable ecological conditions; 
- Alcohol and drug abuse; 
- Mammary gland trauma; 
- Elective abortion; 
and others. 
Breast self-examination
Changes in the mammary glands can be 
caught in the early stages if you perform 
breast self-examination. 
Women of reproductive age are advised to perform 
self-examination on the same day of each menstru-
al cycle (i.e. on the fi fth or sixth day from the start of 
the cycle, when the mammary gland is relaxed). Af-
ter menopause, however, it should be done on the 
same date every month. Self-examination should 
be performed in a well-lit environment.  
STEP 1
Check your bra for signs of discharge. Look for 
pinkish, grey, greenish or yellowish stains. 
STEP 2
Disrobe from the waist up and stand in front 
of a mirror. Relax your arms and take a good 
look at each breast. Look for changes in the 
size, shape and contours of the breast. See if 
the mammary glands are asymmetrical. Lift 
our arms above your head and once again in-
spect your breasts. Check if you feel the skin 
tightening over one of your mammary glands 
or in the area of the nipple. Check if there is 
discharge from the nipple during this process. 
STEP 3 
Check the elasticity of the skin, look for chang-
es in colour, the presence of rash or lumps, or 
if there is any hardening.
STEP 4 
Stand upright. Feel your left breast with your 
right hand and your right one with your left 
hand. Use the pads of your fingers - not the 
tips – to palpate your breast, making circular 
motions around the breast and moving inward 
towards the nipple as you do so. The area you 
check should extend from the clavicle to the 
lower edge of the ribcage, from the breast-
bone up to and including the armpit. 
STEP 5 

• iodis nakleboba;

• stresebi, nevrozi, depresia;

• araregularuli, uwesrigo 

seqsualuri cxovreba, rac arRvevs 

hormonalur wonasworobas;

• maionizirebadi radiacia;

• arasasurveli ekologiuri pirobebi;

• alkoholis da nikotinis borotad gamoyeneba;

• sarZeve jirkvlis travmebi;

• orsulobis xelovnuri Sewyveta;

• sxva.

TviTgasinjva rekomendebulia Catardes men-

struaciuli ciklis erTsa da imave dRes (mag. 

menstruaciis dawyebidan me-5, me-6 dRes, rode-

sac sarZeve jirkvali modunebulia). menopauzis 

Semdeg ki, kalendaruli Tvis erTsa da imave 

ricxvSi. gasinjva CaatareT kargi ganaTebis pi-

robebSi.

pirveli etapi

TeTreulis Semowmeba – umniSvnelo gamonadenis 

SemCneva SesaZlebelia lifze. daakvirdiT, xom 

ar aRiniSneba movardisfro, ruxi, momwvano an 

moyviTalo laqebi.

meore etapi

gaixadeT welamde da dadeqiT sarkis win. Tavi-

suflad CamouSviT xelebi da yuradRebiT daaT-

valiereT orive sarZeve jirkvali. daakvirdiT 

zomis, formis, konturis cvlilebebs. xom ar 

aris romelime sarZeve jirkvali asimetriuli 

an gverdze gadaweuli? aswieT xelebi zeviT 

da kidev erTxel daaTvaliereT mkerdi. xom ar 

igrZnoba cali sarZeve jirkvlis kanis zedmetad 

daWimuloba an dvrilis zonaSi daqaCva? xom ar 

gamoiyofa dvrilidan siTxe am procesis dros?

mesame etepi

SeafaseT kanis elestiuroba, feris cvlileba, 

gamonayaris, gamkvrivebebis an nawiburebis arse-

boba.

meoTxe etapi

dadeqiT fexze. marjvena xeliT gamoikvlieT mar-

cxena sarZeve jirkvali, marjvenaTi – marcxena 

sarZeve jirkvali. palpacia awarmoeT TiTebis 

baliSebiT da ara wverebiT; moZraoba unda iyos 

wriuli da siRrmeSi nelnela mimavali. Semow-

mebis are: laviwis Zvlidan neknTa rkalis qveda 

sazRvramde, mkerdis Zvlidan (mkerdis Sua xazi-

dan) iRliis fosos CaTvliT.

mexuTe etapi

daweqiT brtyel, mkvriv zedapirze, gasasinji 
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Lie down on a flat, firm surface, put the hand 
on the side of the breast to be examined un-
der your head and perform the examination 
with your opposite hand. Repeat on the other 
side, as you did while standing up. 
STEP 6 
Study your nipples, both in terms of their 
outward appearance and how they feel. With 
two fingers lightly rub your nipples and see if 
there is any discharge. If you find any signifi-
cant changes, see a doctor. Do not try to diag-
nose yourself, leave that to qualified medical 
professionals. 

ALGOMENORRHOEA is menstrual pain, fre-
quent frustration of menstrual function that 
manifests itself in sharp or dull pains in the 
lower part of the stomach, or in the vicinity 
of the waist and hips. Algomenorrhoea is one 
of the most common menstrual problems. It 
negatively impacts women’s mood and ability 
to work. Pain generally begins on the first day 
of menstruation or a few days beforehand and 
end on the third or fourth day of the cycle. Oc-
casionally, it is accompanied by nausea, head-
ache, fever and digestive failure. There are two 
types – primary and secondary algomenor-
rhoea. Primary algomenorrhoea is brought on 
by problems with the discharge of menstrual 
fluid from the uterus and the resulting spastic 
contractions. Causes can include physical and 
mental exhaustion and the presence of other 
illnesses. The condition is common when the 
sex organs are not fully developed (infantil-
ism), when the uterus is retracted, when the 
cervix is narrowed by lumps resulting from 
abortion or when there are other uterine de-
fects. 
Secondary agomenorrhoea develops against 
the backdrop of various other maladies of the 
sex organs, e.g. endometriosis, inflammatory 
processes in the lesser pelvis, uterine cancer 
and neuritis.
During primary algomenorrhoea, women are 
advised to rest as much as possible, reduce 
physical activity and limit sexual contact. 
Various medicines are used to treat the pain 
of algomenorrhoea. In case of secondary al-
gomenorrhoea, the primary illness must be 

sarZeve jirkvlis mxares xeli SemodeT TavqveS, 

meore xeliT CaatareT Semowmeba. gaimeoreT is 

sqema, romelic gamoiyeneT fexze gasinjvis dros.

meeqvse etapi

gamoikvlieT dvrilebi. maTi rogorc garegnuli 

maCveneblebi, aseve SegrZnebebi. ori TiTiT odnav 

mosriseT dvrili da daakvirdiT, xom ar gaCnda 

gamonadeni. mniSvnelovani cvlilebebis SemCnevi-

sas mimarTeT eqims. nu SeecdebiT TviTon daisvaT 

diagnozi, es kavalificiuri samedicino persona-

lis saqmea.

algomenorea – mtkivneuli menstruacia – 

menstrualuri funqciis darRveva, romelic 

gamoixateba SeteviTi an yru tkiviliT muclis 

qvemo nawilSi, welisa da TeZoebis midamoSi.. al-

gomenorea menstrualuri funqciis erT-erTi 

yvelaze xSiri darRvevaa da uaryofiTad moq-

medebs qalis zogad ganwyobaze da Sromisunari-

anobaze. tkivilebi iwyeba menstruaciis pirvel 

dRes an ramdenime dRiT adre da wydeba mesame, 

meoTxe dRes. iSviaTad Tan axlavs gulisrevis 

SegrZneba, Tavis tkivili, temperaturuli reaq-

cia, saWmlis momnelebeli sistemis moSla. an-

sxvaveben pirvelad da meorad algomenoreas. 

pirveladi algomenorea ganpirobebulia saSvi-

losnodan menstrualuri gamonadenis gaZnelebu-

li gamodevniT da amis gamo spazmuri SekumSvebiT. 

mizez-faqtorad SegviZlia davasaxeloT fizi-

kuri da gonebrivi gadaRla, sxva daavadebebis ar-

seboba da sxva. xSirad aseTi mdgomareoba gvxvde-

ba sasqeso organoebis arasruli Camoyalibebis 

(infantilizmi) dros, saSvilosnos ukan gadaxris, 

abortis Semdgomi nawiburiT saSvilosnos yelis 

Seviwroebis, saSvilosnos mankebis dros.

meoradi algomenorea yalibdeba sasqeso orga-

noebis sxvadasxva daavadebebis fonze: magali-

Tad, endometriozi, mcire menjSi anTebiTi pro-

cesi, saSvilosnos simsivneebi, nevritebi da sxva.

pirveladi algomenoreis dros qalebs urCeven 

daicvas Sromis da dasvenebis reJimi, Seamciron 

fizikuri datvirTva, SezRudon sqesobrivi 

kontaqtebi. tkivilebis gasayuCeblad iyeneben 

sxvadasxva moqmedebis preparatebs. meoradi al-

gomenoreis dros saWiroa pirveladi daavadebis 

mkurnaloba. gaxsovdeT, Tu tkivilebi Zalian 

Semawuxebelia, mimarTeT eqim-specialists, raTa 

gamoiricxos meoradi algomenoreis arseboba da 

droulad moxdes Careva.

amenorea – menstruaciis ararseboba 6 Tvis da 
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treated first. Keep in mind that if the pain is 
very intense, you should seek medical help in 
order to rule out secondary algomenorrhoea. 

AMENORRHOEA is the absence of menstrual 
cycles for six or more months. Physiological 
states of amenorrhoea are seen before puber-
ty and during pregnancy and lactation. 
Pathological amenorrhoea stems from distur-
bances in the reproductive system. It may be 
caused by iodizing radiation infection, stress or 
inadequate nutrition, as well as genetic defects, 
abnormalities in the central nervous or hormonal 
systems, damage to the endometrium (lining of 
the uterus), congenital absence of uterus (vagi-
nal agenesis), and lengthy treatment with other 
medicines. Amenorrhoea causes sterility, psy-
cho-emotional disturbances and depleted sexual 
function. Treatment must be sought from a quali-
fi ed specialist and the cause must be established 
in a timely manner. 

BARTOLINITIS is the inflammation of the Bar-
tholin gland. It may be caused by gonococci 
(the bacteria that causes gonorrhoea), staph-
ylococcus, streptococcus, intestinal bacteria, 
trichomanada and other microorganisms that 
appear during infection of the vagina or ure-
thra or as a result of poor sexual hygiene, or 
venereal disease. 

As a result of the inflammation, the gland is 
blocked, which in turn leads to the formation 
of a cyst. The gland enlarges (possibly to the 
size of a chicken egg) and pain is felt in the 
vicinity of the vulva, especially while moving 
or during sexual activity. The pain can spread 
to the lesser pelvic cavity and fever and chills 
may also result. When complications occur, 
the infection spreads to the glandular tissue, 
softening it and causing a yellowish-greenish 
discharge. Early diagnosis is critical so that 
the cause can be determined and relevant 
treatment prescribed to avoid complications 
that could lead to irreversible changes in the 
woman’s body. 

This material was prepared by the Tanadgoma 
medical and psychological information centre 

meti xnis manZilze. fiziologiuri amenorea dam-

axasiaTebelia sqesobriv momwifebamde, orsulo-

bis, laqtaciis (mkerdSi rZis gamomuSavebis) da 

klimaqterul periodSi.

paTologiuri amenorea dakavSirebulia re-

produqciuli sastemis darRvevasTan. mizezi 

SeiZleba iyos maionizirebeli radiaciis zemoq-

medeba organizmze, infeqciebi, stresi, SimSili 

da sxv. agreTve Cndeba genetikuri darRvevebis, 

centraluri nervuli da hormonaluri sistemis 

daavadebebis, endometriumis dazianebis, saSvi-

losnos Tandayolili ararsebobis, sxvadasxva 

preparatebiT xangrZlivi mkurnalobis Sedegad. 

amenoreas Tan axlavs uSviloba, fsiqoemoci-

uri sferos darRvevebi, seqsualuri funqciis 

daqveiTeba. am paTologiis arsebobis dros 

aucilebelia kvalificiuri specialistis Careva 

da gamomwvevi mizezis drouli dadgena.

bartoliniti – barToles jirkvlebis an-

Teba. gamomwvevi SeiZleba iyos gonokoki 

(gonoreis anu triperis gamomwvevi), stafilo-

koki, streptokoki, nawlavis Cxiri, triqo-

monada da sxva mikroorganizmebi, romlebic 

aRmoCndebian saSos an ureTris (Sardsadeni 

milis) inficirebisas, sasqeso organoebis hi-

gienuri wesebis ugulvebelyofis, organizmis 

dasustebis, saSos TviTgasufTavebis funqciis 

darRvevis an veneriuli daavadebebis dros.

anTebis Sedegad am jirkvlis sadinari gadai-

keteba da SigniT mimdinare Cirqovani proce-

sis Sedegad warmoiqmneba kista (cru abscesi). 

jirkvali mtkivneulia da gadidebuli (Sei-

Zleba qaTmis kvercxis odena gaxdes). tkivili 

saSos areSi aRiqmeba, gansakuTrebiT moZrao-

bis an seqsualuri aqtis dros, Tumca, Sei-

Zleba moxdes iradiacia mcire menjis RruSi, 

temperaturis momateba da Semcivneba.  gar-

Tulebul SemTxvevebSi, Cirqovani procesi 

moedeba jirkvlis qsovils, alRobs mas da 

gadmoedineba moyviTalo-mowvano gamonadeni. 

aucilebelia Catardes drouli diagnostika, 

raTa gamovlindes gamomwvevi mizezi, dainiS-

nos Sesabamisi mkurnaloba da Tavidan iqnes 

acilebuli mZime garTulebebi, romlebmac 

SeiZleba qalis organizmSi Seuqcevadi cvli-

lebebi gamoiwvios. 

masala momzadebulia

sainformacio samedicino-fsiqologiuri 

centr “Tanadgomis” mier 
►

< < < < < < < < < < < < < < < < < < < < < < < < <  janmrTeloba / HEALTH

►
►
►
►
►
►
►
►
►



- 14 -

reportaJi / REPORTAGE   > > > > > > > > > > > > > > > > > > > > > >

►
►
►
►
►
►
►
►
►
►
►

►

These words could be found in every nook and 
cranny at the Amsterdam Gay Pride festival, as 
they were printed on a poster advertising a lo-
cal DJ event going on at the same time. There 
was another poster as well, one which remind-
ed us at every square, bridge and street that 
“We Are”. This was the main slogan of the Am-
sterdam Gay Pride events. 
Beyond carnivalized tradition, there is little 
sign of how the movement began, it was 
hard to tell where the marches began.  Every-
thing around was colourful, everything was 
in the air and no-one remembers why. Prob-
ably because this is what the future will look 
like. But this year’s Gay Pride festival/regatta 
was unique not only because it was held on 
boats in the water, but also because it always 
reminds us that “we are” and that we are en-
gaged in a constant battle and struggle for 
our rights. Each year, “Canal Pride” has a new 
focus. A major innovation last year was the 
boat carrying gay and lesbian teenagers that 
was followed by a boat sporting the flags of 
the former Soviet republics, the latter being 
a project in which the Inclusive Foundation 
took part. 
This year, the teenagers’ boat was followed by 
a boat carrying their parents. In addition, gays 
and lesbians from the Netherlands Antilles, a 
society less accepting of homosexuality, were 
allowed to show their pride in who they are. 
This year’s parade was indeed exceptional. 
Among its sponsors were large corporations 
such as ING Bank and the TNT courier compa-
ny. The mayor of the city was the first to wel-
come the half million spectators. His boat was 

es sityvebi qalaqis yovel kuTxe-kunWulSi 

gvxvdeboda amsterdamis gei-praidis dRee-

bSi, radgan gei-praidis dros gamarTuli di-

jei festivalis posterze ewera. iyo meore 

posteric, romelic qalaqis yvela moedanze, 

xidsa Tu quCaSi gvaxsenebda, rom “Cven varT”. 

es ki amsterdamis gei-praidis mTavari slogani 

iyo. 

karnavalizebuli tradiciis miRma TiTqmis 

aRar SeimCneva praid marSebis warmoSobis saT-

aveebi. garSemo yvelaferi feradia, yvelaferi 

haerSia da aravis axsovs, ratom. albaT, swored 

ase gamoiyureba momavali. Tumca, amsterda-

mis praidi mxolod imiT ki araa unikaluri, 

rom igi wyalze mocurave gemebiT imarTeba, 

aramed imiTac, rom is yovelTvis gvaxsenebs, 

rom “Cven varT”, Cveni uflebebis damkvidreba 

ki mudmivi brZola da Widilia. arxebze gamar-

Tul tradiciul regataze yovelwliurad 

axal-axali aqcentebi keTdeba. SarSan didi 

siaxle iyo mozardi geebisa da lesboselebis 

gemi, romelsac Soriaxlos yofili sabWoTa 

respublikebis droSebiT morTuli gemi mi-

uyveboda. es Cveni proeqtis gemi iyo. wels 

aqcentebi axal moTxovnilebebze gamaxvilda 

– mozardebs maTi mSoblebis gemi Seemata da 

niderlandis antilebis represirebul geebs 

da lesboselebsac miecaT siamayis gamoCenis 

SesaZlebloba. 

wlevandeli praidi mainc Zalian gamorCeuli 

iyo. mis finansur mxardamWerTa Soris iseTi 

msxvili korporaciebi iyvnen, rogoricaa ING 
banki da eqspresgzavnilebis firma TNT. qa-

laqis meri pirveli miesalma praidis naxevar-

milionian mayurebels. mis gems kvaldakval 

niderlandebis mTavrobis gemi mihyveboda, 

keTili iyos Tqveni 
mobrZaneba momavalSi
reportaJi amsterdamidan

“Welcome to the Future” 
Report from Amsterdam’s Gay Pride 2008
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followed by a boat carrying several top mem-
bers of the Dutch cabinet - the ministers of 
development and cooperation, education and 
interior. The government boat almost became 
an apple of discord among the Labourites on 
the one hand and the Christian Democratic 
and Christian Union members of the cabinet 
on the other. Though right-wing members of 
the authorities made no serious efforts to take 
part in the regatta themselves, they were still 
upset that only Labour Party members were 
on the boat and that the Labourites did not 
say they were representing the whole cabinet. 
Perhaps this is the kind of future the afore-
mentioned poster was speaking about…
There was yet another event held during 
Pride Days. The CoBrA Museum of Modern Art 
hosted an exhibition entitled “Just Different”, 
whose aim was to explore constructs of sexual 
desire, gender and identity in the modern vi-
sual arts. Outside the museum stood a strik-
ingly pink nine-metre copy of Michelangelo’s 
David – talk about “just different”!  
The exhibition hall held more than 100 photos 
and other works. Among the artists represent-
ed were world famous photographers such as 
David Armstrong, Rachid Ben Ali, Nan Godin, 
Hans van Manen, Robert Mapplethorpe and 
Erwin Olaf. Coming out of the exhibition, I was 
left with the feeling that everything that dif-
fers from the hetero-normative notions of de-
sire, gender and identity exists right here, at 
our side, together with us. 

Amsterdam Gay Pride 2008 kicked off on Fri-
day evening in the yard of the church where 

the Dutch queen was wed, though is more impor-
tant for another reason. This yard is come to the 
pink basalt Homomonument, which is triangular 
in shape, just like the badges the Nazi regime 
made homosexuals wear. This monument, the 
first of its kind in the world, is dedicated to the 
gays who fell victim to the Nazis. It is probably 
symbolic that the tip of the triangle is pointing 
towards Anne Frank’s house. I will never forget 
anything about the Amsterdam Pride Festival, as 
it serves as a constant reminder that “we are”. 

Paata Sabelashvili 

romelzec ganviTarebisa da TanamSromlobis, 

ganaTlebisa da Sinagan saqmeTa ministrebi 

imyofebodnen. mTavrobis gemi kinaRam ganx-

eTqilebis vaSlad iqca mTavrobis leiborist, 

qristian-demokrat da qristianuli kavSiris 

wevrebs Soris. kabinetis memarjvene wevrebi 

ukmayofilebas gamoTqvamdnen, rom mTavrobis 

mier praidze daswrebis pativs leiboristebi 

mxolod TavianT gamoCenas ukavSirebdnen da 

ara koaliciuri kabinetis erTian pozicias. 

iqneb, swored aseT momavalSi gvepatiJeboda 

cnobili posteri?

praidis dReebSi kidev erTi saintereso 

RonisZieba mimdinareobda. Tanamedrove xe-

lovnebis muzeumi “kobra” maspinZlobda 

gamofenas, romelsac “ubralod gansxvavebu-

li” erqva. gamofenis mizani iyo warmoeCina Ta-

namedrove vizualur xelovnebaSi seqsualuri 

survilis, genderisa da identobis konstru-

ireba. muzeumis win miqelanjelos daviTis 9 

metriani RaJRaJa vardisferi kopia iyo aRmar-

Tuli – ubralod gansxvavebuli. darbazebSi 

100-ze meti foto da instalaciuri namuSe-

vari iyo gamofenili. artistTa Soris bevri 

msoflioSi aRiarebuli fotoxelovani iyo: 

David Armsstrong, Rachid Ben Ali, Nan Goldin, Hans van 
Manen, Robert Mapplethorpe, Erwin Olaf. gamofenidan 

gamosul adamians didxans gamohyveboda imis 

gancda, rom yvelaferi, rac survilis, gen-

derisa da identobis heteronormatiuli aR-

qmisgan gansxvavebulia, aq arsebobs, Cven gver-

diT da CvenTan erTad. 

praidi paraskevs saRamos gaixsna im eklesiis 

ezoSi, sadac holandiis dedofalma jvari 

daiwera, Tumca, es adgili sxva ramis gamo 

aris mniSvnelovani. am ezoSi, vardisferi ba-

zaltiT agebuli homonumentia, vardisferi 

samkuTxedis formis, swored iseTi, romelsac 

nacisturi reJimis msxverpli homoseqsualebi 

atarebdnen. es msoflios pirveli homomonu-

mentia da maT xsovnas eZRvneba, vinc nacizms 

Seewira. simboluria, albaT, isic, rom sam-

kuTxedis wveri ana frankis saxlisken aris 

mimarTuli. amsterdamis praidi arafris davi-

wyebis saSualebas ar maZlevs da jiutad maxs-

nebes, rom “Cven varT”.     

paata sabelaSvili
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The degree of homophobia in a country is in-

fl uenced not only by the repressive attitude 

towards homosexuality of that country’s tra-

ditional ideology and dominant religion, but 

also by the offi  cial position of concrete religious 

institutions and public remarks made by their 

representatives. Given the breadth of the topic, 

we will later devote a full issue of this magazine 

to religion and sexuality, but for now we will 

tackle the homophobic position of the church 

as a social institution and the reasons behind it. 

Our interviewee is Mr Vasil Kobakhidze, the au-

thor of numerous articles about the church and 

societal problems. 

 

ME: Compared to the extremely aggressive 
statements made by politicians and certain 
members of the clergy – which often even 
contain calls for violent action – the posi-
tion of the Georgian Orthodox Church itself is 
more cautious and restrained yet essentially 
no less homophobic. The statements issued 
by the Patriarchate, at minimum, run counter 
to such fundamental human rights as the free-
dom of expression and the freedom of assem-
bly – rights guaranteed in the Constitution. 
Given the current situation in Georgia, how 
possible do you think it is to find a compro-
mise between the Church’s position on this is-
sue and human rights?
KOBAKHIDZE: The very concept of human 
rights is new for the Orthodox churches. The 
Russian Orthodox Church, which is the most 
ideologically active among them, has elabo-
rated an Orthodox conception of human 

qveyanaSi homofobiis xarisxze gavlenas axdens 

ara mxolod tradiciuli ideologiisa da domi-

nanturi religiis damokidebeloba seqsualobis 

mimarT, aramed konkretuli religiuri insti-

tutebis oficialuri pozicia da misi calkeuli 

warmomadgenelTa sajaro gamosvlebi. samomav-

lod religiisa da seqsualobis Temas Jurnalis 

calke nomers davuTmobT, radgan Tema sakmaod 

moculobiTia, amJamad ki, Cveni saubris Tema 

eklesiis, rogorc socialuri institutis ho-

mofobiuri politikis problemebsa da mizezebs 

Seexeba. Cveni rubrikis stumari b-ni vasil kob-

axiZea, romelsac araerTi statia aqvs gamoqvey-

nebuli saeklesio-sazogadoebrivi problemebis 

Sesaxeb.  

me: politikosebisa da calkeuli sasuliero 

pirebis ukiduresad agresiuli gancxadebebis 

fonze, romlebic xSirad Seicavs uSualo mo-

wodebebs Zaladobrivi moqmedebisaken, saqarT-

velos marTlmadidebluri eklesiis pozicia 

ufro frTxili da TavSekavebulia. Tumca, Si-

naarsobrivad naklebad homofobiuri rodia. sa-

patriarqos mier gakeTebuli gancxadebebi, sul 

mcire, uSualo winaaRmdegobaSi modis adamianis 

fundamentur uflebebTan, rogoricaa TviT-

gamoxatvis Tavisufleba, Sekrebis Tavisufleba 

da sxv., romelic konstituciiTaa garantirebu-

li. saqarTveloSi arsebuli mdgomareobidan ga-

momdinare, ramdenad SesaZleblad geCvenebaT am 

sakiTxze eklesiis poziciasa da adamianis ufle-

bebs Soris garkveuli kompromisis moZebna?

vasil kobaxiZe: TviTon adamianis uflebebis 

gageba marTlmadidebluri eklesiebisaTvis 

axali sakiTxia. ruseTis marTlmadideblurma 

eklesiam, romelic maT Soris ideologiurad 

eklesia, adamianis uflebebi 
da homoseqsualoba

The church, human rights 
and homosexuality: 
Interview with Vasil Kobakhidze
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rights which contains absolutely absurd ideas, 
such as that a person’s duties are of higher pri-
ority than his/her rights and that the notion 
of person as an individual is not a supreme 
value – rather the homeland and notions of 
holiness is of premiere importance. Judging 
by the public speeches of some of our clergy-
men, we can conclude that a human does not 
have rights, he/she only has responsibilities. 
The current position of the Orthodox Church, 
as a public institution, stands quite far apart 
from the Orthodox theological worldview. 
This incongruity is starkly manifested when 
it comes to the human rights of homosexu-
als and other minorities. A study by Romanian 
author Sinziana Andrea Carstocea  made a big 
impression on me because it dealt with the 
Romanian Orthodox Church’s treatment of ho-
mosexuals (though it also provides an analysis 
of state institutions). 
The situation there is so similar to the way 
things are here that we could just replace the 
word “Romania” with “Georgia” and you would 
think that the author is analysing the prob-
lems in this country. Beyond Romania, this 
tendency is sharply expressed in other east-
ern Christian countries (e.g. Russia, Serbia) – I 
mean people shoring up their own power at 
the expense of the most persecuted and op-
pressed minorities while no-one in our soci-
ety says anything, including human rights 
defender organizations. Last year, plans for a 
rally under the banner “All different, all equal”, 
in which various minorities were to take part, 
was met with a very aggressive reaction from 
chokha [traditional Georgian men’s apparel]-
wearing public figures and politicians. There 
were direct calls to violence and threats. The 
Georgian Patriarchate, too, expressed a similar 
stance. And, at a time when it was most neces-
sary, the organizations that were supposed to 
raise their voice against this didn’t say a word. 
This is a sign that civil society in our coun-
try has yet to develop. It is very important to 
begin discussion and dialogue on this issue, 
though it should be initiated by a group such 
as the one in Romania ; and this would entail a 
certain degree of civil self-sacrifice. 
In this connection, I would like to point out 

yvelaze aqtiuria, ukve SeimuSava marTlmadide-

bluri koncefcia adamianis uflebebis Sesaxeb, 

romelSic mocemulia absoluturad absurduli 

ideebi imis Sesaxeb, rom adamianis uflebebze 

ufro prioritetulia misi movaleobebi, rom 

adamiani da pirovneba ki ar aris uzenaesi Ri-

rebuleba, aramed samSoblo, siwmindeebi da a.S 

Cveni sasuliero pirebis calkeul sajaro ga-

mosvlebs Tu daveyrdnobiT, gamodis, rom ada-

mians uflebebi saerTod ara aqvs, aqvs mxolod 

movaleobebi.

dRes marTlmadidebluri eklesiis pozicia, 

rogorc sazogadoebrivi instituciisa, sakmaod 

Sors dgas marTlmadidebluri Teologiis mso-

flmxedvelobisagan. es Seusabamoba reliefu-

rad vlindeba adamianis uflebebis sistemasTan 

dakavSirebiT, homoseqsualebTan da sxvadasxva 

umciresobebTan mimarTebaSi. rumineli avtoris, 

sinziana andrea karstoCeas (Sinziana Andrea Carsto-
cea) kvlevam  didi STabeWdileba miaxdina Cemze, 

radgan rumineTis eklesiis mimarTebas exeba ho-

moseqsualobis sakiTxTan (Tumca, teqstSi gaan-

alizebulia saxelmwifo institutebis pozi-

ciac). situacia imdenad hgavs CvenTan arsebul 

mdgomareobas, rom sakmarisia SecvaloT sityva 

“rumineTi” “saqarTveloTi” da ifiqrebT, rom 

avtori CvenTan arsebul problemebs aanali-

zebs. rumineTis garda, es tendencia mkveTradaa 

gamoxatuli sxva qristianuli aRmosavleTis 

qveynebSic (ruseTi, serbeTi da a.S.) vgulisx-

mob yvelaze devnili, daCagruli umciresobebis 

xarjze sakuTari Zalauflebis ganmtkicebis 

process, ris Sesaxebac Cvens sazogadoebaSi xmas 

aravin iRebs da maT Soris, arc adamianis ufle-

baTa damcveli organizaciebi. SarSan dagegmil 

aqcias  “yvela gansxvavebuli, yvela Tanaswori”, 

romelSic sxvadasxva umciresobis warmomad-

genlebs unda mieRoT monawileoba, sakmaod 

agresiuli reaqcia mohyva CoxaSi gamowkepili 

sazogado moRvaweebisa da politikosebisagan. 

iyo uSualo mowodebebi Zaladobisaken da muqa-

ra. sakuTari pozicia saqarTvelos sapatriar-

qomac daafiqsira. maSin, im organizaciebma, vinc 

valdebuli iyo xma aemaRlebina amis winaaRmdeg, 

Tavi Seikava. es imis mimaniSnebelia, rom CvenTan 

samoqalaqo sazogadoeba jer kidev araa Camoya-

libebuli. diskusiisa da dialogis dawyeba am 

Temaze Zalian mniSvnelovani sakiTxia, oRond 

es iseTma jgufma unda daiwyos, rogorc rumi-
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one interesting fact: I wanted to make a state-
ment back then [in response to the backlash 
against the rally], but we are in isolation and, 
unfortunately, do not have a proper forum. 
So I suggested to the representatives of reli-
gious minorities who were going to take part 
in the rally that we make a joint statement. 
They responded by saying that they, too, were 
concerned about the participation of homo-
sexuals in the rally, pointed out that they had 
nothing in common with homosexuality and 
said they in fact shared the position of the 
chokha club and the Patriarchate. Interest-
ingly, most of them were Europeans, not Geor-
gians. It turns out that in our reality, Western 
values are cast aside and they fully subscribe 
to the principles on which our society func-
tions. 
The ideologically totalitarian society that took 
shape after the rose revolution to a signifi-
cant extent determines society’s negative at-
titudes towards homosexuals. This especially 
because it is an ideology based on religion. 
There is one important factor here: in Ortho-
dox theology, a neophyte – a newly converted  
person - is considered to be very dangerous 
when he/she stands in truth and believe it’s 
their duty to teach everyone else how to live. 
We can compare the post-Soviet neophyte to 
the Komsomol member of the 1920s, who was 
just as sincerely convinced of his own truth 
and would even tell the authorities if his own 
father had connections to the White Guard. 
Our society is now a religious neophyte. Un-
fortunately, many people in our society truly 
believe in the mythology of Orthodox ethno-
nationalism that has been codified as the state 
ideology. Through the media and with the fa-
cilitation of the government, the church tries 
to impose this ideology on as many people as 
possible. 
The church is instilling in society its views on 
biology, history, morality and, considering all 
of society to be members of the church, even 
guides their sex lives. It is another issue as to 
whether it has the right to do this according 
to Orthodox theology. I am speaking about 
circumstances, where a church-going person 
is enslaved and brainwashed. Such people not 

neTSia. es garkveul samoqalaqo TviTganwirvas 

gulisxmobs.

sainteresoa kidev erTi faqti. maSin mindoda 

gancxadebis gakeTeba, magram, samwuxarod, Cven 

izolaciaSi varT da tribuna ar gveZleva. ami-

tom, msvlelobaSi monawile religiuri umci-

resobis warmomadgenlebs SevTavaze, rom erTo-

blivi gancxadeba gagvekeTebina. maT mipasuxes, 

rom Tavadac aRSfoTebulebi iyvnen homoseqsu-

alTa monawileobiT am msvlelobaSi, rom maT 

araferi aqvT saerTo homoseqsualobasTan da am 

sakiTxTan mimarTebaSi Coxosnebis da sapatriar-

qos pozicias iziarebdnen. saintereso isaa, rom 

maTi umravlesoba qarTveli ki ara, evropeli 

iyo. aRmoCnda, rom Cvens realobaSi dasavlur-

ma faseulobebma ukana planze gadainacvla da 

isini srulad iziareben im pricipebs, romliTac 

Cveni sazogadoeba funqcionirebs. 

ideologiurad totalitaruli sazogadoeba, 

romelic ufro vardebis revoluciis Semdeg 

Camoyalibda, mniSvnelovanwilad gansazRvravs 

negatiur daamokidebulebas homoseqsualTa 

mimarT. miT umetes, roca es religiaze da-

fuZnebuli ideologiaa. aq erTi mniSvnelovani 

momentia. marTlmadideblur TeologiaSi Za-

lian saSiS pirovnebad iTvleba neofiti, axlad-

moqceuli adamiani, romelic WeSmaritebaSi dgas 

da movaleobad Tvlis Wkua aswavlos yvelas. 

postsabWoTa tipis neofiti SeiZleba SevadaroT 

20-iani wlebis komkavSirels,  romelsac aseve 

gulwrfelad swamda sakuTari simarTlis, roca 

abezRebda mamas vTqvaT, TeTrgvardielebTan 

kavSiris gamo. Cveni sazogadoeba axla aris re-

ligiuri neofiti. samwuxarod, Cveni sazogadoe-

bis didi nawili marTla iziarebs saxelmwifo 

ideologiad gaformebul marTlmadideblur 

eTnonacionalistur miTologias. media saSu-

alebebis meSveobiT da saxelmwifos xelSewyo-

biT eklesia cdilobs es ideologia sazoga-

doebis rac SeiZleba did nawils moaxvios Tavs. 

eklesia amkvidrebs Sexedulebas biologiaze, 

istoriaze, moralze da bunebrivia, moizarebs 

ra Tavis wevrebad mTel sazogadoebas, maT se-

qsualur cxovrebasac is xelmZRvanelobs. sxva 

sakiTxia aqvs Tu ara mas amis ufleba marTl-

madidebluri Teologiis mixedviT. me vsaubrob 

mocemulobaze, roca xdeba eklesiuri adamianis 

damoneba da manqurTizacia. aseT pirobebSi se-

qsualuri cxovrebis regulacia ki ara, diliT 
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only have their sex lives regulated, they don’t 
even brush their teeth in the morning without 
getting their priest’s blessing. 
ME: Other confessions have more or less 
changed their attitudes towards homosexual-
ity. This could be linked to the development 
of sexology as a science and, accordingly, a 
deeper scientific understanding of the nature 
of human sexuality. On the other hand, it is 
also significant that representatives of other 
confessions are more open to holding public 
debates and arguments. To what degree do 
you think the Orthodox Church’s aggressive 
position is conditioned by the fact that the 
church practically has a monopoly on the dis-
course and does not leave any free space for 
public discussion of these issues? 
KOBAKHIDZE: The Anglican Church has dis-
cussed this issue more than anyone else in the 
world – and not just in Britain, but also in Aus-
tralia and in the American Episcopal Church. 
The Lutheran Churches are also known for 
taking a liberal approach. This is why the Rus-
sian Orthodox Church severed its ties with the 
Danish Lutheran Church. 
When speaking about this issue, we must 
distinguish two things from each other. One 
issue is when we speak about whether one 
specific church, irrespective of how strong 
a majority it holds, should have the right to 
impose its views on secular society through 
the use of various levers while the other is-
sue is when we speak about the place of the 
Christian homosexual inside the church. This 
is where theological factors come in and this 
is a matter of debate. Interestingly, in one of 
his last encyclicals, Pope John Paul II admit-
ted that homosexual people do exist, though 
he forbade them from having a sex life. In one 
sense, this is a step forward. 
There are pastors in the Episcopal Church who 
openly state that they are gay. This raises a 
very interesting issue. The Russian Orthodox 
Church – of which the Georgian church is an 
ideological appendage – has condemned their 
[gays’] existence. In their statement, they em-
phasize that it is a matter of concern when a 
member of the clergy openly admits being of 
that orientation. In effect, the Russian church 

kbilebis gamoixexvac ki moZRvarTan SeTanxmebiT 

unda moxdes.

me: sxva konfesiebma met-nklebad Seicvales 

damokidebuleba homoseqsualobis sakiTxis 

mimarT. es erTi mxriv, SesaZloa ukavSird-

ebodes seqsologiis, rogorc mecnierebis gan-

viTarebas da Sesabamisad, adamianis seqsualobis 

bunebis ufro Rrma mecnierul gagebas. meore 

mxriv, mniSvnelovania isic, rom sxva konfe-

siebis warmomadgenlebi ufro Ria arian sajaro 

debatebisa da kamaTisaTvis. rogor fiqrobT, 

ramdenad ganapirobebs marTlmadidebluri 

eklesiis agresiul politikas, is, rom praqti-

kulad eklesia mTlianad axdens diskursis mo-

nopolizacias da ar tovebs Tavisufal sivrces 

am sakiTxebze sajaro debatebisaTvis.

v.k.: msoflioSi yvelaze meti diskusia am sakiTx-

Tan dakavSirebiT anglikanur eklesiaSi midis da 

ara mxolod britaneTSi, aramed avstraliasa da 

amerikis episkopalur eklesiaSic. liberaluri 

damokidebulebis TvalsazrisiT gamoiCevian 

skandinaviuri qveynebis luTeruli eklesiebic. 

amis gamo ruseTis marTlmadideblurma ekle-

siam urTierTobac ki Sewyvita daniis luTerul 

eklesiasTan.

roca am sakiTxze vsaubrobT, aucileblad unda 

gavmijnoT erTmaneTisagan ori ram. erTia, 

romelime konkretulma, Tundac, umravleso-

bis eklesiam, unda moaxvios Tu ara sekularul 

sazogadoebas sakuTari Sexedulebebi sxvadasxva 

berketebis gamoyenebiT da meore _ qristiani 

homoseqsualis problema eklesiis wiaRSi. aq 

Semodis Teologiuri momentebi da es debatebis 

sagania. sainteresoa, rom erT-erT bolo encik-

likaSi ioane pavle II aRiarebs homoseqsuali 

adamianis arsebobas, Tumca, sqesobriv cxovre-

bas ukrZalavs. garkveulwilad, es legitimaci-

ac win gadadgmuli nabijia. 

episkopalur eklesiaSi arian pastorebi, romle-

bic Riad aRiareben homoseqsualobas. ruseTis 

marTlmadideblurma eklesiam, romlis ideolo-

giuri filialsac warmoadgens Cveni eklesia, 

dagmo maTi arsebobis faqti. maT gancxadebaSi 

xazgasmulia, rom aRmaSfoTebelia, rom sasu-

liero piri sajarod aRiarebs sakuTar orien-

tacias. ruseTis eklesiam praqtikulad dagmo 

ara homoseqsualoba, aramed misi sajarod aRi-

areba (открытость). swored es Riaoba, gaxsniloba 

ewinaaRmdegeba maT moralur sistemas, Torem 

< < < < < < < < < < < < < < < < < < < < < < < < < < <  interviu / INTERVIEW

►
►
►
►
►
►
►
►
►



- 20 -

interviu / INTERVIEW  > > > > > > > > > > > > > > > > > > > > > > > >►
condemned not homosexuality, but rather the 
open acknowledgement of it. It is this open-
ness that contravenes their moral system; 
meanwhile, everyone knows that there are 
homosexuals in the [church] hierarchy. 
They are simply more traumatized and ag-
gressive when it comes to proclaiming it. The 
Georgian Orthodox Church is no exception. In 
1983 the Supreme Synod defrocked two met-
ropolitans and one archimandrite for homo-
sexuality. But this has never been a topic of 
discussion. In contrast to the Catholic Church, 
which has a Magisterium - where ideas are 
already formulated and structuralized on all 
issues and are taught - the Orthodox Church 
theoretically has a space for dialogue and dis-
cussion, but the first real steps towards this 
have yet to be taken. 
ME: Judging from the reaction to Pako Ta-
batadze’s public admission of his homosexual-
ity and the fact that he was booted off a reality 
TV show for this reason, it is precisely the ap-
pearance of such people in a public space and 
the open discussion of these issues that pres-
ent the main problems for the church, which 
automatically interprets such openness to be 
propagandizing sin. 
KOBAKHIDZE: The ideology proclaimed by 
the Patriarchate is in large part responsible for 
the aggressive attitude and contempt towards 
homosexuals in our society, though this ho-
mophobia also has roots in the culture itself; 
in feudal traditional societies, people proved 
their own identities at the expense of minori-
ties – be they people who think differently, 
children, women or homosexuals. 
In Pako Tabatadze’s case, the Patriarchate in-
tervened culturally. They did not call directly 
to the TV station, rather they managed to get 
him kicked off the show through the interces-
sion of the political leadership. For them, as 
is the position of the Romanian Church, ho-
mosexuality is not only behaviour directed 
against God, it also means being an enemy of 
the people. The security services should use 
the same methods against “enemies of the 
people and of the state” that the Cheka [Soviet 
secret police] used. The church has the same 
position in regard to non-Orthodox. 

yvelam icis, rom ierarqiul sistemaSic arian 

homoseqsualebi. ubralod, isini ufro metad 

arian travmirebuli da deklarirebis doneze 

agresiuli homofobiiT gamoirCevian. gamonak-

liss arc saqarTvelos marTlmadideblur ekle-

sia warmoadgens. 1983 wels umaRlesma sinodma 

ori mitropoliti da erTi arqimandriti gankve-

Ta homoseqsualobis gamo. Tumca, es sakiTxi 

arasodes qceula ganxilvis sagnad. gansxvavebiT 

kaTolikuri eklesiisagan, romelsac aqvs magis-

teriumi, rac niSnavs, rom yvela sakiTxze azri 

ukve  Camoyalibebulia, struqturizebulia da 

amgvarad iswavleba, Teoriulad marTlmadide-

blur eklesiaSi arsebobs sivrce dialogisa da 

diskusiebisaTvis, Tumca, am mxriv pirveli nabi-

jebi jer kidev gadasadgmelia.

me: Tu im reaqciis mixedviT vimsjelebT, rac 

pako tabataZis sajaro aRiarebasa da amis 

niadagze satelevizio Soudan mis gaZevebas 

mohyva, eklesiisaTvis mTavar problemas sa-

jaro sivrceSi aseTi adamianebis gamoCena da am 

sakiTxebze Ria saubari qmnis, rac avtomaturad 

codvis propagandad aRiqmeba.

v.k.: agresiul damokidebulebas da zizRs ho-

moseqsualTa mimarT Cvens sazogadoebaSi 

didwilad gansazRvravs sapatriarqos mier 

deklarirebuli ideologia, Tumca, es yofiT 

kulturaSicaa fesvgadgmuli, radgan feoda-

lur-tradiciul sazogadoebaSi umciresobebis 

xarjze xdeba sakuTari identobis damtkiceba _ 

iqneba es sxvagvarad moazrovneebi, bavSvebi, qa-

lebi Tu homoseqsualebi.  

pako tabataZis SemTxvevaSi sapatriarqo ku-

luarulad Caeria. pirdapir televiziaSi ki ar 

darekes, aramed politikuri xelmZRvanelobis 

meSveobiT miaRwies mis gamoZevebas gadacemi-

dan. rumineTis marTlmadidebluri eklesiis 

poziciis msgavsad, homoseqsualoba mxolod 

RmerTis sawinaaRmdego qceva ki araa, aramed 

eris mtrobasac niSnavs. “erisa da saxelmwi-

fos mtrebiT” ki uSiSroeba unda dakavdes da 

igive meTodebi gamoiyenos, rasac Ceka iyenebda. 

igive pozicia aqvs eklesias aramarTlmadide-

belTa mimarTac. amdenad, vfiqrob, aq saubaria 

ara mxolod sajaro sivrceSi gamoCena/arga-

moCenaze, aramed TviTon arsebobaze. meore 

mxriv, homofobiis TvalsazrisiT saqarTvelo 

gamonaklisi araa da homoseqsualTa mimarT 

agresiuli damokidebuleba bevr qveyanaSi 
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So I think their problem is not only with the appear-
ance of such people in public, but rather with their 
very existence. Yet, when it comes to homophobia, 
Georgia is no exception; homosexuals are subjected 
to aggressive treatment in many countries. This is 
precisely why I said in one interview (I was a priest at 
the time) that Christians should be the fi rst to protect 
homosexuals’ rights, as they are an oppressed and 
marginalized minority. It is precisely the Church that 
should protect them from political radicals and the 
aggressively disposed part of society. 
Interviewed by 

Ekaterine Aghdgomelashvili

ABOUT VASIL KOBAKHIDZE

Born in 1966. Graduated from Tbilisi State Uni-

versity’s Law Department, the Tbilisi Ecclesiastical 
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posts in 1997 in protest at the Georgian Church’s 

withdrawal from the World Council of Churches 

and the fanaticism reigning in the church. 

He has published numerous articles and given 
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the Holy Synod of the Georgian Church forbade 
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lic criticism of the Patriarchate. He left the priest-

hood altogether on 28 February 2007 in protest 

at the Patriarchate’s pro-Russian policies and the 
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SeimCneva. swored amitom, erT-erT interviuSi 

(maSin sasuliero piri viyavi) vTqvi, rom homo-

seqsualTa uflebebis pirveli damcvelni, ro-

gorc devnili da marginalizebuli umcireso-

bisa, unda iyvnen qristianebi. swored eklesia 

unda icavdes maT politikuri radikalebisa da 

sazogadoebis agresiulad ganwyobili nawilis-

agan.

esaubra eka aRdgomelaSvili 

 

vasil kobaxiZe

daibada 1966 wels. daamTara Tbilisis saxelmwifo 

universitetis iuridiuli fakulteti, Tbilisis 

sasuliero akademia, strasburgis mark bloxis 

saxelobis universitetis kaTolikuri Teologiis 

fakultetis saeklesio samarTlis instituti - 

kanonikuri samarTlis magistris wodebiT da aTenis 

kapodistrias saxelobis erovnuli universitetis 

filosofiis fakultetis berZnuli enis institu-

ti. 1993 wels dainiSna sasuliero akademiis peda-

gogad. aswavlida ZiriTad Teologias, saeklesio 

samarTals da homiletikas. iyo reqtoris TanaSemwe, 

qristianuli anTropologiis fakultetis dekani, 

Teologiuri fakultetis dekani da akademiis pro-

reqtori. aris “aRmosavluri eklesiebis saeklesio 

samarTlis saerTaSoriso asociaciis” wevri.  1995 

wels daniSna Tbilisis saxelmwifo universitetis 

wm. daviT aRmaSenebelis saxelobis taZris winamZ-

Rvrad. paralelurad iyo patriarqis referenti 

saeklesio-samarTlebriv da iuridiul sakiTxebSi 

da sapatriarqos pres-centris xelmZRvaneli. 

yvela es Tanamdeboba datova 1997 wels, saqarT-

velos eklesiis saerTaSoriso qristianuli orga-

nizaciebidan gamosvlisa da eklesiaSi gamefebuli 

fanatizmisadmi protestis niSnad. gamoqveynebuli 

aqvs mravali statia da interviu saRvTismetyvelo 

sakiTxebisa da saeklesio-sazogadoebrivi prob-

lemebis Sesaxeb. sapatriarqos politikis sajaro 

kritikisaTvis saqarTvelos eklesiis wm. sinodma 

2004 wlis 23 dekembers mRvdelmoqmedeba aukrZa-

la. sapatriarqos prorusili politikisa da mis 

mimarT ganxorcielebili mravalwliani Seura-

cxyofisa da devnis mimarT protestis niSnad, 2007 

wlis 28 Tebervals Tavad datova mRvdloba. 
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The decriminalization of homosexuality in 

post-Soviet countries began shortly after the 

collapse of the USSR (in Georgia, the relevant 

Article was abolished on 1 June 2000). But de-

criminalization does not bring about a swift 

change in public opinion. Even today homo-

sexuals are one of the most stigmatized groups 

in Georgia. The homophobia existing in society 

derives both from the public’s “fi delity to tra-

dition and Orthodox values”, as well as the ex-

perience of living under a totalitarian regime. 

The Soviet regime, like all other totalitarian re-

gimes, was targeted against the idea of “person 

as individual”. In the quest to establish a single, 

uniform society and a homogenous mass, any 

expression of “diff erentness” on the level of be-

haviour or ideas – including manifestations of 

“other” kinds of sexuality - was considered an 

act directed against the regime.

homoseqsualobis dekriminalizacia postsab-

WoTa qveynebSi ukve sabWoTa kavSiris daSlis Sem-

deg moxda (saqarTveloSi Sesabamisi muxli 2000 

wlis 1 ivniss gauqmda). Tumca, dekriminalizacia 

sazogadoebrivi azris myisier cvlilebas ar 

gulisxmobs. dResac saqarTveloSi homoseqsu-

alebi erT-erT yvelaze stigmatizebuli jgufs 

warmoadgendnen. sazogadoebaSi arsebuli homo-

fobias “tradiciebisa da marTlmadidebluri 

faseulobebisadmi erTgulebasTan” erTad to-

talitaruli reJimis pirobebSi cxovrebis 

gamocdilebac amZimebs. sabWoTa reJimi, iseve 

rogorc yvela totalitaruli reJimi, pirvel 

yovlisa, adamianis, individis winaaRmdegaa mimar-

Tuli. erTiani, homogenuri masis Camoyalibebis 

procesSi, qcevisa Tu ideis doneze gamoxatuli, 

nebismieri “gansxvavebuloba” reJimis winaaRmdeg 

mimarTul aqtad miiCneva, maT Soris, seqsualobis 

“sxvagvari” gamovlinebac.  

gansxvavebuloba 
totalitarizmis pirobebSi

Being “different” under authoritarian rule 

1. termini “pleSka” sabWoTa periods miekuTvneba da plevnis brZolaSi dacemul meomarTa pativsacemad aRmarTul monu-

ments ukavSirdeba, romelic moskovSi metros sadgur “kitai-gorodis” erT-erT amosasvlelTan dgas. metros sadguris 

amosasvlelebs Soris aris bulvari, romelic dRemde homoseqsualTa TavSeyris yvelaze cnobili adgilia moskovSi.

2. Reich W. Sexualitat im Kulturkampf: zur sozialistischen Umstrukturierung des Menschen. Copenhagen: Sexpol-Verlag, 1936
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In pre-revolutionary Russia, homosexual re-
lations were forbidden by law. A person con-
victed of homosexual rape would be sent to a 
labour camp in Siberia. When it came to con-
sensual homosexual relationships, however, 
both the authorities and the church turned a 
blind eye, particularly when the matter con-
cerned representatives of the aristocracy. 
At that time aristocrats, artists and poets 
would gather at Bohemian salons, which were 
relatively free from moralist dogma about 
sexuality. But the homosexual subculture was 
not limited to intellectual and artistic circles. 
There was another subculture, which brought 
together those engaged in prostitution. In the 
late 19th and early 20th centuries, there were 
places in Tbilisi, just as there were in other 
large cities of the Russian Empire, so-called 
“pleshkas” , where gays could find sexual part-
ners. 
In Tbilisi, the Gardens of Ortachala and the Sul-
phur Baths were known as such places. Kintos , 
who were a part of this subculture, lived along-
side urban subcultures (an interesting descrip-
tion of the Kinto subculture can be found in Ioseb 
Grishashvili’s “Old Tbilisi”; the issue is also tacked 
in modern writer Aka Morchiladze’s “Flight over 
Madatov and Back”). In addition, homoerotic 
themes were especially popular in Georgian vi-
sual arts in the 1920s. 
The October Revolution in 1917 brought about 
signifi cant legal changes. Like the Church, the 
Bolsheviks opposed all outward manifestations 
of sexuality that did not have a reproductive pur-
pose and were not subject to control (in the case 
of the Bolsheviks, state control). Just like in the 
western left-wing “sexual liberation” campaign-
ers, Bolsheviks considered homosexuality to be a 
manifestation of “bourgeoisie perversion”. 
The Bolsheviks were confi dent that after the 
proletarian revolution, homosexuality, like other 
forms of “sexual perversion” would completely 
disappear. But the Bolsheviks were just begin-
ning to gather their strength; the state was weak 
and the future was uncertain. 

revoluciamdel ruseTSi homoseqsualuri 

urTierTobebi kanoniT isjeboda. Zaladobri-

vi homoseqsualuri kavSirisaTvis, damnaSaves 

cimbirSi gadasaxleba da katorRa eloda. rac 

Seexeba nebayofilobiT homoseqsualur urT-

ierTobebs, XX saukunis dasawyisis ruseTis im-

periaSi, xelisuflebac da eklesiac Tvals xu-

Wavda aseT SemTxvevebze, miT umetes, rodesac 

saqme aristokratuli wris warmomadgenlebs 

exeboda. bohemur salonebi, sadac maSindeli 

aristokratia, mxatvrebi da poetebi ikribe-

bodnen, sakmaod Tavisufali iyo seqsualuri 

moralisturi dogmebisagan. Tumca, homoseqsua-

luri subkultura mxolod inteleqtualuri 

da aristokratiuli wriT rodi amoiwureboda. 

paralelurad arsebobda meore subkulturac, 

romelic komerciuli seqsiT dakavebul adami-

anebs aerTianebda. XIX saukunis bolosa da XX-is 

dasawyisSi, iseve, rogorc ruseTis imperiis sxva 

did qalaqebSi, TbilisSic arsebobda adgilebi, 

e.w. “pleSkebi”, sadac seqsualuri partnioris 

povna iyo SesaZlebeli. orTaWalis baRebi da 

gogirdis abanoebi amdagvar adgilebad iyo 

cnobili. kintoebi, romlebic am subkulturis 

nawils warmoadgendnen, organulad Tanaarse-

bobdnen sxva qalaqur subkulturebTan, (griSaS-

vilis “Zvel TbilisSi” sakmaod sainteresodaa 

aRwerili es subkultura. am Temis gamoZaxils 

aka morCilaZis romanSic vxvdebiT - “gadafrena 

madaTovze da ukan”). homoerotiuli Tematika 

sakmaod popularuli iyo XX saukunis 20-iani 

wlebis qarTul saxviT xelovnebaSic.

oqtombris revoluciam mniSvnelovnad Secvala 

situacia samarTlebrivi TvalsazrisiT. ekle-

siis msgavsad, bolSevikebic ewinaaRmdegebod-

nen seqsualobis yovelgvar gamovlinebas, ro-

melic arareproduqciuli iyo da kontrols 

ar eqvemdebareboda (bolSevikebis SemTxvevaSi, 

saxelmwifos kontrols). dasavleTeli “seqsua-

luri ganTavisuflebisaTvis” mebrZoli memar-

cxeneebis umravlesobis msgavsad, bolSevikebi 

homoseqsualobas “burJuaziuli gaxrwnilebis” 

gamovlinebad Tvlidnen.  bolSevikebis rwmeniT, 

proletaruli revoluciis Semdeg homoseqsua-

loba, iseve, rogorc “seqsualuri garyvnilebis” 

1.  The term “pleshka” dates back to the Soviet period and refers to a monument erected in honour of the soldiers who fell in the Battle of 
Plevnyy, located near one of the entrances to modern-day Moscow’s “Chinatown” Metro stop. Between sets of stairs leading up to the metro 
station, there is a boulevard which to this day is known as a gathering place for Moscow’s gays. 
2.  “Kintos were a class of street merchants in Tbilisi in the late 19th-early 20th century. They were known for their distinctive dress and 
fl amboyant behaviour.
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Meanwhile, the “psychiatrization” of homo-
sexuality under way in the West also had 
an impact on Russia, including from a legal 
standpoint. Still, the initiative to decriminalize 
homosexuality in post-revolutionary Russia 
was brought forward by the Cadets and anar-
chists, not the Bolsheviks. 
For a long time, Soviet doctors and lawyers fl irted 
with such “humanist legislation”. The 1930 edi-
tion of the Great Soviet Encyclopaedia reads: “So-
viet legislation does not recognize crimes against 
morality. Proceeding from the interests of society, 

our legislation envisages punishment only for 
cases where the object of a homosexual’s interest 
is a minor or underage.”
In contrast to the Russia of the early 1920s, 
when the Bolsheviks spoke of “progressive-
ness” and taking a medical approach to issues 
of sexuality, in 1934 homosexuality went from 
being a medical disorder to an act targeted 
against society’s morals, a crime against the 
state. Little by little, homosexuality came to 
be associated with anti-state activities. 

sxva formebi, mTlianad gaqreboda. Tumca, bol-

Sevikebi jer mxolod Zalas ikrebdnen, saxelm-

wifo susti iyo, momavali ki, gaurkveveli. 

dasavleT evropaSi mimdinare homoseqsualobis 

fsiqiatrizaciis procesma gavlena ruseTzec 

iqonia, maT Soris samarTlebrivi kuTxiTac. 

miuxedavad imisa, rom postrevoluciur ruseT-

Si homoseqsualuri urTierTobebis dekriminal-

izaciis iniciatorebi kadetebi da anarqistebi 

iyvnen da ara bolSevikebi. sabWoTa medikosebi 

da iuristebi didxans keklucobdnen amgvari 

“humanuri kanonmdeblobiT”: “sabWoTa kanonmde-

bloba ar cnobs danaSauls, romelic zneobis 

winaaRmdegaa mimarTuli. Cveni kanonmdebloba, 

sazogadoebis dacvis principebidan gamomdin-

are, iTvaliswinebs sasjels mxolod im SemTx-

vevaSi, roca homoseqsualis interesis obieqti 

mcirewlovani an arasrulwlovania” (“didi sab-

WoTa enciklopedia”. 1930).  

ociani wlebis dasawyisis ruseTisagan gansx-

vavebiT, roca bolSevikebi Tavs iwonebdnen 

“progresulobiTa” da seqsualur sakiTxebis 

mimarT mecnieruli midgomebiT, homoseqsualo-

3.  Чалидзе В. «Уголовная Россия». М. 1990
4. kanonSi “saTanado cvlilebis” mixedviT, romelic ZalaSi 1934 wlis 7 marts Sevida,  mamaTmavloba 

sisxlis samarTlis danaSaulad gamocxadda sabWoTa kavSiris yvela respublikaSi. Tumca, aqve unda iTqvas, 

rom ruseTisagan gansxvavebiT, saqarTveloSi, azerbaijanSi, TurqmeneTsa da uzbekeTSi mefis ruseTis 

dros arsebuli kanoni mamaTmavlobis Sesaxeb, arc manamde gauqmebula. akademikos konis azriT, es Sesa-

Zloa gamowveuli iyo “am qveynebSi homoseqsualuri praqtikis farTo gavrcelebiT”. (И.С. Кон. «Лунный 
свет на заре». М.1998)
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Wilhelm Reich wrote that after the adoption of 
Article 121, homosexuality in the Soviet Union 
was viewed as being on the same level as ban-
ditry, counter-revolutionary activity and es-
pionage and as a crime against the state.  
Noted dissident Valeri Chalidze, in a work de-
voted to lifestyles of criminals and the estab-
lishment of social institutions of organized 
crime in the Soviet Union , wrote: “It seems 
that the Soviet leadership indeed considered 
homosexuality to be a political crime.” Chal-
idze came to this conclusion in part because, 
during Stalin’s lifetime, homosexuals were ar-
rested and persecuted not by the police, but 
by the state security bodies (Cheka, NKVD, 
KGB). 
Genrikh Yagoda, who at that time was deputy 
head of the NKVD, wrote in a 1933 ( just before 
the adoption of the legislative changes) report 
to Stalin that he had imprisoned members of 
“groups of pederasts” who had been “opening 
salons and dens of perversion in order to unite 
smaller groups of pederasts with the ultimate 
aim of establishing spy networks”. 
In a later letter to Stalin, Yagoda wrote: “The 
union of pederasts has been using the caste-
based and shuttered nature of pederast circles 
for directly counter-revolutionary purposes, 
politically corrupting young people of various 
strata of society and trying to penetrate into 
the Red Army and Navy.” When he received the 
document, Stalin wrote on it: “These scoun-
drels must be punished to set an example and 
relevant changes should be entered into leg-
islation. 
The homophobic liberals, who had idealized 
medicine and spoke of a sort of condescend-
ing tolerance for “unfortunate sick people 
who must be approached in a humane way”, 
were now nowhere to be found, as they were 
replaced in the movement by “proletarian 

ba daavadebidan da sazogadoebrivi moralis wi-

naaRmdeg mimarTuli moqmedebidan, saxelmwifo 

danaSaulad iqca. nel-nela aqtualuri gaxda 

homoseqsualobis dakavSireba antisaxelmwifoe-

briv moqmedebasTan. vilhelm raixi werda, rom 

121 statiis miRebis Semdeg, sabWoTa kavSirSi ho-

moseqsualoba, banditizmi, kontrevoluciuri 

moqmedeba da SpionaJi erT rangSi ganixileboda, 

rogorc danaSauli saxelmwifos winaSe. cnobi-

li disidenti valeri WaliZe naSromSi, romelic 

sabWoTa kavSiris periodSi sisxlis samarTlis 

damnaSaveTa yofasa da qurduli samyaros so-

cialur institutad Camoyalibebas exeba  wers: 

“rogorc Cans, sabWoTa xelmZRvaneloba marTla 

Tvlida homoseqsualobas politikur danaSau-

lad”. aseTi daskvnis sababs WaliZes is faqtic 

aZlevda, rom stalinis sicocxleSi homoseqsu-

alTa devna-dakavebiT milicia ki ara, swored 

saxelmwifo uSiSroeba iyo dakavebuli. 

henrix iagoda, romelic im wlebSi uSiSroe-

bis komitetis Tavmjdomaris moadgile iyo, 

1933 wels (jer kidev sakanonmdeblo cvlile-

bamde), stalinisadmi miweril raportSi wers 

“pederastTa dajgufebis” wevrebis dapatim-

rebis Sesaxeb, romlebic “qmnidnen salonebs, 

garyvnilebis bunagebisa da pederastTa mcire 

jgufebis gaerTianebas, SemdgomSi misi jaSu-

Suri qselad Camoyalibebis mizniT”. mogvi-

anebiT, isev stalinisadmi miweril werilSi is 

wers: “pederastebis aqtivi, iyenebs ra peder-

astuli wreebis kastur Caketilobas uSualod 

kontrrevoluciuri miznebisaTvis, politiku-

rad xrwnida axalgazrdebs sazogadoebis sx-

vadasxva fenebSi, aseve cdilobda SeeRwia wiTel 

armiasa da flotSi”. SemorCenilia stalinis 

minaweri am dokumentzec: “saWiroa naZiralebi 

samagaliTod daisajon, kanonmdeblobaSi ki sa-

Tanado cvlileba Sevides”.  

aRarsad Candnen homofobiurad ganwyobili 

liberalebic, romlebic mecnierebis gaid-

ealebis gamo, erTgvari Semwynarebluri qedmaR-

3.  Reich W. Sexualitat im Kulturkampf: zur sozialistischen Umstrukturierung des Menschen. Copenhagen: Sexpol-Verlag, 1936
4.  Чалидзе В. «Уголовная Россия». М. 1990
5.  According to the “relevant changes” in legislation, which entered into force on 7 March 1934, sodomy was declared a criminal offence 
in all of the Soviet republics. It should also be noted, however, that, in contrast to Russia, there had already been a law on homosexuality 
on the books in Georgia, Azerbaijan, Turkmenistan and Uzbekistan. The law had taken effect when these countries were part of the Russian 
empire and had not been invalidated under Soviet rule. Igor Kon speculates that this law had been in place because “homosexual practice was 
widespread in these countries”. (See: И.С. Кон. «Лунный свет на заре». М.1998)
6.  This is the common name for an event that took place on 30 June 1934, in which Hitler had some 200 SA members slaughtered in a 
single night in an effort to do away with his political opponents. They included Ernst Rohm, who at the time led the Brown Shirt police. 
The majority of the repressed people were homosexual and for this reason, this date is considered to mark the beginning of the terror against 
homosexuals in Germany.
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humanists”. For the Chekists (secret police), 
homosexuality was closely associated with 
counter-revolution and espionage. This was 
translated into the language of the masses by 
Maksim Gorkiy, who laid the ideological foun-
dation for declaring homosexuals enemies of 
the state. 
In 1933, his famous article “Proletarian Hu-
manism” was published in the state newspa-
pers Pravda and Izvestiya. In it, he wrote: 
Not dozens, but thousands of facts speak to 
the destructive and corrupting influence of 
fascism on the youth of Europe. Listing such 
facts is a disgusting pursuit – you shouldn’t 
even bog down your mind with the filth so en-
thusiastically created and spread by the great 
bougeouise, which is taking on greater and 
greater dimensions. 
I just want to point out that in a country that is 
bravely and successfully ruled by the proletar-
iat, homosexuality, which corrupts the youth, 
is considered a social crime and is punished 
accordingly. By contrast, in the “cultured” 
countries of great philosophers, scientists and 
musicians, homosexuals act freely and impu-
dently. A sarcastic saying has even appeared: 
“Destroy homosexuality and fascism will dis-
appear!”
Two months after the publication of this ar-
ticle, on the “the night of the long knives”  in 
Germany, Ernst Rohm and almost all of his as-
sociates were slaughtered despite their con-
tributions to the Nazi cause and merit before 
Hitler himself. But Gorkiy’s prediction did not 
come about and fascism did not vanish from 
Germany, just as the number of homosexuals 
did not decrease in the Soviet Union. In May 
1934, the famous English Communist Harry 
White, concerned by the sharp change in the 
Soviet Union’s attitudes towards homosexual-
ity, wrote to Stalin in which he asserted that 
“making homosexuality a crime runs counter 

lobiT saubrobdnen “sabralo avadmyofebze”, 

romlebic humanur mopyrobas saWiroebdnen. maT 

“proletari humanistebi” Caenacvlnen. 

Tuki Cekistebis enaze homoseqsualoba mWidrod 

daukavSirda kontrrevoluciasa da jgufur 

SpionaJs, farTo masebisaTvis gasageb enaze ho-

moseqsualTa qveynis mtrad SeracxvisaTvis ide-

ologiur safuZvels maqsim gorki amzadebs. 1933 

wels, gazeT pravdasa da izvestiaSi qveyndeba 

misi cnobili werili “proletaruli humanizmi”: 

“aTobiT ki ara, aTasobiT faqti metyvelebs 

evropis axalgazrdebze faSizmis damangrev-

el, gamryvnel gavlenaze. faqtebis CamoTvla 

– sazizRrobaa, gonebac ar unda gadatvirTo 

burJuaziis mier didi mondomebiT SeTxzuli da 

gavrcelebuli sibinZuriT, rac sul ufro da 

ufro didi farTo masStabebs iZens. ubralod, 

minda aRvniSno, rom qveyanaSi, sadac prole-

tariatis vaJkacuri da warmatebuli mmarTv-

elobaa, axalgazrdobis gamryvneli homoseqsua-

loba socialur danaSaulad miiCneva da isjeba, 

didi filosofosebis, mecnierebis, musikosebis 

“kulturul qveyanaSi” ki homoseqsualebi Tavi-

suflad da dausjelad moqmedeben. ukve gavr-

celda sarkastuli gamoTqma: “gaanadgureT ho-

moseqsualoba da faSizmi gaqreba!”

werilis gamoqveynebidan 2 Tvis Semdeg, germani-

aSi “grZeli danebis Rames”, miuxedavad damsax-

urebisa nacistebis da uSualod hitleris wi-

naSe, TiTqmis mTlianad ewirebian ernst romi 

da masTan daaxloebuli pirebi. Tumca, gorkis 

winaswarmetyvelebis sapirispirod, faSizmi 

amiT ar gamqrala germaniaSi, iseve, rogorc ho-

moseqsualTa ricxvi ar Semcirebula “sabWoTa 

moqalaqeTa” Soris.

1934 wlis maisSi, sabWoTa kavSirSi homoseqsu-

alTa mimarT damokidebulebis amgvari mkveTri 

cvlilebiT SeSfoTebulma cnobilma inglisel-

ma komunistma hari vaiTma, romelic Tavadac 

homoseqsuali iyo, weriliT mimarTa stalins, 

romelSic cdilobda aexsna stalinisaTvis, 

rom “mamaTmavlobisaTvis samarTlebrivi pasux-

5. am saxeliT Sevida istoriaSi 1934 wlis 30 ivnisi, roca hitlerma politikuri mowinaaRmdegeebis CamoSorebis mizniT, 

erTi Ramis ganmavlobaSi “SA”-s 200-mde wevri fizikurad gaanadgura. maT Soris iyo ernst romic, romelic saTaveSi 

edga yavisferperangianTa policias. represirebulTa umetesoba homoseqsualur orientaciis iyo, ris gamoc, am TariRs 

germaniaSi homoseqsualTa winaaRmdeg mimarTuli teroris dasawyisadac miiCneven. ufro vrclad amis Sesaxeb SegiZliaT 

Jurnal “mes” me-5 nomerSi gamoqveynebul statiaSi waikiTxoT “homoseqsuloba da mesame raixi”.

6. Журнал «Источник». №5-6. 1993
7. «Радио свобода»  от 10.03.2002. Владимир Тольц. “Красным” по “голубому”. - Советская власть против гомосексуалистов
8. Dan Healey, Homosexual Desire in Revolutionary Russia. The Regulation of Sexual and Gender Dissent. University of Chicago Press; 
Chicago, 2001
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to both reality and the principles of Marxism-
Leninism.”
White, who himself was gay, believed that, the 
answer to the question “can a homosexual be 
a worthy member of the Communist party”, 
was of key importance not only to the Soviet 
Communists but also to communists living 
elsewhere in the world. It seems that neither 
the letter’s comparison to Hitler nor the claim 
that anti-gay laws contravened the principles 
of Marxism-Leninism had any effect on Stalin. 
Stalin wrote the following words on the letter: 
“Send this to the archive. He’s an idiot and de-
generate. I. Stalin.”  

The criminalization of homosexuality was pre-
ceded by a new law “on marriage and family”; 
abortion was banned in 1936. As soon as the 
state got stronger, the illusory progressive-
ness and freedom was replaced with Bolshevik 
Puritanism. As Vladimir Tolts put it, “The dicta-
torship of the proletariat in practice emerged 
to be a dictatorship of vulgar Puritanism.” 
According to Dan Healy , from 1934, when ho-
mosexuality was banned by law, until the dis-
solution of the Soviet Union in 1991, 60,000 
people were convicted on this charge. Healy 
notes that this number is based on his re-
search in archives and points out that the real 
figure is probably much higher, because dur-
ing his research he was not allowed access to 
secret police archives and because there is no 
information on the NKVD/KGB’s use of this ar-
ticle. 

Furthermore, inaccuracies in official data, 
Healy says, likely indicate that when the mat-
ter concerned famous or popular people, se-
curity officials preferred to charge them not 
with having homosexual relations, but rather 
with engaging in counter-revolutionary ac-
tivities .

ismgeblobis SemoReba ewinaaRmdegeba rogorc 

sinamdviles, ise marqsizm-leninizmis princi-

pebs”. vaiTis azriT, pasuxs kiTxvaze “SesaZlebe-

lia Tu ara homoseqsuali komunisturi partiis 

Rirseuli wevri iyos”, principuli mniSvneloba 

hqonda ara mxolod sabWoTa, aramed msoflioSi 

mcxovrebi komunistebisTvisac. rogorc Cans, 

stalinze arc werilSi moyvanil Sedarebas umo-

qmedia hitlerTan da arc marqsizm-leninizmis 

principebTan dapirispirebis SesaZleblobas. 

vaiTis werils stalinma ramdenime sityva mi-

awera: “gadaagzavneT arqivSi. idioti da degene-

rati. i.stalini.”   

homoseqsualobis kriminalizacias win uZRoda 

axali kanoni “ojaxisa da qorwinebis Sesaxeb”, 

1936 wels aikrZala abortebi. rogorc ki sax-

elmwifo gaZlierda, moCvenebiTi progresuloba 

da Tavisufleba maSinve Seicvala bolSevikuri 

puritanizmiT. sabolood, “proletariatis 

diqtatura praqtikaSi vulgaruli puritaniza-

mis diqtatura aRmoCnda” 

den hilis azriT, 1934 wlidan, rodesac homo-

seqsualoba kanoniT dasjadi gaxda, sabWoTa ka-

vSiris arsebobis manZilze daaxloebiT 60 000 

adamiani gasamarTlda am braldebiT. hili am 

monacemebis gavrcelebisas arqivebSi arsebuli 

masalebs eyrdnoba da iqve aRniSnavs, rom am 

adamianebis ricxvi gacilebiT meti unda iyos, 

radgan  wignze muSaobisas mas xeli ar miu-

wvdeboda uSiSroebis samsaxuris arqivebze da 

ar arsebobs informacia maT mier am muxlis 

gamoyenebis Taobaze. garda amisa, oficialuri 

monacemebis uzustobaze unda metyvelebdes is 

faqtebic, rom rogorc hilis kvlevidan Cans, 

popularuli an cnobili adamianebis SemTxveva-

Si, uSiSroebis warmomadgenlebi amjobinebdnen 

brali homoseqsualuri urTierTobisTvis ki 

ara, kontrrevoluciur moqmedebisaTvis waey-

enebinaT.  

rac Seexeba lesbosur  urTierTobebs, qali 

amovardnili iyo homoseqsualobis zogadi kon-

cefciidan (termini homoseqsualoba mxolod 

7. Журнал «Источник». №5-6. 1993
8. «Радио свобода»  от 10.03.2002. Владимир Тольц. “Красным” по “голубому”. - Советская власть против гомосексуалистов
9.  Dan Healey, Homosexual Desire in Revolutionary Russia. The Regulation of Sexual and Gender Dissent. University of Chicago Press; 
Chicago, 2001
10. This type of legal bacchanal was benefi cial for the ruling party. The case of Florinskiy, who until 1934 worked at the Foreign Affairs 
Commissariat, for example, allowed the security bodies to “purge” the People’s Committee for Foreign Affairs of both homosexuals and 
undesirable diplomats. (И.С. Кон. «Лунный свет на заре». М.1998). 
11. Голубая книга. Положение геев и лесбианок в Украине. Киев. «Нора-принт», 2000
12. И.С. Кон. «Лунный свет на заре». М.1998
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As for lesbian relations, women did not figure 
into the overall concept of homosexuality at 
all (the term “homosexuality” was applied only 
to gay men) and cases of lesbianism were dis-
cussed in a purely medical context. The term 
“lesbian” was usually replaced with a medical 
diagnosis, as a “sexually motivated psycholog-
ical pathology” or as a form of schizophrenia. 
The statistics Healy found in his archive re-
search do not distinguish cases of consensual 
homosexual relations versus rape or sex with 
a minor. Furthermore, it is practically impossi-
ble to find information about instances where 
the cases did not make it to court but the po-
lice still continued to persecute and harass 
these people in various ways. 

Later on, starting in the 1960s, the opposite 
tendency was noted – people who thought 
“differently” and did not ascribe to the Soviet 
system’s ideological schema were charged 
with homosexuality. According to Igor Kon, 
under Khrushchev and Brezhnev, this was 
done in order to imprison undesirable people 
to prison while artificially reducing the num-
ber of dissidents.   

Thus, like those who fell victim to the Nazi re-
gime in Germany, to this day, we do not know 
the precise number people who were con-
victed on Article 121 from 1934 until the end 
of the Soviet Union. The USSR formally dis-
solved in 1991, though society’s homophobic 
tendencies and aggressive attitude towards 
those who are “different” – both of which are 
characteristic of totalitarian regimes – are still 
going strong in a large part of our society. 

Eka Aghdgomelashvili

mamakacTan mimarTebaSi ixmareboda) da mxolod 

samedicino koteqstSi ganixileboda. termini 

“lesboseli” ki, umetes SemTxvevaSi, Canacvle-

buli iyo samedicino diagnoziT, rogorc seq-

sualuri motivaciis fsiqopaTologia an Sizo-

freniis erT-erTi forma. 

hilis mier arqivebidan mopovebuli statis-

tika ar iZleva SemTxvevaTa diferencirebis 

saSualebasac: es urTierTobebi ormxrivi 

Tanxmobis Sedegi iyo Tu Zalis gamoyenebas-

Tan gvqonda saqme, araa aRricxuli kavSire-

bi arasrulwlovanebTan da sxv. miT umetes, 

praqtikulad SeuZlebelia informaciis 

mopoveba im SemTxvevebis Sesaxeb, rodesac 

saqme sasamarTlobde ar midioda Tumca, mi-

licia agrZelebda am adamianebis devnasa da 

Seviwrovebas sxvadasxva formiT. 

ufro gviandel periodSi, 60-iani wlebidan 

moyolebuli, sapirispiro tendencias hqon-

da adgili – am muxls xSirad iyenebdnen 

rogorc sasjels “sxvagvarad” moazrovne 

adamianebisaTvis, romlebic ar ewerebodnen 

sabWoTa sistemis ideologiur sqemaSi. aka-

demikos konis azriT, xruSovisa da breJn-

evis mmarTvelobis periodSi, disidentTa 

ricxvis xelovnurad Semcirebis mizniT, 

uSiSroeba xSirad swored mamaTmavlobis 

braldebiT agzavnida cixeSi misTvis arasa-

survel pirebs.  

amgvarad, faSisturi reJimis msxverplTa 

msgavsad germaniaSi, dRemde ucnobia im 

adamianTa zusti ricxvi, vinc 1934 wlidan 

sabWoTa kavSiris daSlamde 121 muxliT iqna 

gasamarTlebuli. sabWoTa kavSiri form-

alurad 1991 wels daiSala, Tumca, to-

talitaruli reJimisaTvis damaxasiaTebeli 

swrafva sazogadoebis homogenurobisami da 

agresiuli damokidebuloba “gansxvavebu-

lobisadmi” dResac sakmaod TvalSisacemia 

Cveni sazogadoebis sakmaod did nawilSi.

eka aRdgomelaSvili

9. amgvari samarTlebrivi vakxanalia xelsayreli iyo mmarTveli partiisTvis. mag. florinskis saqmem, romelic 1934 

wlamde sagareo saqmeTa komisariatSi muSaobda, saSualeba misca uSiSroebas sagareo saqmeTa saxalxo komiteti “gaewmin-

da” rogorc homoseqsualebis, ise arasasurveli diplomatebisagan (И.С. Кон. «Лунный свет на заре». М.1998). 
10. Голубая книга. Положение геев и лесбианок в Украине. Киев. «Нора-принт», 2000
11.  И.С. Кон. «Лунный свет на заре». М.1998

istoria / HYSTORY   > > > > > > > > > > > > > > > > > > > > > > > > >

►
►
►
►
►
►
►
►
►



- 29 -

< < < < < < < < < < < < < < < < < < < < < < < < < < < < < < < < <  Tema / THEME

►

Two aspects of this topic should be distin-

guished. On the one hand there is the Georgian 

patriarchal and conservative culture’s fear of 

the social and cultural legitimization of homo-

sexuality, which would mean the acceptance 

of gay and lesbian relationships, the appear-

ance of a gay discourse and its recognition as 

a part of Georgian culture - this should happen 

am Temaze saubrisas ori ZiriTadi aspeqtis gamo-

yofa SeiZleba. erTi mxriv _ qarTuli patriar-

qaluri da  konservatoruli kulturis SiSi 

homoseqsualobis socialuri da kulturuli 

legalizaciis mimarT, romelic gei-lesbosuri 

urTierTobebis miReba-damkvidrebasTan erTad, 

homoseqsualuri diskursis gaCenas, mis qar-

Tuli kulturis nawilad cnobasa da aRiarebas 

homofobia da misi 
qarTuli specifikuri niSnebi

Homophobia: Universal and 
Georgian aspects
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through a revision of forms of societal relations 

and stereotypes, which, according to these pa-

triarchal notions, would mean a loss of cultural 

identity and pose a fatal danger to it – and on 

the other hand, the fi rst elements of homosexu-

al discourse appearing in Georgian culture and 

language themselves carry homophobic ten-

dencies and impulses. This second aspect of the 

problem indicates that homosexuals’ percep-

tion of themselves is based on the same stereo-

types and superstitions that the homophobic 

society attributes to them. 

As such, homosexuals can themselves pro-
mote or spread homophobia, either con-
sciously or unconsciously. But before delving 
into this topic, I want to briefly touch upon 
the traditional attitude of Georgians towards 
homosexuality: it is largely an echo of the 
same cliches that characterize all patriarchal 
and Christian societies – “sin”, “perversion”, 
“deviance”, “immoral behaviour”, a “sickness”, 
and so on, but at the same time, there is one 
specific tendency which has not changed over 
the centuries, one which can be called “for-
eignizing” or attributing “otherness” to homo-
sexuality. 
This tendency acknowledges the existence of 
homosexual relations in Georgia, but at the 
same time underscores the fact that gayness 
is inherently un-Georgian, that it is foreign 
and unbefitting to the Georgian character. 
According to this notion, homosexuality is of 
non-Georgian origin and, when it does occur 
in Georgia, it always comes in from outside 
the country. These foreigners who place ho-
mosexual “investment” in Georgia are mainly 
Georgia’s enemies or people who are ethni-
cally non-Georgian. 
Examples of “sodomy” or the “sin of Sodom” 
first appear in Georgian ecclesiastical litera-
ture in the 10th and 11th centuries. In these 
texts, the church expresses concern over the 
spread of this phenomenon and demands 
that perpetrators be forbidden from taking 
communion for several years. In 1103, at the 
Ruisi-Urbnisi ecclesiastical conference, which 
was convened by King Davit the Builder, one 
of the main topics of discussion was precisely 

gulisxmobs. es ki sazogadoebrivi urTierTo-

bis formebisa da stereotipebis gadasinjviT, 

maTi transformaciiT unda moxdes, rac am kul-

turisaTvis saxis dakargvad, xSirad momakv-

dinebel safrTxedac ki aRiqmeba. meore mxriv _ 

homoseqsualuri diskursis is pirveli element-

ebi, romlebic qarTul kulturul da enobriv 

sivrceSi Cndeba, homofoburi tendenciebisa da 

impulsebis matarebelia. es ki imaze metyvelebs, 

rom homoseqsualTa TviTaRqma imave stereo-

tipebsa da crurwmenebs efuZneba, romlebsac maT 

homofobi sazogadoeba miawers. 

amdenad, cnobierad Tu gaucnobiereblad, homo-

fobiis matarebeli da gamavrcelebeli zogjer 

Tavad homoseqsuali SeiZleba iyos. sanam am 

Temas ganvavrcobde, minda oriode sityviT 

homoseqsualobis mimarT tradiciul qarTul 

damokidebulebas Sevexo, romelic ZiriTadad 

imave kliSeebs imeorebs, rogorebic yvela pa-

triarqaluri da qristianuli sazogadoebebi-

saTvisaa damaxasiaTebeli _ codva, garyvnile-

ba, gadaxra, zneobrivi normebis sawinaaRmdego 

qmedeba, avadmyofoba da a.S. magaram, amasTanave 

arsebobs erTi specifiuri niSani an tendencia, 

romelic ukve saukuneebis manZilze ucvlelia 

da romelsac „gaucxoeba“ an „gasxviseba“ SeiZle-

ba ewodos. 

es tendencia ki aRiarebs saqarTveloSi homose-

qsualuri urTierTobebis faqtebis arsebobas, 

magram amasTanave xazs usvams mis araqarTul, 

qarTvelisaTvis ucxo, arasakadris bunebasa 

da xasiaTs. am warmodgenis Tanaxmad, homoseq-

sualoba araqarTuli warmomavlobisaa da yov-

elTvis garedan, ucxoeTidanaa Semogdebuli. 

xolo homoseqsualobis aseTi „investorebi“ 

ZiriTadad, saqarTvelos mtrebi an eTniku-

rad araqarTvelebi arian. X da XI saukuneebis 

qarTul saeklesio literaturaSi pirvelad 

Cndeba „mamaTmavlobis“ an „sodomis codvis“ 

magaliTebi, romlis moxSirebis gamoc eklesia 

SeSfoTebas gamoTqvams da mis CamdenTa mimarT 

ziarebis ramodenime wliT SeCerebas moiTxovs. 

1103 wels daviT aRmaSeneblis mier mowveul 

ruis-urbnisis saeklesio krebazec erT-erTi 

mTavari salaparako Tema mamaTmavlobaa. am 

krebis „Zeglisdebis“ (dadgenilebis) moculo-

biT yvelaze vrceli 18-e muxli swored mamaT-

mavlobas exeba, romelic XII saukunis damdegis 
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sodomy. The most sweeping provision of the 
resolution adopted at this conference, Article 
18, dealt precisely with sodomy, which in 12th 
century Georgia was so widespread among 
both the clergy and laymen, that the state 
and the church both demanded that stronger 
measures be taken against it. 
But they spoke not only about enacting re-
pressive measures, but also about the factors 
that conditioned the rise of sodomy. The an-
swer was always unambiguous and unequivo-
cal: this sin had been “implanted” from with-
out, by foreigners or enemies. The identity of 
these “outsiders” varied with the times – some-
times they were Arabs, sometimes Byzantines, 
sometimes Turks, sometimes Armenians. For 
Orthodox fundamentalists and ultranational-
ists in modern Georgia, homosexuality comes 
from the secular and atheistic (or heretical) 
West and it is aimed at weakening Georgia 
and preventing it from fulfilling its spiritual 
mission. As such, homophobia rises to the 
rank of general xenophobia and homosexu-
ality becomes either a component part or a 
manifestation of the “enemy” or “ill-wisher”.  
Modern Georgian homophobia represents 
a combination of Christian notions from the 
Middle Ages and Soviet totalitarian stereo-
types, the latter of which considered homo-
sexuality to be deviant behaviour or perver-
sion. It should be pointed out that, in the early 
days of the Soviet Union, homosexuals were 
not persecuted and that in the early Soviet 
period, their acceptance was even considered 
part and parcel of modernity. The law prohib-
iting homosexuality was approved only under 
Stalin, in 1934. 
Stalin’s propaganda also associated homo-
sexuality with image of the enemy, declaring 
it a decadent habit of the German fascists and 
Western bourgeoisie. But neither in the Soviet 
Union, nor in any other country was homopho-
bia based exclusively on ideology. In addition 
to Christian tradition, which has always been 
hostile to any pleasures of the flesh, the posi-
tivist thinking that arose during the Enlight-
enment created new forms of homophobia. 
Nineteenth century medicine, which sought 
to establish “norms” and “pathologies”, tried to 

saqarTveloSi imdenad gavrcelebula rogorc 

saero, aseve sasuliero pirebSi, rom saxelm-

wifo da eklesia am movlenis winaaRmdeg zomebis 

gamkacrebas moiTxoven. Tumca, saubari ara mx-

olod represiul RonisZiebebzea, aramed mis ga-

momwvev mizezebzec. pasuxi yovelTvis calsaxa 

da erTmniSvnelovania: es codva CvenSi garedan, 

ucxoebis an mtrebis mieraa „Semogdebuli“. es 

„ucxoebi“ ki, istoriuli viTarebidan gamom-

dinare, xan arabebi arian, xan bizantielebi, xan 

somxebi, xan Turqebi. Tanamedrove saqarTvelo-

Si marTlmadidebeli fundamentalistebisa da 

ultranacionalistebisaTvis homoseqsualoba 

sekularuli da aTeisturi (an mwvalebluri) 

dasavleTidan modis qarTveli eris dasaknine-

blad da sulieri misiis SesrulebaSi xelis Ses-

aSlelad. amiT homofobia zogad qsenofobiur 

rangSi adis da mtris Tu arakeTilismsurvelis 

xatis Semadgenel nawilad an mis erT-erT gamov-

linebad warmoCindeba. 

Tanamedrove qarTul homofobiur diskursSi 

Sua saukuneebis qristianul warmodgenebs sab-

WoTa totalitaruli stereotipebi erwymis, 

romelic homoseqsualobas dawesebul normebi-

dan gadaxrad, anu perversiad miiCnevs. aqve unda 

aRiniSnos, rom homoseqsualoba ssrk-Si Tavda-

pirvelad ar idevneboda da adresabWoTa mod-

ernulobis erT-erTi komponentic ki iyo. misi 

amkrZalavi kanoni mxolod stalinis dros, - 

1934 wels iqna miRebuli. stalinisave propagan-

dam igi kvlavac mtris xats daukavSira da ho-

moseqsualoba germanel faSistTa da dasavluri 

burJuaziis dekadentur Cvevad gamoacxada. 

Tumca ki, homofobias arc sabWoTa kavSirSi da 

arc sxva romelime qveyanaSi mxolod ideologi-

uri safuZvlebi ara hqonia. garda qristianuli 

tradiciisa, romelic xorcieli siamovnebis 

nebismieri gamovlinebis mimarT mtrulad iyo 

da aris ganwyobili, homofobiis axali formebi 

ganmanaTleblobis Sedegad warmoSobilma pozi-

tivisturma azrovnebam gaaCina. XIX saukunis me-

dicina, romelic „normebisa“ da „paTologiebis“ 

dadgeniT iyo dakavebuli, sakuTari sqesisadmi 

ltolvis mecnieruli axsna scada da es movlena 

aranormalurad miiCnia. amisi mizezi ki is iyo, 

rom XIX saukunis sabunebismetyvelo azrovneba 

seqsualobis sferoSi Zveli aRTqmiseuli war-

modgenisgan – RmerTma Seqmna adamiani mamak-

acad da qalad, raTa yofiliyvnen nayofieri 
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explain attraction to the same sex medically, 
as an “abnormal” phenomenon. 
This was because 19th century naturalist 
thinking on sexuality was not free from the 
Old Testament notion that “God created -man 
and woman so that they be fruitful and multi-
ply”. This factor further strengthened stereo-
typical notions about gender, i.e. that man 
is dominant and woman is “weak” and “obe-
dient”. These theories were disputed in the 
early 20th century first by German scientist 
Magnus Hirschfeld and later by psychoanaly-
sis. Hirschfeld, who is also credited with creat-
ing the medical discourse on homosexuality, 
christened this form of sexuality as a “third 
gender”. If, for the purposes of psychoanalysis, 
all people are potentially bisexual, Hirschfeld 
thought, then there exists a “third gender” of 
sorts, which combines the basic characteris-
tics of both sexes. This, in turn, is what leads 
to a person being attracted to the same sex. 
At the same time, there exists another, out-
ward manifestation of homosexuality that is 
based on the most common stereotype about 
homosexuals: gays and lesbians take on the 
also stereotypical aspects of the opposite sex 
and often exaggerate and theatricalize them. 
Simply put, man becomes woman and woman 
becomes man. 
The switching of sex roles has a long history 
and is found in ancient cultures: in the pre-
Christian era, it had a religious-mystical func-
tion which, on the one hand, was conditioned 
by the ideal of androgyny while on the other 
hand, “changing sex” was linked to entering 
a sacred realm. In the Christian Middle Ages, 
this phenomenon became carnival fare, a 
humorous grotesque. In the Baroque period, 
however, the taste and aesthetic quality of 
such carnivals improved. 
At the threshold of the 19th and 20th cen-
turies, the overlapping of sex roles appears 
in the symbolist aesthetic and it was from 
there that a truly gay aesthetic emerged, one 
characterized by exaggeration, subversion, 
flamboyance, elevated pathos and kitsch. 
The main driving principle of this entire aes-
thetic was the confusion of sex roles or the 
exaggerated display of stereotypes. Play with 

da gamravlebuliyvnen, - ar iyo Tavisufali. 

am faqtorma kidev ufro gaamyara stereoti-

puli warmodgenebi sqesis Sesaxeb, rom mamakaci 

dominantia, qali ki „susti“ da „morCili“. aseT 

Teoriebs ukve XX saukunis damdegs jer ger-

maneli mecnieri magnus hirSfeldi da Semdgom 

ki fsiqoanalizi daupirispirdnen. hirSfeldma, 

romelic homoseqsualuri samecniero diskur-

sis Semqmnelicaa, seqsualobis es forma „mesame 

sqesad“ Seracxa. Tuki fsiqoanalizisaTvis yove-

li adamiani potenciuri biseqsualia, hirSfel-

dis azriT, arsebobs erTgvari „mesame sqesi“, 

romelic orive ZiriTadi sqesis niSan-Tvisebebs 

aerTianebs, rac, sabolood, sakuTari sqesi-

sadmi ltolvaSi vlindeba. amasTanave arsebobs 

gamovlinebis sxva, garegnuli formac, romelic 

homoseqsualis yvelaze gavrcelebul stereo-

tips udevs safuZvlad. am garegnul formaSi 

homoseqsualis mier sawinaaRmdego sqesis aseve 

stereotipuli niSnebis gadaReba da xSirad 

Teatraluri gadametebulobiT gamosaxva igu-

lisxmeba. anu, martivad rom vTqva, mamakaci „qa-

lurdeba“ da qali „maskulinuri“ xdeba. 

sqesobrivi rolebis SecvliT TamaSs xangrZli-

vi istoria aqvs da ukve uZveles kulturebSi 

dasturdeba: winareqristianul xanaSi mas re-

ligiur-misteriuli funqcia hqonda, romelic, 

erTi mxriv, androginulobis idealiT iyo gan-

pirobebuli, meore mxriv ki „sqesis Secvla“ 

sakralur sferoSi Sesvlas ukavSirdeboda. 

qristianul Sua saukuneebSi aman karnavalSi ga-

dainacvla, sadac iumorisa da SarJis Sinaarsi 

SeiZina. barokos xanaSi aseTi karnavaluroba 

esTeturobisa da gemovnebis xarisxSi avida. 

XIX-XX saukuneTa mijnaze ki simbolistur es-

TetikaSi gamoCnda, romelidanac ukve uSualod 

gadametebulobiTa da TviTironiiT, subversi-

ulobiTa da dramatulobiT, amaRlebuli pa-

TosiTa da kiCurobiT gamorCeuli gei-esTetika 

warmoiSva. mTeli am esTetikis ZiriTadi mamoZ-

ravebeli principi sqesobrivi rolebis aRreva 

an maTi utrirebulad stereotipuli Cvenebaa. 

Tumca ki, rolebiT TamaSi esTeturidan yovel-

dRiur yofiT sferoSic gadaitaneba da swored 

es qmnis homoseqsualis, rogorc gaurkveveli 

sqesis arsebis stereotips, romelic homofo-

buri agresiis mTavari obieqticaa. am stereo-

tipis Tanaxmad, homoseqsualoba sqesobrivi 

identurobis an saxis dakargvas niSnavs da mis 

Tema / THEME > > > > > > > > > > > > > > > > > > > > > > > > > > > > > >
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gender roles then moved from the aesthetic 
sphere into daily life. This is what created the 
stereotype of the homosexual as a creature of 
indeterminate sex that is the primary target of 
homophobic aggression. 
Under this stereotype, homosexuality implies 
the loss of gender identity and triggers fan-
tasies of homosexuals as monsters who arti-
ficially combine fundamentally incompatible 
elements. Therefore, a gay person is seen as an 
unnatural, often even demonic creature who 
threatens the “normal” majority with destruc-
tion and making it behave like he does. 
There is no definitive answer as to what mean-
ing the confusion of gender roles has in homo-
sexuals’ flamboyant behaviour, though none-
theless we can distinguish three aspects: the 
first is related to cultural affiliation, wherein a 
person equates himself to the already existing 

monstrad warmosaxvis fantazias aRZravs, ro-

melic araSeTavsebadi elementebis xelovnu-

rad SeTavsebas axerxebs. aqedan gamomdinare, 

aseTi pirovneba arabunebriv, xSirad demonur 

arsebadac ki aRiqmeba, romelic „normalurTa“ 

umravlesobas gadagvarebis da misnairad qcevis 

safrTxiT unda emuqrebodes.  

Tu ra Sinaarsobrivi datvirTva aqvs sqe-

sobrivi rolebis aRrevas homoseqsualur 

TviTinscenirebaSi, amaze erTmniSvnelovani 

pasuxi ar arsebobs, magram sami aspeqtis gam-

oyofa mainc SeiZleba: pirveli kulturuli 

mikuTvnebulobis momentia, rodesac adamiani 

sakuTar Tavs ukve mocemul stereotipebTan 

aigivebs da maTi reprezentaciis meSveobiT 

sakuTar gamorCeulobas xazs usvams. meore 

aspeqti fsiqologiuria, sadac stereoti-

puli warmodgena sqesebis Sesaxeb imdenad 

Zlier zegavlenas axdens aracnobier fsiqi-
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stereotypes and underscores his own excep-
tionality through representing them. 
The second aspect is psychological, one in 
which the stereotypical notion of gender roles 
holds such strong influence over the uncon-
scious psyche that when a person feels attrac-
tion towards others of the same sex, he/she 
can no longer equate himself/herself with the 
stereotypes applied to his/her own sex and 
takes on the stereotypes of the opposite sex. 
This is what gives us the “effeminate” man and 
“masculine” woman, who imitate and mimic 
the appearance and behaviour of the oppo-
site sex. 
The third factor adds political significance 
to the “confusion of the sexes”: homosexuals 
behave in a flamboyantly “gay” manner, in-
ternalizing the same stereotypes and cliches 
that homophobia uses to discriminate against 
homosexuals and using them as a form of pro-
test. In the 1970s and 80s, leftist gay groups 
and movements even started using rhetoric 
like: “Yes we will make you lose your identity, 
we will make you all homosexuals and prohib-
it heterosexuality...”  The aim of such language 
is to ensure that homophobic stereotypes are 
ultimately mocked and discounted. 
In recent years, a new word denoting a per-
son who blurs the line between the sexes has 
appeared in the Georgian language: “man-
eruli” is almost always has a negative, belit-
tling connotation and expresses all homo-
phobic stereotypes. Paradoxically, this word 
is one of the first examples of Georgian gay 
slang and, as such, is the first element of the 
heretofore nonexistent Georgian homosexual 
discourse. By using “maneruli” in a negative 
context, Georgian homosexuals underscore 
their “non-maneruli” nature, i.e., on the one 
hand they acknowledge their homosexuality 
but at the same time say that there are other 
“non-maneruli” gays, that is, “good” gays who 
don’t subvert tradition and are loyal to the 
stereotypes that define the sexes. On the oth-
er hand, there are “bad” gays (the “maneruli”), 

kaze, rom adamians, romelsac sakuTari sqe-

sisadmi seqsualuri midrekileba uCndeba, 

veRar axerxebs sakuTari Tavis misive sqesis 

stereotipTan gaigivebas da mas gansxvavebu-

li sqesis stereotipiT inacvlebs. am tipis 

Canacvlebis Sedegia „feminuri“ mamakaci an 

„maskulinuri“ qali, romelic gansxvavebuli 

sqesis mibaZviTa Tu mimikriiT xorcieldeba. 

mesame faqtori politikur datvirTvas sZens 

„sqesTa aRrevas“, rodesac sakuTari Tavis 

inscenirebas homoseqsualuri stereotipis 

zogjer utrirebuli formiTac ki, protes-

tis formad swored im stereotipebisa da 

kliSeebis winaaRmdeg iyeneben, romelsac ho-

mofobia homoseqsualTa diskriminaciisaT-

vis mimarTavs. esaa gei-praidebis ZiriTadi 

politikuri artikulaciis forma. XX sauku-

nis 70-80-ian wlebSi dasavleTis memarcxene 

homoseqsualuri organizaciebsa da moZrao-

bebSi aseTi ritorikac ki gaCnda: „diax, Cven 

dagakargvinebT saxes, yvelas gagahomoseqsu-

alebT, heteroseqsualobas agikrZalavT...“ 

, riTac, sabolood, homofoburi stereo-

tipebis gaSarJeba da abuCad agdeba xdeba.

„sqesebis aRrevis“ aRmniSvnelad ukanask-

nel wlebSi qarTul enaSi axali termini 

– „maneruli“ gaCnda, romelic TiTqmis 

yovelTvis uaryofiTi, damamcirebeli mniS-

vnelobiT ixmareba da mTlianad homofobur 

stereotipebs gamoxatavs. paradoqsuli aq 

isaa, rom es sityva erT-erTi pirveli qar-

Tuli homoseqsualuri Jargoni da, amdenad, 

jerargaCenili qarTuli homoseqsualuri 

diskursis pirveli elementia. „manerulo-

bis“ negatiur konteqstSi CasmiT qarTveli 

homoseqsuali xazs usvams Tavis „aramaneru-

lobas“, anu igi, erTi mxriv, aRiarebs sa-

kuTar homoseqsualobas, magram, amasTanave, 

arseboben „aramanerulebi“, anu „kargi“ 

homoseqsualebi, romlebic tradicias da 

sqesebis gansazRvrebis stereotipebs ar 

Ralatoben, saxes ar kargaven. meore mxriv 

ki _ „cudebi“, anu „manerulebi“, romle-

bic sakuTar orientacias ar malaven da 

garkveuli aratradiciuli da ucxo forme-

Tema / THEME > > > > > > > > > > > > > > > > > > > > > > > > > > > > > >

1. msgavsi tendenciebi naCvenebia kanadeli reJisoris brus la brusis 2004 wels gadaRebul filmSi The Raspberry 
Reich, romelic germanul memarcxene teroristul organizacia RAF-ze homoseqsualuri parodiaa da sadac aseTi 

lozungebi gaismis: „heteroseqsualizmi opiumia xalxisaTvis!“, „ar moxdeba arcerTi revolucia homoseqsualuri 

revoluciis gareSe!“
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who don’t hide their orientation and express it 
outwardly, through untraditional and foreign 
means. 
Fear of the “maneruli”, reflects a fear of soci-
etal and cultural alienation, as being “man-
eruli” is an articulation of homosexuality and 
Georgian culture, not only is there no tradi-
tion of homosexuality, homosexuality is fur-
ther equated with forces that are foreign and 
hostile to Georgia. It should also be taken into 
account that an openly homosexual person 
who expresses his/her orientation enters into 
conflict with the majority and therefore has to 
establish himself/herself in society by fighting 
harder and overcoming additional discomfort. 
Finally, the psychological pressure factor is 
also important, as it forces homosexuals to 
hate themselves and the form of pleasure 
which psychoanalysts call “attraction” and be-
lieve to be the driving force of life energies. 
That same hatred for oneself as a homosexual 
that forces a person to hide his/her own de-
sires and run from them is transferred onto 
others, those who cannot or do not hide their 
true identity. By belittling and discriminating 
against the “maneruli”, the “non-maneruli” ho-
mosexual acknowledges and conforms to the 
homophobic stereotypes according to which 
homosexuals lose their gender, so they threat-
en others with the same. By being aggressive 
towards homosexuals, he tries to identify 
himself with his own sex and the stereotypes 
thereof. This is ultimately counterproductive 
and only serves to strengthen the homopho-
bia which returns to him in the form of hatred 
towards his own orientation. 
Based on the experiences of the liberal West, 
it can be said that the legal, social and cultural 
legitimization was made possible precisely 
through articulating homosexuality, i.e. intro-
ducing forms of its expression into the public 
discourse. For this to happen, homosexuals 
must first overcome their own homophobia. 

Giorgi Maisuradze

biT gamoxataven. „manerulobisadmi“ SiSi 

sazogadoebrivi da kulturuli gaucxoe-

bis SiSs asaxavs, ramdenadac „maneruloba“ 

homoseqsualobis artikulaciaa, romlis 

tradiciac qarTul kulturul sivrce-

Si araTu ar arsebobs, aramed erTaderTi 

tradiciis Tanaxmad, homoseqsualoba saqa-

rTvelosaTvis ucxo da mtrul ZalebTan 

igivdeba. aqve isic gasaTvaliswinebelia, 

rom artikulirebuli homoseqsuali, ro-

melic sakuTar orientacias amJRavnebs, ar 

uaryofs, zogjer demonstrirebs kidec, 

konfliqtSi Sedis umravlesobasTan, ris 

gamoc sazogadoebaSi TviTdamkvidreba 

damatebiTi brZoliTa da diskomfortis 

gadalaxviT uxdeba. 

dabolos, mniSvnelovania fsiqologiuri 

wnexis faqtori, romelic homoseqsuals aiZu-

lebs sZuldes sakuTari Tavi da siamovnebis 

is forma, romelsac fsiqoanalizi „ltolvas“ 

uwodebs da adamianis sasicocxlo energiebis 

Zravad miiCnevs. sakuTari Tavis, rogorc ho-

moseqsualisadmi siZulvili, romelic mas sa-

kuTari survilis damalvas, misgan gaqcevas ai-

Zulebs, gadaitaneba imaze, vinc amas ar an ver 

malavs. „manerulis“ damcirebiTa da diskrimi-

naciiT ki „aramaneruli“ aRiarebs da emorCile-

ba homofobur stereotips, romlis mixedviTac 

homoseqsuali sakuTar sqess kargavs da sxvasac 

imaveTi emuqreba. misdami agresiiT ki sakuTar 

sqesTan, mis stereotipTan identurobas cdi-

lobs, rac, sabolood, kontrproduqtiulia 

da mxolod homofobias aZlierebs, romelic 

misive orientaciisadmi siZulvilis saxiT isev 

mas ubrundeba. liberaluri dasavleTis gamoc-

dilebis magaliTze SeiZleba iTqvas, rom homo-

seqsualobis rogorc samarTlebrivi, aseve so-

cialuri da kulturuli legalizacia swored 

misi artikulaciis, anu gamoxatvis formebis 

sazogadoebriv diskursSi SemotaniTa da dam-

kvidrebiT gaxda SesaZlebeli. amis winapiroba 

ki Tavad homoseqsualebSi arsebuli homofo-

biis daZlevacaa.

giorgi maisuraZe
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1. Such tendencies can be observed in Canadian director Bruce LaBruce’s 2004 film “The Raspberry Reich”, a gay spoof on the 
German leftist terrorist organization RAF. The movie includes quotes such as “Heterosexuality is the opiate of the masses!” and 
“There will be no revolution without a homosexual revolution!”
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“Do you know what a skewer is? It’s a dagger 
you cook shashlyk on. In order to turn a pile of 
bricks into a building , you need the most ba-
sic kind of plot skewer, which you can put ev-
erything and use to give it shape.” This remark 
was made at discussions on the “Frescoes of 
Kiev” at the Soviet artists’ council, though 
it can be applied to the grievances levelled 
against any of the “skewerless” films of Sergey 
Parajanov. Parajanov, of course, did not pay 
heed to these criticisms.
Somehow, he managed (though not always) to 
convince the members of the council, to show 
them his films that were so full of eclectic 
and poetic images on which he spared none 
of his characteristic demagogy or artistry. He 
would even openly say, “God willing, our stu-
dio  will be accused of formalism. God willing, 
we will have symbols. How can I communicate 
through film what rain is? With raincoats...”
Parajanov’s approach to any event was just 
that visual - rain, not in its natural form, but as 
raincoats, a confession of love expressed not 
in a banal or ordinary fashion (as Parajanov 
would call verbal expression), but, say, in a 
scene featuring a grasshopper and a butterfly 
(as in “The Legend of Surami Castle”). 
Individual episodes in his films are bound to-
gether by irrationality, not logic. Parajanov’s 
films take unexpectedly lyrical turns, which 
confuse viewers used to more traditional 
modes of dramaturgy. People have trouble 
connecting the scenes, sometimes looking for 
an excessively profound symbolic explanation 
at a time when Parajanov is simply enjoying 
beauty, the world and life (and maybe enjoy-

„iciT ra aris Samfuri? _ xanjali, 

romelzec mwvads acvamen. imisTvis, rom 

agurebi nagebobad gadaiqces,* saWiroa 

yvelaze elementaruli siuJeturi Samfuri, 

romelzec es yvelaferi aisxmeba da for-

mas miiRebs“ _ es SeniSvna samxatvro sabWoze 

“kievis freskebis” ganxilvisas gamoiTqva, 

Tumca farajanovs yoveli morigi “uSam-

furo” filmis gadaRebis Semdgom msgavs 

pretenziebs uyenebdnen. farajanovi SeniS-

vnebs, rasakvirvelia, ar iTvaliswinebda; 

raRacnairad axerxebda (Tumca, yovelTvis 

vera), daerwmunebina, daenaxvebina sabWos 

wevrebisTvis sumburuli, poeturi ier-

`TaRliTi~ reJisoris 
tragikuli istoria

Tragic story of 
a “fraud” director

* lev kuleSovis cnobili gamonaTqvamis perifrazi calkeuli kadris Sesaxeb, romelic, misi azriT, montaJur 

jaWvSi iseTive elementarul nawilaks warmoadgens, rogorc aguri kedelSi. 

** kievis kinostudia, romelic poeturi kinos erT-erTi fuZemdeblis dovJenkos saxels atarebs da romlis 

tradiciebis erTgulebas gulisxmobs farajanovi.

sergo farajanovi, amsterdami 1988 foto: p.kazalsi

Sergey Parajanov, Amsterdam 1988 Photo: P. Cazals
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ing the fact that he’s confusing the viewer)... 
He is revelling in his free space, where every-
thing is ambivalent and everything is moving, 
where white very easily becomes black and 
vice versa... In short, everything is possible, 
like in a fairytale which the viewer can co-au-
thor alongside the director. 
For Soviet culture, which, despite the “thaw”, 
was still created by the directives of socialist 
realism, such uncontrolled space was totally 
unacceptable. For the system, dissident cul-
ture was far more comprehensible. Works by 
dissidents were either shelved and their au-
thors declared anti-Soviet agitators and en-
emies of the state or they were cut to pieces, 
with all the undesirable episodes removed and 
presented in sanitized form”... but what were 
the authorities to do with Parajanov, who was 
not a dissident? Editing his films would have 
removed the central “skewer” from the already 
eclectic texts. And, indeed, what would they 
have cut out? The elevated love scenes or the 
stories of heroes who sacrifice for the home-
land? 
Under the doctrine of socialist realism, ev-
erything had to be very concrete, clear and 
comprehensible and include a character that 
was good and to be emulated as he builds a 
happy future while another character seeks to 
thwart this drive. With Parajanov, “Forgotten 
Shadows of Our Ancestors” take us through an 
imaginary world and brings mythological per-
sonages and stories to life. The only thing the 
author can be accused of is being divorced 
from modernity, not reflecting reality and be-
ing decadent. 
Of course, “Emigration to the Past” – to the prehis-
toric past at that – was a protest against reality, 
which he took on by creating a colourful, beauti-
ful and elevated world both in life and in his fi lms. 
Had he been born several decades earlier, 
he would have been charged with formalism 
and done away with, thus joining the ranks 
of the repressed. In the 1960s-70s formalism 
remained a “grave sin” for artists and they still 
faced repressions – albeit in a diff erent form. 

saxeebiT savse scenari, risTvisac, albaT, 

misTvis Cveul demagogiasa Tu artistizms 

ar iSurebda. Tanac daufaravad acxadebda: 

“RmerTma qnas, Cvens studias** formalizm-

Si sdebdnen brals. RmerTma qnas, simboloe-

bi gvqondes. rogor SemiZlia kinos enaze 

gadmovce, ra aris wvima? sawvimrebiT...”

aseTi saxovani iyo farajanovis damokide-

buleba nemismieri movlenisadmi _ wvima 

ara “naturaluri saxiT”, aramed sawvimari 

labadebiT, siyvarulis axsna ara Cveu-

lebriv, banalurad (anu rac daaxloebiT 

igivea farajanovisTvis, rac verbalurad), 

aramed, vTqvaT, kaliasa da pepelas scenis 

gaTamaSebiT (“legenda suramis cixeze”) da 

a.S. calkeuli epizodebi mis filmebSi ira-

cionaluris karnaxiT da ara logikiT ebmis 

erTmaneTs; farajanovi erTi ambidan mou-

lodnelad lirikul gadaxvevas akeTebs, 

romelic tradiciul, mwyobr dramaturgias 

miCveul mayurebels abnevs, maTi dakavSire-

ba uWirs, zogjer zedmetad Rrma, simbol-

ur axsnas eZebs, maSin rodesac farajanovi 

ubralod tkbeba silamaziT (SeiZleba, imi-

Tic, rom mayurebels acurebs), samyaroTi, 

cxovrebiT... tkbeba ubralod Tavisufali 

sivrciT, sadac yvelaferi ambivalenturia, 

yvelaferi moZravi, sadac Zalian advilad 

icvleba TeTri SaviT da piriqiT... mokled, 

dasaSvebia yvelaferi, rogorc zRaparSi, 

romlis Tanaavtoroba reJisorTan erTad 

mayurebelsac SeuZlia.

sabWouri kulturisTvis, romelic “otte-

pelis” sios miuxedavad, oficialurad, kv-

lav socrealizmis direqtivebiT iqmneboda, 

sruliad miuRebeli iyo amgvari arakon-

trolirebadi sivrce. misTvis gacilebiT 

ufro gasagebi iyo disidenturi kultura, 

romelsac krZalavda, Taroze Semodebda, 

antisabWourad da mtrad gamoacxadebda  av-

tors, an ukeTes SemTxvevaSi, miWrida-moW-

rida, arasasurvel epizodebs moacilebda 

da “gaaumtkivarebda”... magram, ra unda eqna 

farajanovisTvis, romelic ar yofila dis-

identi? misi filmebisTvis, romlis daWra 

isedac sumburul teqstebs sabolood ga-

1. Paraphrase of a famous Lev Kuleshov quote about a scene in the film which, he thought, represented a particle in the montage 
chain as basic as a brick in a wall.
2. The Kiev Film Studio, which carrries the name of Dovzhenko, one of the fathers of poetic film.

k
a
d
r
e
b
i
 
f
i
l

m
i
d
a
n
 
“
a
S
u
R
 
q
e
r
i
b
i
”

Sc
en

es
 fr

om
 A

sh
ik

 K
er

ib
 M

ov
ie



- 38 -

Following the international success of “Shad-
ows of Our Forgotten Ancestors”, Parajanov was 
made to stop working on “The Frescoes of Kiev”. 
The fact that Parajanov was an undesirable direc-
tor and his fi lms were unacceptable was clearly 
manifested in the “sanctions” imposed on “Sayat 
Nova”: the fi lm was given a low rating, which 
mean that it would be shown only in provincial or 
second-class theatres and that it of course would 
not be shown at international festivals. But put-
ting pressure on his creative work alone was far 
from suffi  cient to get Parajanov to comply with 
the prevailing “norms”. He was arrested twice on 
charges of homosexuality and bribery. The fi rst 
time (in 1974, during the fi lming of “Miracle of 
Odense”), he was sentenced to fi ve years hard la-
bour, though his sentence was cut to three years 
thanks to the intercession of the Western art 
community, in particular that of French poet and 
Communist Party member Louis Aragon, who 
plead directly to Leonid Brezhnev. Parajanov was 
again arrested shortly after his release and sent 
to prison again, though this time only for a few 
months. Parajanov was denied the right to shoot 
fi lms for nearly ten years. 
It was only in 1983 that he began working at the 
state-run Georgian Film studio. Soon after, he 
shot “The Legend of Surami Fortress”. His abstain-
ing from making fi lms had originally been among 
the conditions for his initial release, alongside, of 
course, “repenting for his crime”:

...from convict Parajanov, S. I.
122 – Articles I and II and 211. Five 
years imprisonment. Strict regime. 
Request for pardon
17 December 1974 
I have profoundly comprehended my year 
in strict isolation, the charge against 
me and the sentence handed down. I ask 
you personally to pardon me for my ac-
tions. Before you personally, I under-
take the commitment not to return to 
Kiev and not to return to the arts once 
I am released. My physical and moral 
state is just as weak as my future. 

S. Parajanov

1974 December, Gubnik

moaclida “Samfurs”? anda, ra unda amoeWra 

_ amaRlebuli siyvaruli scenebi Tu samSob-

losTvis Sewiruli gmiris istoria? socre-

alizmis mixedviT yvelaferi Zalze konkre-

tuli, mkafio da gasagebi unda yofiliyo 

_ viRac kargi da misabaZia, Cvens bednier 

momavals aSenebs. viRac ki, am yvelafers 

xels uSlis. farajanovTan “miviwyebul wi-

naparTa aCrdilebi” warmosaxviT samyaroSi 

dagvatareben da miTologiur saxeebsa Tu 

istoriebs acocxleben _ aq mxolod imaSi 

SeiZleba Seedavo avtors, rom Tanamedro-

veobas mowyda, realobas ar asaxavs da deka-

denturia.

ra Tqma unda, “warsulSi emigracia” _ Tanac 

preistoriul warsulSi _ protesti iyo 

arsebuli realobisadmi, romelsac xazgas-

mulad feradovani, mSvenieri, amaRlebuli 

samyaros SeqmniT iseve emijneboda faraja-

novi Tavis filmebSi, rogorc cxovrebaSi. 

is ramdenime aTwleuliT adre rom dabade-

buliyo, formalizmis braldebiT yovel-

gvari gasamarTlebis gareSe moiSorebdnen 

da represirebulTa ricxvs Seavsebda. for-

malizmi xelovanisTvis 60-70-ian wlebSic 

“mZime codvad” rCeboda da represiebic, 

marTalia saxecvlilad, magram mainc kvlav 

tardeboda. 

“miviwyebul winaparTa aCrdilebis” saerTa-

Soriso warmatebis Semdeg “kievis freske-

bze” dawyebuli muSaoba Seawyvetines. is, 

rom farajanovi arasasurveli reJisori, 

misi filmebi ki miuRebeli iyo, “saiaTnovas” 

mimarT gatarebul “sanqciebSi” aSkarad ga-

moCnda _ films dabali kategoria mianiWes, 

rac imas niSnavda, rom mxolod provinciul 

Tu meorexarisxovan kinoTeatrebSi iqnebo-

da naCvenebi, saerTaSoriso festivalebze 

gatana, rasakvirvelia, SeuZlebeli iyo.  ma-

gram farajanovis “normaSi moqceva” imde-

nad rTuli iyo, rom mxolod Semoqmedebaze 

zewola sakmarisi ar aRmoCnda. is orjer 

daapatimres spekulaciasa da homoseq-

sualobis braldebiT. pirvelad (daiWires 

1974w. filmze “saocreba odensSi” gadaRebis 

dros) mkacri reJimis xuTwliani sasjeli 

miusajes, romelic dasavluri sazogadoe-

bis aqtiuri CareviT, gansakuTrebiT, saf-

rangeTis kompartiisa da misi wevris, poet 
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►
►
►
►
►
►
►
►
►



- 39 -

The letters Parajanov sent from prison were 
full of a sense of tragedy, fear and despera-
tion... and yet at the same time stubbornness. 
His fellow inmates were repeat offenders of 
the gravest crimes and he understood neither 
their slang, nor their behaviour nor their ide-
als. In turn, they looked with mistrust upon 
the hard-working director. But Parajanov, for 
whom relating with people was an art unto it-
self, still managed to find a common language 
with them. 
They would tell him their terrible life stories 
– only Dostoyevskiy could have communi-
cated their horrific nature. Parajanov tried to 
awaken creative impulses in the prisoners. He 
would send their art to his friends and give 
them recommendations... In short, Parajanov 
overcame his initial discomfort with his new 
environment. At that time, Parajanov was far 
more afraid of what there would be after he 
got out and what he would do. 
“Of course I don’t know what I am here for or 
how long I’ll be here. I confessed to my crime, 
so I was supposed to be here for one year. But 
they sentenced me to five. They seized my 
house, my gown of an artist and a man, but 
that’s not the main thing. The main thing is 
– what’s next? What fate awaits Svetlana, my 
child, or my art, which I have not yet fully ex-
pressed on the screen,” Parajanov once wrote 
to Liliya Brik.
Art kept Parajanov going in prison: he would 
assemble collages from the most utilitarian 
and cheap objects. In almost every letter to 
his friends he asks them to send random, use-
less old objects. “I spent the best years of my 
life in isolation,” he would later say of his time 
in prison, where he wrote a total of 100 novel-
las, 3 screen plays and made 120 drawings and 
collages and endured true hell. 
Yet Parajanov believed that it was neces-
sary for an artist to endure all of this. After a 
pause of nearly 20 years, his films were just 
as colourful, just as full of life and unlimited 
freedom, just as full of symbols and just as 
“skewerless”. The rhetoric of “perestroika” 
accepted him, but now his Armenian back-
ground was unacceptable to some national-
ist xenophobes. 

lui aragonis didi ZalisxmeviT, romelmac 

uSualod leonid breJnevs gaugzavna wer-

ili, Seumsubuqes da sami wlis Semdeg ga-

mouSves. Tumca, male kvlav iWeren, magram 

amjerad ramdenimeTviani patimrobis Sem-

deg aTavisufleben. farajanovs gadaRebis 

uflebas ar aZleven; mxolod 1983 wlidan 

kinostudia qarTul-filmSi iwyebs muSaobas 

da maleve iRebs films “legenda suramis 

cixeze”, anu TiTqmis aTi wlis ganmavlobaSi 

is mowyvetilia Tavisi saqmianobidan. aki, 

mis mier daweril Sewyalebis werilSi “da-

naSaulis monaniebasTan” erTad esec aris 

gaTvaliswinebuli:

... gansasjeli farajanovi s. i.-gan

122 _ I da II statia da 211. 5 wliT Tavisu-

flebis aRkveTa. mkacri reJimi...

Sewyalebis Txovna

17 dekemberi 1974w. _ Cemi mkacri 

izolaciis weli.

Cems mimarT wayenebuli braldeba da sasje-

li Rrmad gaazrebuli maqvs.

piradad gTxovT, SeiwyaloT Cemi namoqme-

dari.

piradad Tqvens winaSe viReb valdebule-

bas, rom gaTavisuflebis Semdeg ar dav-

brundebi kievSi da ar davubrundebi xe-

lovnebas.

Cemi fizikuri da moraluri mdgomareoba ise-

Tive tragikulia, rogorc Cemi momavali.

    

s. farajanovi

1974w. dekemberi, gubniki        

farajanovis zonidan gamogzavnili werilebi 

savsea tragizmis gancdiT, SiSiT, sasowarkve-

TiT... da Tan, amave dros, SeupovrobiT. is 

yvelaze mZime danaSaulis mqone recidiv-

istebTan erTad ijda, romelTa arc slengi 

esmoda, arc qcevis wesebi, arc idealebi. is-

enic undoblad uyurebdnen bejiTad momuSave 

reJisors. Tumca farajanovi, romlisTvisac 

adamianebTan urTierToba calke xelovneba 

iyo, mainc axerxebs maTTan saerTo enis gam-

onaxvas. isinic uyvebian TavianT saSinel is-

toriebs _ dostoevski unda iyo, rom maTi 

mxatvrul nawarmoebSi gadatana SeZloo; fara-

janovi cdilobs, SemoqmedebiTi impulsebi 

►

►
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PS: The French critic Serge Daney once wrote of 
Jean-Luc Godard: “The name Godard carries about 
the same meaning that Picasso’s did in his time. He 
became synonymous with art in the incomprehen-
sible-to-the-masses, perversely avant garde sense – 
in other words, in the fraudulent sense... in essence, 
however, the word ‘Godard’ to some extent means 
‘openness’ and the extravagant freedom which is 
why people are jealous and scold him.” 

I would not hesitate to paraphrase this quote 
and apply it to Parajanov. 

Teo Khatiashvili

gaaRviZos patimrebSi, maT namuSevrebs ki Ta-

vis axloblebs ugzavnis da rekomendaciebs 

uwevs... ase rom, garemos mimarT Tavdapirveli 

SiSi daZleulia. farajanovs gacilebiT eSinia 

imis, Tu ra daxvdeba gareT da ras gaakeTebs. 

„ra Tqma unda, ar vici risTvis vzivar da ram-

den xans vijdebi. Cemi danaSauli vaRiare da 

erTi weli unda vmjdariyavi. Tumca, xuTi 

weli momisajes. CamomarTves bina, xelovanisa 

da mamakacis mundiri. Tumca, esec ar aris 

mTavari. mTavaria _ ra iqneba mere? ra bedi 

elis svetlanas, Cem Svils da Cem xelovnebas, 

romelic srulad jer kidev ar gamomixatavs 

ekranze“ _ werda lilia briks.

farajanovi xelovnebam gadaarCina zonaSi, 

sadac yvelaze utilitaruli da iafasiani 

nivTisganac ki kolaJebs qmnida. TiTqmis yov-

el werilSi Tavis megobrebs sTxovs, gamoug-

zavnon biserebi, gamousadegari Zveli nivTebi 

da a.S. „cxovrebis saukeTeso wlebi“, romelic 

gavatare izolaciaSi“ _ ase moixseniebda cixe-

Si gatarebul periods, roca Seqmna asi nove-

la, sami scenari, 120 naxati da kolaJi da gai-

ara namdvili jojoxeTi. Tumca, farajanovi 

Tvlida, rom xelovanisTvis aucilebelic ki 

iyo, es yvelaferi ganecada. TiTqmis ocwliani 

pauzis Semdeg gadaRebuli filmebi ki isev 

iseTi feradovani, sicocxliTa da usazRvro 

TavisuflebiT gaJRenTili, isev simboloe-

biT savse da „uSamfuro“ iyo. „perestroikis“ 

ritorika am yvelafers itanda, magram amjerad 

nacionalisti qsenofobebisTvis misi somxuri 

warmomavloba gaxda miuRebeli. 

P.S. frangi kritikosi serJ danei godarze 

werda: „godaris saxeli daaxloebiT is-

eTivea, rogoric Tavis droze pikasosi. 

is iqca xelovnebis sinonimad masebisT-

vis gaugebari, Seryvnili avangardiz-

mis, sxvagvarad rom vTqvaT, TaRliTobis 

gagebiT... arsebiTad ki sityva „godari“ 

garkveulwilad aRniSnavs „gaxsnilobas“, im 

eqstravagantul Tavisuflebas, ris gamoc 

SurT da risTvisac tuqsaven“.

ar SemeSindeba, rom farajanovze daneis 

perifrazireba movaxdino.  

Teo xatiaSvili
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