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“aratradiciuli” seqsualuri  orientaciis msgavsad, genderul balansi Tu Tanas-

woroba qarTulenovani mediisaTvis erT–erT modur Temad iqca. radikalurad gansx-

vavebuli Sefasebebisa da damaxinjebuli terminologiis garda, is rac yvelaze metad 

TvalSisacemia am masalebis kiTxvisas, swored sabaziso sakiTxebis zedapiruli cod-

naa. medias ki sazogadoebaSi socialuri stereotipebis Camoyalibebisa da tiraJirebis 

TvalsazrisiT erT–erTi umniSvnelovanesi roli akisria.

rac Seexeba zogadad genderul sakiTxebs, unda aRiniSnos, rom, ase Tu ise, qalTa 

organizaciebis mravalwliani Zalisxmevis Sedegad, JurnalistTa mcire nawili mainc 

koreqtulad da kvalificiurad aSuqebs movlenebs, rasac ver vityviT seqsualobasa 

da seqsualur orientaciasTan dakavSirebul Temebze. es, erTi mxriv SeiZleba aixsnas 

saqarTveloSi seqsologiisa da fsiqologiis sferoSi moRvawe profesionalTa araerT-

gvarovani damokidebulebiT am sakiTxebis mimarT, meore mxriv _ akademiuri xasiaTis 

wyaroebis simwiriT qarTul enaze.   

Cveni Jurnalis mTavari Tema, garkveulwilad, am informaciulma vakuummac gansaz-

Rvra. vimedovnebT, rom “mes” mecxre nomeri, romelic seqsualobis, seqsualuri orien-

taciis, genderuli identobis raobisa da urTierTmimarTebis sakiTxebs eTmoba, mediis 

sferoSi moRvawe adamianebis garda, saintereso iqneba am TemiT dainteresebuli sxva 

adamianebisTvisac. 

Like “non–traditional” sexual orientation, gender balance or equality has become a fashionable top-
ic in the Georgian media. Aside from radically divergent assessments and distorted terminology, the 
thing that most stands out while reading these materials is author’s superficial knowledge of funda-
mental issues. Yet the media plays one of the most important roles in the formation and dissemination 
of social stereotypes within society. 

As for gender issues in general, it should be pointed out that, thanks to years of efforts on the part 
of women’s organizations, at least some journalists have provided thoughtful and qualified coverage 
of relevant events. This cannot be said, however, about topics concerning sexuality and sexual orienta-
tion. 

This can be explained on the one hand by the divergent views held by professionals working in the 
fields of sexology and psychology and on the other hand by the scarcity of academic materials on the 
topic in the Georgian language. 

The main focus of this issue was selected, to a certain extent, because of this information vacuum. 
We hope that Me’s ninth issue – which is devoted to issues concerning the nature and interplay of 
sexuality, sexual orientation, gender identity – will be of interest to people working in the media, as 
well as others concerned about such topics. 

EDITORIAL

redaqtorisgan



The fifth version of the gay.ge website was launched. 
In contrast with the previous test version, which 

offered only a discussion board, the new version is 
the first attempt at introducing a fully fledged Geor-
gian–language LGBT resource. Users can access daily 
news from Georgia and abroad and read articles on 
various topics. The website has interactive features 
(forum and chat) that allow its users to interact online. 
One can also comment on published articles. Another 
new feature of the present version is a dating service. 
The website was created with financial support from 
the Dutch LGBT association COC Netherlands with the 
recommendation from Inclusive Foundation. A sister 
website for lesbian and bisexual women is being set 
up. Lesbi.ge will be launched in the near future.

The past year was successful in terms of empow-
ering our community. Attendance at discussion, 

movie and women’s club events tripled (206 persons 
were attended throughout the year, with total vis-
its reaching 1,045). Thanks to the active work of the 
women’s programme and the implementation of the 
women’s initiative project, an especially impressive 
increase in female participation was registered.  Web 
statistics also suggest increased activity. Our website 

internetSi CaitvirTa Gay.ge–s 5–e ver-

sia. gansxvavebiT wina versiisgan, ro-

melic satesto reJimSi sadiskusio forums 

moicavda, axali versia srulyofili qarTu-

lenovani lgbt resursis Seqmnisken gadadg-

muli pirveli nabijia. Gay.ge–ze SegiZliaT 

gaecnoT yoveldRiur siaxleebs saqarTvelo-

sa da mTeli msofliodan, gaecnoT statiebs 

TqvenTvis saintereso Temebze da sxv. gverdi 

interaqtiulia da forumisa da CaTis meS-

veobiT momxmareblebs erTmaneTTan urTier-

Tobis saSualebas aZlevs. SesaZlebelia sta-

tiaze komentaris datovebac. veb–gverdis 

wina versiisagan gansxvavebiT,  amuSavda gac-

nobis servisic. saiti dafinansda holandiis 

lgb asociaciis COC Netherlands–is mier fond 

inkluzivis rekomendaciiT. analogiuri saiti 

mzaddeba lesboseli da biseqsuali qalebisT-

visac. Lesbi.ge uaxloes momavalSi gaeSveba.

gasuli weli nayofieri aRmoCnda lgbt 

jgufis gaZlierebis TvalsazrisiT. sa-

diskusio, kino da qalTa klubebze das-

wrebis maCvenebeli gasul welTan Sedar-

ebiT samjer gaizarda (vizitebis saerTo 

ricxvma 1045 Seadgina. sul RonisZiebebs 

206 adamiani daeswro). aRsaniSnavia, rom 

saerTo maCveneblebTan SedarebiT mkve-

Trad gaizarda qalTa jgufis monawileobis 

xarisxi fondis mier dagegmil da ganxor-

cielebul RonisZiebebSi, rac fondSi qa-

lTa mimarTulebiT muSaobis gaaqtiurebisa 

da qalTa sainiciativo proeqtebis damsax-

urebaa. aRsaniSnavia fondis veb–gverdis 

statistikis mzardi dinamikac. wlis gan-

mavlobaSi fondis veb–gverdi 10 000–ze 

metma momxmarebelma moinaxula. veb–gver-

di sasargeblo aRmoCnda sainformacio 

produqtis gavrcelebis TvalsazrisiTac. 

Jurnalis orenovani nomrebis CamotvirTva 

wina nomrebTan SedarebiT TiTqmis orjer 

gaizarda, rac garkveulwilad Jurnalis 

mimarT saerTaSoriso auditoriis dain-

teresebiTac aris ganpirobebuli. gaizarda 

fondis mier gamoqveynebuli angariSebisa 

da kvelvebis CamotvirTvaTa ricxvic (sul 

7010 CamotvirTva).

siaxleebi, saqarTvelo / NEWS GEORGIA

po
st

er
 fr

om
 “D

iff
er

en
t f

am
ili

es
, s

am
e 

lo
ve

” e
xh

ib
iti

on
p
l

a
k
a
t
i
 g

a
m
o
f
e
n
i
d
a
n
: 
`
g
a
n
s
x
v
a
v
e
b
u
l

i
 
o
j
a
x
e
b
i
, 
i
g
i
v
e
 
s
i
y
v
a
r
u
l

i

2 2



was viewed by over 10,000 unique visitors throughout 
2008. The website proved to be a useful aid in dissemi-
nating information resources. Download traffic of the 
new, bilingual issues doubled in comparison with the 
previous, Georgian–only, version; this is thanks in part 
to increased interest among international readers. The 
number of reports and surveys and downloaded has 
also increased (total of 7,010 downloads).

Discussion

The Heinrich Boell Foundation hosted a regular debate 
session devoted to the 60th anniversary of the Univer-

sal Declaration of Human Rights. Georgian Human Rights 
Ombudsman Sozar Subari was among the presenters. A rep-
resentative of the Inclusive Foundation took part in the dis-
cussion and asked why Subari’s recent report to parliament 
excluded documented cases of the violation of the human 
rights of LGBT people. The ombudsman did not answer. The 
Inclusive representative expressed hope that ombudsman’s 
work would become less politicized in the future and seek to 
accommodate the rights of all social groups, including LGBT 
individuals.

The January issue of the popular magazine “Hot 
Chocolate” featured an extensive discussion on 

the programming of the revamped Georgian Public 
Broadcaster this season. Participants included repre-
sentatives of the public and the deputy director–gen-
eral of the station, Giorgi Chanturia. When asked by 
another participant whether Public TV had prepared 
any single programme devoted to minorities, the 
producer responded with a question: “for pederasts?” 
Chanturia’s xenophobic rhetoric was not limited to 
homophobic hate speech. The Inclusive Foundation 
has appealed to the Public Broadcaster’s board of su-
pervisors to dismiss Chanturia from his post, as his 
viewpoints are out of line with the Public Broadcast-
er’s code of conduct. The board has yet to respond. 
Inclusive also brought the case to the attention of in-
ternational institutions and lawyers. The further strat-
egy of the foundation in relation to this case will be 
determined by the answer it receives from the board. 
The reactions witnessed in number of media on the 
rhetoric of Mr. Chanturia are to be welcomed. A de-
tailed commentary will be offered to our readers in 
the next issue of “Me”.

diskusiebi

hainrih biolis fondis samxreT kavkasiis ofis-

Si adamianis uflebebis sayovelTao deklara-

ciis 60–e wlisTavTan dakavSirebiT debatebis 

ciklis morigi Sexvedra Catarda. momxsenebelTa 

Soris iyo saqarTvelos saxalxo damcveli sozar 

subari. diskusias fondi inkluzivis warmomad-

genelic eswreboda. ombudsmenma upasuxod da-

tova kiTxva imis Taobaze, Tu ratom ar Sevida 

fondis mier dokumentirebuli lgbt adamianebis 

uflebadarRvevis SemTxvevebi ombudsmenis anga-

riSSi, romelic  parlaments waredgina. fondis 

TanamSromelma imedi gamoTqva, rom ombudsmenis 

ofisis muSaoba naklebad politizirebuli iqne-

ba momavalSi da yvela socialuri jgufis, maT 

Soris, lgbt adamianebis uflebebsac moicavs.

Jurnal “cxeli Sokoladis” ianvris nomer-

Si gamoqveynda diskusia sazogadoebri-

vi mauwyeblis mier SemoTavazebuli axali 

satelevizio sezonis Taobaze. sazogadoebis 

warmomadgenlebTan erTad diskusiaSi monaw-

ileobas pirveli arxis generaluri prodiu-

seri giorgi Wanturiac iRebda. Tanamosau-

bris Txovnas daesaxelebina Tundac erTi 

gadacema, romelic umciresobisaTvis iyo 

Seqmnili, Wanturiam SekiTxviTve upasuxa: 

“pidarastebisTvis”? generaluri prodiuse-

ris qsenofobia mxolod homofobiuri gam-

onaTqvamiT ar Semofarglula. reagirebi-

saTvis, fondma weriliT mimarTa mauwyeblis 

sameurveo sabWos da batoni Wanturias 

msoflmxedvelobis mauwyeblis qcevis kod-

eqsTan SeuTavseblobis gamo misi Tanamde-

bobidan gaTavisufleba moiTxova. sameur-

veo sabWos oficialuri pozicia jerac ar 

daufiqsirebia am sakiTxTan dakavSirebiT. 

fondis warmomadgenlebma samomavlo nabi-

jebisaTvis Sexvedrebi gamarTes serTaSor-

iso institutebTan da iuristebTan. pasuxis 

miRebis Semdeg fondi Sesabamis moqmedebas 

ganagrZobs. misasalmebelia is reaqcia, ro-

melic Wanturias gamonaTqvamebma gamoiwvia 

sxva media saSualebebSi. am sakiTxze vrcel 

komentars Jurnalis Semdeg nomerSi waikiTx-

avT.

siaxleebi, saqarTvelo / NEWS GEORGIA
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Global activism

ILGA Europe and ILGA World have held conferenc-
es in Vienna.  This year’s ILGA Europe conference 

was remarkable in terms of scale, the diversity of 
topics and distinguished participants. Among the 
speakers were Council of Europe Human Rights 
Commissioner Thomas Hammarberg and EU Fun-
damental Rights Agency Director Morten Kjaerum. 
Both speakers were interviewed by our magazine. 
These interviews, together with a reportage from 
the conference will be published in the next issue 
o “Me”. Another important outcome of the ILGA Eu-

msoflio aqtivizmi

avstriis dedaqalaq venaSi “ilga evropi-

sa” da “msoflio ilgas” morigi konfer-

enciebi gaimarTa. wlevandeli konferencia 

gamoirCeoda masStaburobiT, sakonferen-

cio Temebis simravliTa da mowveuli stum-

rebis mniSvnelobiT. momxseneblebs Soris 

iyvnen evropis sabWos adamianis uflebebis 

komisari Tomas hamarbergi da evrokavSiris 

fundamenturi uflebebis saagentos di-

reqtori morten kerumi. orive momxsene-

beli siamovnebiT daTanxmda Jurnal “mes” 

warmomadgenels interviuze (interviuebsa 

da konferenciidan reportaJs Cveni mkiTx-

veli momaval nomerSi gaecnoba). aRsan-

iSnavia is faqtic, rom fond inluzivis 

Tavmjdomarem monawileoba miiRo da ar-

Ceuli iqna “ilga evropis” aRamsrulebeli 

sabWos wevrad. fondisTvis am faqts didi 

mniSvneloba aqvs, vinaidan evropeli ko-

legebis mxriv kandidatis mimarT ndobis 

dadasturebis garda, es faqti evropis aR-

mosavleT nawilSi axlad dawyebuli lgbt 

moZraobis aRiarebisac niSnavs. “msoflio 

ilgas” 30–e saiubileo konferncia evro-

pulis dasrulebis Semdeg gaimarTa.

gaeros adamianis uflebebis sayovel-

Tao deklaraciis 60–e wlisTavisadmi 

miZRvnil generaluri asambleis sxdomaze 

lgbt adamianis uflebebis sakiTxebi up-

recedento masStabiT ganixiles. kerZod, 

safrangeTma, evrokavSiris qveynebis sax-

eliT gaakeTa gancxadeba msoflioSi ho-

moseqsulebis sisxlissamrTlebrivi devnis 

Sewyvetis mowodebiT. am gancxadebas mogvi-

anebiT 66 qveyana SeureTda. sasiamovno 

moulodneloba iyo saqarTvelos mier am 

dokumentis xelmowera. dsT–s qveynebi-

dan mxolod saqarTvelom da somxeTma 

dauWires mxari am gancxadebas. vatikanis 

pozicia amjeradac homofobiuri aRmoCnda. 

wminda saydris despanebi aqtiurad lobi-

rebdnen gancxadebis winaaRmdeg. aRsaniS-

navia islamuri konferenciis organizaciis 

mier inicirebuli sapirispiro Sinaarsis 
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rope conference was the election of the Inclusive’s 
president to the ILGA Europe Executive Board. In 
addition to being a reaffirmation of trust in the 
candidate, the move is an important recognition 
of the LGBT movement that is emerging in Eastern 
Europe.

UN General Assembly has marked the 60th an-
niversary of the Universal Declaration of Hu-

man Rights. This session witnessed unprecedented 
discussion on LGBT rights. On behalf of the Euro-
pean Union, France delivered a statement calling 
on states to stop criminalizing homosexuality. The 
statement was signed by 66 states. The fact that 
Georgia was among those states came as a pleas-
ant surprise. Georgia and Armenia were the only 
CIS states that supported the statement. The po-
sition of the Vatican was homophobic as usual, 
with Holy See envoys actively lobbying against the 
statement. Meanwhile, the Organization of Islamic 
Conference initiated a counter statement that won 
the support of a slightly smaller number of states. 
The French statement was left without US signa-
ture due to the overtly homophobic Bush admin-
istration. Russian Federation also did not sign on, 
thus adding to the number of issues where it does 
not see eye to eye with Georgia. Consensual sex 
among adult homosexuals remains a crime in over 
80 states in the world and envisages varying levels 
of punishment.

World Human Rights day was a busy day in Eu-
rope as well. ILGA Europe organized an exhi-

bition entitled “Different families, same love” at the 
European Parliament which aimed to illustrate the 
challenges faced by LGBT families across Europe. 
All 785 MEPs received the invitation to attend the 
exhibition. Among them, two MEPs showed nega-
tive reaction: Cypriot representative Marios Mat-
sakis said he found the exhibition “insulting”, while 
Lithuania’s Sarunas Briutis accused LGBT activists 
of using aggressive tactics to forward their cause. 
ILGA Europe expressed concern due to the failure 
of the two MEPs to comprehend the main message 
of the event – that human rights are indivisible.

gancxadebac, romelsac mxardamWerTa nak-

lebi raodenoba hyavda. homoseqsualobis 

universaluri dekriminalizaciis moTxov-

nas arc SeerTebuli Statebi mierTebia 

buSis mkveTrad homofobiuri administra-

ciis gamoisobiT. mowanaaRmdegeTa ricx-

vSi iyo ruseTis federaciac, romelic am 

SemTxvevaSic saqarTvelos sapirispiro 

polusze aRmoCnda. dReisaTvis, msoflios 

80–ze met qveyanaSi zrdasrul adamianebs 

Soris nebayoflobiTi homoseqsualuri ka-

vSiri jerac sisxlis samarTlis darRvevad 

iTvleba da sxvadasxva simkacriT isjeba.

adamianis uflebaTa saerTaSoriso dRe 

evropaSic datvirTuli iyo mravali 

RonisZiebiT. aRsaniSnavia “ilga evropis” 

mier organizebuli gamofena “gansxvavebu-

li ojaxebi, igive siyvaruli” (Different fami-
lies, same love), romelic evroparlamentSi 

gaixsna. gamofena evropaSi lgbt ojaxebis 

problemebisadmi yuradRebis mipyrobas 

isaxavda miznad. organizatorebma gamof-

enaze evroparlamentis 785–ve deputati 

miiwvies, Tumca, yvela maTgans rodi hqonda 

erTnairi reaqcia. kviproselma deputatma 

marios macakisisma (Marios Matsakis) sajarod 

ganacxada, rom Seuracxyofili darCa aseT 

gamofenaze miwvevis gamo. araadekvaturi Se-

faseba gaakeTa litvis warmomadgenelma Sa-

runas birutismac (Šarūnas Birutis), romelmac 

lgbt aqtivistebi agresiul kampanirebaSi 

daadanaSaula. “ilga evropam” wuxili ga-

moTqva, rom xsenebulma parlamentarebma 

ver gaiazres gamofenis mTavari “mesiji”, 

rom adamianis uflebebi ganuyofeli da say-

ovelTaoa.
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Sexual and Reproductive Health and Rights is an area 
that has developed relatively recently in internation-

al human rights discourse. Aengus Carroll, consultant on 
LGBT human rights, offers a brief description of the con-
text in which they have evolved.

The hatred, discrimination and abuse that states treat-
ed sections of their populations with, propelled the 
post–war United Nations (UN) to elaborate a Univer-
sal Declaration on Human Rights in 1948. Following 
the wide–scale injustice and chaos of world war, they 
sought to protect and promote the place of individual 
human dignity to the forefront of civil, political, so-
cial, economic and cultural legislation, policy and dis-
course. By identifying the rights of individuals which 
uphold that dignity, they sought to offer a framework 
where all rights are for “everyone”, regardless of their 
race, age, sex, religion, etc.

The 1948 Declaration, comprising 30 Articles, is not a 
legally binding instrument in itself, but rather, in the 
far reach of its implications and applications, it is an 
unambiguous political statement of each signatory’s 
commitment to the principles articulated. It did, how-
ever, generate core legally binding agreements, such 
as the 1966 International Covenant on Civil and Po-
litical Rights (ICCPR) and the International Covenant 
on Economic, Social and Cultural Rights, which define 
state obligations (in human rights terms) in most life 
situations, e.g.  health (Art 12.1 “that States recognise 
the right of everyone to the enjoyment of the highest 
attainable standard of physical and mental health”). 

The UN Court of Human Rights (and its European 
equivalent) was set up to ensure these obligations 
are met. It sets international precedents applicable 
in national settings, having used committees, special 
rapporteurs and other mechanisms to identify cases 
and monitor progress. Over the 60 years since 1948, 

seqsualuri da reproduqciuli janmrTeloba da 

uflebebi is sferoa, romelic adamianis ufle-

bebis saerTaSoriso diskursSi SedarebiT cota xnis 

win ganviTarda. angus keroli, konsultanti lgbt 

adamianis uflebebis sakiTxebSi, gvTavazobs maTi gan-

viTarebis konteqstis mcire mimoxilvas. 

siZulvili, diskriminacia da sasastike, riTac sax-

elmwifoebi TavianTi mosaxleobis sxvadasxva seq-

torebs epyrobodnen, im mamoZravebel Zalad iqca, 

romelmac gaeros ubiZga, adamianis uflebaTa msoflio 

deklaracia SeemuSavebina 1948 wels. iTvaliswinebda 

ra farTomasStabian usamarTlobasa da qaoss, romelic 

meore msoflio oms mohyva, am deklaraciis mizani iyo, 

daecva da uzrunveleyo calkeuli individis adami-

anuri Rirsebis cnebis damkvidreba samoqalaqo, poli-

tikur, socialur, ekonomikur da kulturul kanon-

mdeblobaSi, politikasa Tu diskursSi. deklaraciam 

individis Rirsebis Semadgenel nawilebad moiazra misi 

uflebebi, riTac Seiqmna erTgvari CarCo – nebismier 

adamians aqvs yvela ufleba, miuxedavad rasisa, asakisa, 

sqesisa, religiisa Tu a.S. 

1948 wlis deklaracia (romelic 30 muxlisgan Sedge-

ba) TavisTavad ar warmoadgens sakanonmdeblo valde-

bulebas; Tumca, xels awers ra deklaracias, qveyana 

Tavis Tavze iRebs masSi Camoyalibebuli principebis 

dacvis ganuxrel vadebulebas. deklaraciam iuridi-

uli Zalis mqone ramdenime mniSvnelovani SeTanxmebis 

warmoSobas Seuwyo xeli, rogorebicaa, magaliTad 1966 

wlis „saerTaSoriso oqmi samoqalaqo da politikuri 

uflebebis Sesaxeb“ da „saerTaSoriso oqmi ekonomi-

kuri, socialuri da kulturuli uflebebis Sesaxeb“, 

romlebic gansazRvravs saxelmwifos valdebulebebs 

adamianis uflebaTa bevr sferoSi. erT–erTi maTgania 

janmrTeloba (muxli 12.1 „saxelmwifoebi aRiareben 

nebismieri adamianis uflebas, isargeblos fizikuri 

da mentaluri janmrTelobis xelmisawvdomi umaRlesi 

standartebiT.“)

gaeros adamianis uflebaTa sasamarTlo (da misi ev-

ropuli ekvivalenti) Seiqmna raTa uzruvnelyofil 

seqsualuri uflebebis istoria

EVOLVING SEXUAL RIGHTS
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all elements of the Declaration have been elaborated 
upon, thereby generating their own specified – and 
extensive – areas of human rights law and expertise, 
as well as generating numerous conventions and oth-
er legal treaties.

During the 1970s much work on the constituents of 
women’s health was piloted by the women’s move-
ment, and articulation around reproductive and sex-
ual health evolved over the following decades. Ques-
tions around bodily integrity in the health context 
naturally produced consciousness around the rights 
that govern access to that health, both reproductive 
and sexual.  This consciousness has migrated upwards 
and become formalized at international levels. The 
HIV/AIDS pandemic of the last three decades has also 
advanced concepts within sexual health and rights on 
the international stage, although not enough in local 
communities. Sexual rights cross–cut other human 
rights – privacy, assembly, etc – and, as such, like all 
other human rights they are “indivisible, interdepen-
dent and interrelated” (this formulation on the nature 
of human rights was accepted at the World Confer-
ence on Human Rights in Vienna, June 1993).

International conferences are among the sites where 
political statements of intent (known as “soft laws”) 
are formally made, taking the form of declarations, 
guidelines, platform for action, etc, (parts of these 
will often become “hard” law at a later date). Arriving 
at a commonly agreed language can be an arduous 
task – particularly in areas traditionally the reserve of 
religious authority (reproductive issues, role of wom-
en, etc). These conferences allow terms of reference 
and working understandings to be established and 
deepen as core principles are explored within themed 
contexts. The specific health area of Sexual and Re-
productive Health and Rights (SRHR) evolved at the 
Cairo International Conference on Population and De-
velopment, 1994 (ICPD), and the Fourth World Confer-
ence on Women, Beijing, 1995 which established and 
legitimized notions of reproductive rights, as well as 
“sexual health” and “sexual rights”.  

Paragraph 7.3 of the Cairo conference Programme of 
Action speaks about reproductive and sexual health 
and reproductive rights: “[…] reproductive rights 

iqnas am valdebulebaTa Sesruleba da misi saerTaSor-

iso precedentebis gamoyeneba erovnul doneze. saam-

isod arsebobs specialuri komitetebi, momxseneble-

bi da sxva meqanizmebi, romlebic Tvalyurs adevnebs 

calkeul sferoebSi mimdinare progress. 1948 wlidan 

moyolebuli, mTeli 60 wlis manZilze deklaraciis 

yvela elementi daixvewa, ris Sedegadac warmoiSva ada-

mianis uflebaTa damcavi ufro detaluri da yovlis-

momcveli kanonebi da amasTan erTad, Seiqmna mravali 

konvencia Tu sxva iuridiuli dokumenti. 

1970–ian wlebSi qalTa moZraobam wamoiwyo muS-

aoba qalTa janmrTelobis problemebze, rasac, Sem-

dgom aTwleulebSi reproduqciuli da seqsualuri 

janmrTelobis Sesaxeb sakiTxis dasma mohyva. sxeulis 

xelSeuxeblobis Sesaxeb msjelobam janmrTelobis 

konteqstSi bunebrivad gaaCina codna da interesi im 

uflebebis mimarT, romlebic uzrunvelyofs rogorc 

reproduqciuli, aseve seqsualuri janmrTelobis 

xelmiswavdomobas. es codna TandaTan daixvewa, gam-

didrda da saerTaSoriso doneebze formalizebuli 

xasiaTi SeiZina. ukanaskneli sami aTwleulis ganmav-

lobaSi, aiv/Sidsis pandemiam aseve Seuwyo xeli saer-

TaSoriso doneze seqsualuri janmrTelobisa da 

uflebebis Sesaxeb konceptebis ganviTarebas (Tum-

ca, es adgilobriv doneze naklebad Seexo calkeul 

sazogadoebriv jgufebs). seqsualuri uflebebi gadam-

kveTia adamianis sxva uflebebisa – piradi cxovrebis, 

Sekrebis da a.S. – da adamianis yvela sxva uflebis ms-

gavsad aris „daunawevrebeli, urTierTdamokidebuli 

da urTierTdakavSirebuli“ (adamianis uflebebis es 

formulireba miRebul iqna venaSi, adamianis uflebaTa 

msoflio konferenciaze, 1993 wlis ivnisSi).

saerTaSoriso konferenciebi xSirad xdeba poli-

tikuri nebis gamomxatveli dokumentebis (e.w. „rbili 

kanonebis“) formalurad miRebis adgili, maT xSirad 

deklaraciebis, saxelmZRvanelo principebis, samoqm-

edo platformisa da a.S. saxe aqvT (mogvianebiT maTi 

nawili arc Tu ise iSviaTad iqceva „myar kanonebad“). 

saerTo enis gamonaxva erTob rTuli saqmea – gansa-

kuTrebiT, iseT sakiTxebSi, romelTac tradiciulad 

religiuri institutebi zRudavs (reproduqcia, 

qalTa roli da a.S.). es konferenciebi saSualebas 

iZleva, gamoikveTos SesaZlo kompetenciebi, samuS-

ao urTierTgageba rac SemdgomSi SesaZlebels xdis 

gansaxilvel konteqstSi ZiriTadi principebis damkvi-

drebasa da gaRrmavebas. seqsualuri da reproduqciu-

li janmrTeloba da uflebebi, rogorc janmrTelobis 
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embrace certain human rights that are already rec-
ognized in national laws, international human rights 
documents and other relevant United Nations con-
sensus documents. These rights rest on the recogni-
tion of the basic right of all couples and individuals 
to decide freely and responsibly the number, spacing 
and timing of their children and to have the informa-
tion and means to do so, and the right to attain the 
highest standard of sexual and reproductive health.” 

The nature of sexual rights as applicable to LGBT 
people is articulated but not named as such at the 
1995 Beijing conference, “The human rights of women 
include their right to have control over and decide 
freely and responsibly on matters related to their 
sexuality, including sexual and reproductive health”.  
In 2004, according to the UN Special Rapporteur on 
Health, “Sexual rights include the right of all persons 
to express their sexual orientation, with due regard 
for the well–being and rights of others, without fear 
of persecution, denial of liberty or social interference.” 

Also in 2004, the World Health Organisation (WHO) pre-
sented an internationally accepted defi nition of “sexual 
health” as “a state of physical, emotional, mental and so-
cial well–being in relation to sexuality; it is not merely the 
absence of disease, dysfunction or infi rmity. Sexual health 
requires a positive and respectful approach to sexuality 
and sexual relationships, as well as the possibility of hav-
ing pleasurable and safe sexual experiences, free of coer-
cion, discrimination and violence.” 

Monitoring, documenting and reporting of a state’s 
failure to protect or promote the human rights of 
their LGBT populations, let alone their failure to re-
spect their sexual and reproductive rights, is minimal 
across the globe. The area is bleakly under–reported, 
and it is typically the individuals who are suffering 
most that are not in a position to advocate on their 
own behalf. Violence, torture, detention and other vi-
olations (refusal of access to treatment or medication, 
etc) may be visited upon them directly as a result of 
their known or perceived sexual orientation or gender 
identity. More subtle forms of negation may impact 
on the mental and emotional health of individuals, 
particularly when struggling to realize their rights in 
hostile environments.

specifikuri sfero diskursSi Semovida 1994 wlis kai-

ros saerTaSoriso konferenciaze mosaxleobis ganvi-

Tarebis Sesaxeb da 1995 wlis pekinis qalTa meoTxe 

msoflio konferenciaze; am orma konferenciam daam-

kvidra da legitimizacia moaxdina iseTi cnebebisa, 

rogoricaa reproduqciuli uflebebi da aseve – „se-

qsualuri janmrTeloba“ da „seqsualuri uflebebi“.  

kairos konferenciis samoqmedo programis 7.3 

muxlSi  moxsenebulia reproduqciuli da seqsual-

uri janmrTeloba da reproduqciuli uflebebi: „(...) 

reproduqciuli uflebebi moicavs adamianis ufle-

baTa garkveul nawils, romlebic ukve aRiarebulia 

erovnuli kanonmdeblobebis, adamianis uflebaTa 

saerTaSoriso dokumentebisa da gaeros sxva Sesabam-

isi dokumentebis mier. es uflebebi dafuZnebulia 

nebismieri wyvilisa Tu individis uflebaze, Tavi-

suflad da sakuTari pasuxismgeblobiT gadawyvitos 

sad, rodis da ra sixSiriT iyolios bavSvi da hqondes 

saamisod saWiro informacia da saSualebebi; aseve 

uflebaze – miiRos umaRlesi xelimisawvdomi stan-

dartebis Sesabamisi momsaxureba seqsualuri da re-

produqciuli janmrTelobis sferoSi.“ 

lgbt adamianebTan mimarTebaSi seqsualuri ufle-

bebi pekinis 1995 wlis konferenciaze calke sakiTxad 

ar gamoyofila, Tumca maTi gamoyeneba am konteqstSi 

mainc SesaZlebelia. “adamianis uflebebi moicavs qa-

lis uflebas gaakontrolos, Tavisuflad miiRos 

gadawyvetileba da iyos pasuxismgebeli seqsualo-

basTan dakavSirebul sakiTxebze, seqsualuri da re-

produqciuli janmrTelobis CaTvliT“. 2004 wels 

gaeros specialuri momxsenebeli janmrTelobis 

sakiTxebSi aRniSnavs: „seqsualuri uflebebi moicavs 

nebismieri adamianis uflebas, gamoxatos Tavisi seq-

sualuri orientacia, sxvaTa keTildReobis da ufle-

bebis gaTvaliswinebiT, devnis saSiSroebis, Tavisu-

flebis SezRudvisa da socialuri Carevis gareSe“. 

2004 welsve msoflio jandacvis organizaciam 

warmoadgina „seqsualuri uflebebis“ saerTaSori-

sod miRebuli definicia: „seqsualobasTan da-

kavSirebuli fizikuri, emociuri, mentaluri da 

socialuri keTildReoba; igi ar gulisxmobs mx-

olod daavadebebis, disfunqciebisa da moSlilobis 

ararsebobas. seqsualuri janmrTeloba moiTxovs 

seqsualobisa da seqsualuri urTierTobebisadmi 

pozitiur da pativiscemis gamomxatvel mopyrobas; 

da aseve – sasiamovno da usafrTxo seqsualuri ga-

mocdilebis qonis SesaZleblobas, romelic gamor-
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In light of the “everyone” mentioned in the seminal 
1948 Declaration it will be clear then why these in-
ternational standards and references are of such rel-
evance to LGBT people. Human rights standards ad-
opted by states in regard to health, which includes 
SRHR, should respect, protect and fulfil the variety of 
concerns specifically affecting LGBT people – be those 
around personal information, personal safety, access 
to healthcare or access to treatment – and promote 
the highest standard of attainable health and well–
being. It is the responsibility of health providers, local 
councils and their services, as well as domestic gov-
ernment, to protect the dignity of their population 
who suffer the negation of non–protection and non–
recognition by the law. It is up to the LGBT communi-
ties (and those allies at the local level who have the 
courage), to inform their service providers and legis-
lators of their needs, by accessing, educating and in-
forming those with power, and, as necessary, leaning 
on the international and regional mechanisms which 
have been set up to ensure human dignity and human 
rights. 

Aengus Carroll

icxavs Zaldatanebas, diskriminaciasa da Zaladobas“. 

saxelwifoebis mxriv lgbt mosaxlebis adamianis 

uflebebis dacvisa da gaZlierebis saqmeSi arsebuli 

savalalo mdgomareobis  monitoringi, dokumentireba 

da angariSgeba msoflio masStabiT minimalurad xor-

cieldeba; rom araferi vTqvaT maTi seqsualuri da 

reproduqciuli uflebebis pativiscemis ugulvebe-

lyofis Sesaxeb. es sakiTxebi angariSebSi mizerulad 

aisaxeba da isic tipuria, rom adamianebi, romlebic 

yvelaze metad itanjebian, ar floben Sesabamis ber-

ketebs sakuTari interesebis dasacavad. Zaladoba, 

wameba, Tavisuflebis SezRudva da sxva darRvevebi 

(mkurnalobaze an medikamentebze xelmisawavdomobaze 

uaris Tqma da a.S.) maTTan mimarTebaSi xSirad xor-

cieldeba maTi gamxelili an savaraudo seqsualuri 

orientaciis an/da genderuli identobis gamo. uaryo-

fis SedarebiT SeumCnevelma formebma, SesaZloa, maT 

mentalur an emociur janmrTelobaze uaryofiTi 

gavlena gamoiwvios; gansakuTrebiT ki maSin, rodesac 

adamianebi TavianTi uflebebis ganxorcielebisaTvis 

mtrul garemoSi ibrZvian. 

1948 wlis fuZemdeblur deklaraciaSi naxsnebi si-

tyvebi „nebismieri adamiani“ cxadyofs, ratom aris 

ase mniSvnelovani saerTaSoriso standartebi da meqa-

nizmebi lgbt adamianebTan mimarTebaSi. saxelmwifoe-

bis mier miRebulma janmrTelobasTan dakavSirebulma 

adamianis uflebaTa standartebma (rac moicavs seq-

sualur da reproduqciul janmrTelobasa da ufle-

bebs) pativi unda sces, daicvas da yuradReba miaqcios 

problemaTa im speqtrs, romelic specifikurad axdens 

zegavlenas lgbt adamianebze – es SeiZleba iyos pi-

radi informacia, piradi usafrTxoeba, jandacvisa da 

mkurnalobis xelmisawvdomoba da a.S. – da uzrun-

velhyos umaRlesi xelmisawvdomi standartebi. pasux-

ismgebloba ekisrebaT jandacvis muSakebs, adgilobriv 

organoebsa Tu maT mier miwodebul servisebs, da 

aseve qveynebis mTavrobebs, rom daicvan im adamianTa 

Rirseba, romelnic ar arian daculni da aRiarebulni 

kanonis mier. xolo lgbt sazogadoebis (da maTi adgi-

lobrivi mxamrdamWerebis) saqmea, servisis momwodeb-

lebsa da kanonmdeblebs miawvdinon informacia maTi 

saWiroebebis Sesaxeb;  maT unda moaxdinon xelisu-

flebis ganaTleba da informireba im saerTaSoriso da 

regionaluri meqanizmebis Sesaxeb, romlebic adamianis 

Rirsebisa da uflebebis uzrunvelsayofad Seiqmna.

angus keroli
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janmrTeloba / HEALTH 

pacientTa uflebebi

Patients’ rights

In the history of human development, an instrument 
known as “law” has played a key role in regulating 
various issues in societies. It is now impossible to 
imagine a state that does not regulate various fields 
on the basis of legislation. The more developed a 
state – and, by extension, society – the greater the 
need that legislation reflect in detail various ap-
proaches to an issue, be more broadly discussed and 
more thoroughly take into account the demands of 
the public 

We have attempted here to draw your attention to 
Georgia’s law “on patients’ rights”. Why? Because 
the majority of patients don’t know how to take 
advantage of their right to receive quality medical 
care. 

The notion of “patients’ rights” is an instrument for 
finding and receiving quality medical care and a 
means for managing issues pertaining to a person’s 
safety when seeking assistance. The term “patients’ 
rights” clearly reflects the new ethical and legal 
approaches in modern medicine. It is basically a 
revolution in medicine – not a scientific or techno-
logical revolution, but an ethical one, a revolution 
in the medical community’s values system.
The first notable document on patients’ rights was 
issued in the USA in 1971 by the Association of US 
Hospitals. It consisted of 12 provisions drawn up 
on the basis of discussing exisitng cases. The pro-
visions include: “The patient has the right to check 
the accuracy of the financial record presented to 
him/her”; “the patient has the right to refuse to 
take part in tests of a new medicine”; “all patients 
have the right to know about the condition of their 
health and undergo medical treatment only on the 
basis of their willful consent”. This last provision 
has been reflected in approaches to modern medi-
cine and is known as “informed consent”. 
Georgia’s law on patients’ rights was approved and 

kacobriobis ganviTarebis istoriaSi didi 

roli iTamaSa sazogadoebaSi sxvadasxva 

sakiTxebis regulirebis instrumentis gamo-

gonebam, da am instruments kanoni hqvia. dRes 

ukve SeuZlebelia warmovidginoT saxelm-

wifo, romelic kanonmdeblobaze dayrdno-

biT ar aregulirebdes sxvadasxva sferoebs. 

rac ufro ganviTarebulia saxelmwifo, Se-

sabamisad – sazogadoeba, miT ufro didi 

moTxovnileba Cndeba, kanonmdebloba deta-

lurad asaxavdes sakiTxisadmi ama Tu im mid-

gomebs, ufro farTo speqtrSi ganixilavdes 

da ufro skurpulozurad filtravdes 

sazogadoebriv moTxovnebsa da saxelmwifo 

xedvas.

Cven SevecadeT, Tqveni yuradReba migvepy-

ro saqarTveloSi moqmed kanonze `pacientTa 

uflebebis~ Sesaxeb. ratom? imitom, rom pa-

cientTa umravlesobam arc ki icis, rogor 

gamoiyenos Tavisi uflebebi, xarisxiani samed-

icino daxmarebis misaRebad. dRes, samedicino 

dawesebulebaSi misuli adamiani, arCevanis wi-

naSe dgeba:

pirveli gza –  `sabWoTa pacientis gza”: us-

minos, daijeros, iTminos, Cumad iyos (moT-

minebis gza);

meore – gadixados, yvelafris da araf-

risTvis, magram gadaixados. Tumca, axsovdes 

rom daxmarebas miiRebs iqve, imave xalxisgan 

da igive doneze rac iyo `pirvel gzaze”, gan-

sxvaveba mxolod vizualur nawilSia (fulis 

gza);

mesame gza – romelic gamocdilia da aq-

tiurad gamoiyeneba civilizebul qveynebSi: 

Tavisi uflebebis gacnoba, gaazreba da gamoy-

eneba (codnis gza).

pacientis uflebebi – esaa xarisxiani samedi-

cino daxmarebis moZiebisa da miRebis instru-

menti, piradi usafrTxoebis sakiTxis marTvis 

10 10

r

u

c

g

i

d

nnnn

m

m

r

r

d

s



 janmrTeloba / HEALTH

took effect in 2000; it was one of the most civilized 
legal documents to appear at that time. The law 
is comprised of important articles from other laws 
that were adapted to the specific needs of patients. 
The law consists of 11 chapters and 48 articles. It 
tackles such important issues as “the right to re-
ceive information”, “consent”, “confidentiality and 
inviolability of personal information”, and “rights 
of pregnant women and breastfeeding mothers”. 

For example, the main constitutional postulate on 
people’s inviolable rights reads as follows: “Dis-
crimination against a patient on the basis of race, 
skin colour, language, gender, genetic heritage, 
religion or confession, political or other views, na-
tional, ethnic or social affiliation, origin, property, 
class status, place of residence, illness, sexual ori-
entation or personal negative disposition is pro-
hibited.” (Law on patients’ rights. Chapter 1, Article 
1, No. 1)

Here are some of the main tenets of the law, given 
in Q&A format:

Question: Why was this law written?

Answer: “The aim of this law is to protect citizens’ 
rights in the field of healthcare, as well as ensure 
the inviolability of their respect and dignity.”

Question: What does this law tell us?

Answer: “Each and every Georgian citizen has the 
right to receive healthcare services in line with the 
professional and service standards acknowledged 
in this country from all healthcare providers.” 

Question: What happens if a patient’s rights are 
violated?

Answer: “A patient or his/her legal representative 
has the right to file a court suit demanding: 
a. Compensation for mateiral or non–material da-
mange caused by: 
1. The violation of the patient’s rights’
2. Medical malpractice; 
3. Other shortcommings in the functioning of the 

saSualeba daxmarebisTvis mimarTvisas.

kategoria `pacientis uflebebi” gansa-

kuTrebiT mkafiod asaxavs axal eTikur da 

samarTlebriv midgomebs Tanamedrove medici-

naSi. esec revoluciaa, revolucia medicina-

Si, magram ara mecnieruli, ara teqnologiuri, 

aramed eTikuri. revolucia xdeba faseulo-

baTa sistemaSi, da cvlis adamianis `sulis 

anatomias”.

pirveli faseuli dokumenti pacientTa 

uflebebis Sesaxeb Seiqmna amerikis SeerTebul 

StatebSi 1971 wels, amerikis saavadmyofoTa 

asociaciis mier. is Sedgeboda 12 punqtis-

gan, romlebic Seiqmna arsebuli magaliTebis 

ganxilvis safuZvelze. erT–erTi punqti 

Semdegnairad JRerda: `pacients aqvs ufleba, 

gadaamowmos misTvis wardgenili finansuri 

angariSi” an kidev `pacients ufleba aqvs, 

uari ganacxados axali wamlebis gamocdaSi 

monawileobaze”, iyo aseTic: `yovel pacients 

aqvs ufleba, icodes Tavisi janmrTelobis 

mdgomareobis Sesaxeb da samedicino daxmare-

ba unda gaewios mxolod misi nebayoflobiTi 

Tanxmobis SemTxvevaSi” – sxvaTa Soris, am 

bolo punqtma asaxva hpova Tanamedrove medi-

cinis midgomebSic da mas `informirebuli 

Tanxmobis principi” ewoda. 

damoukidebel saqarTveloSi pacientTa 

uflebebis Sesaxeb kanoni damtkicda da Zala-

Si Sevida 2000 wels da im periodSi yvelaze 

civilur iuridiul dokumentad mogvevlina. 

siaxlis garda, aq Tavi moiyara mniSvnelovanma 

deklarirebulma muxlebma sxva kanonebidan, 

romlebic specifiurad adaptirebuli iyo 

uSualod pacientis subieqtze. 

kanoni Sedgeba 11 Tavisa da 48 muxlisgan. 

aq ganxilulia iseTi saWirboroto sakiTxebi, 

rogoricaa `informaciis miRebis ufleba”, 

`Tanxmoba”, `piradi cxovrebis konfiden-

cialoba da xelSeuxebloba”, `orsulisa da 

meZuZuri dedis uflebebi” da sxva. 

magaliTad, ZiriTadi konstituciuri pos-

tulati adamianis xelSeuxebeli uflebebis 

Sesaxeb JRers ase: `pacientis diskriminacia 

rasis, kanis feris, enis, sqesis, genetikuri 

memkvidreobis, rwmenisa da aRmsareblobis, 

politikuri da sxva Sexedulebebis, erovnuli, 
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janmrTeloba / HEALTH 

medical institution; 
4. Improperly administered oversight or regulation 
on the part of the state; 
b. The suspension or annulment of the relevant 
medical personnel’s licence; 

c. A change in the state’s medical or sanitary stan-
dards.”

Question: Do patients’ rights focus purely on medi-
cal services?

Answer: “The patient has the right to demand that 
the healthcare provider respect his/her dignity 
and traditions and religious or personal values.”

Obviously, these rights do not release patients 
from their own responsbilities. In order for a visit 
to the doctor’s to be succesful, the patient must: 
–Truthfully and comprehensively answer all quesi-
tons posed by the doctor regarding your health 
and sex life; 
– Describe the state of your health in clear terms; 
–Ask the doctor questions, share doubts/concerns 
and let him/her know if you don’t understand 
something; 
–Abide by the instructions the doctor gives you. 
It is very important to tell your doctor if you don’t 
understand something or dont’s agree wtih some-
thing he/she says; or if for some reason you are 
not able to fulfil his/her instructions. You should 
inform your doctor if you are unable to take the 
medicine perscribed or undergo a given proce-
dure. This will allow the doctor to help you better. 

Our goal is not to describe all the provisions of this 
law in detail. Instead we have simply tried to draw 
your attention to the most important right of all 
– the right to exercise your rights. Look it over, in-
ternalize it, use it. 

This material was prepared by the Tanadgoma 
medical–psychological information centre 

The Georgian law “on patients’ rights” can be 
viewed at the Inclusive Foundation’s webiste, 
www.inclusive–foundation.org. 

eTnikuri da socialuri kuTvnilebis, warmo-

Sobis, qonebrivi da wodebrivi mdgomareobis, 

sacxovrebeli adgilis, daavadebis, seqsual-

uri orientaciis an piraduli uaryofiTi gan-

wyobis gamo akrZalulia”. (kanoni pacientTa 

uflebebis Sesaxeb. Tavi I, muxli 6, #1.) 

risTvis daiwera es kanoni? 

pasuxi: `am kanonis mizania moqalaqis ufle-

bebis dacva janmrTelobis dacvis sferoSi, 

agreTve misi pativisa da Rirsebis xelSeuxe-

blobis uzrunvelyofa”.  

ras gvamcnobs es kanoni? 

pasuxi: `saqarTvelos TiToeul moqalaqes 

ufleba aqvs samedicino momsaxurebis yvela 

gamwevisagan miiRos qveyanaSi aRiarebuli da 

danergili profesiuli da samomsaxureo stan-

dartebis Sesabamisi samedicino momsaxureba”. 

Tu mainc  dairRva pacientis uflebebi, ra 

moxdeba? 

pasuxi: `pacients an mis kanonier warmomad-

genels ufleba aqvs, mimarTos sasamarTlos 

da moiTxovos:

a) kompensacia qonebrivi da araqonebrivi 

zianisa, romelic gamowveulia:

a.a) pacientis uflebebis darRveviT;

a.b) mcdari samedicino qmedebiT;

a.g) samedicino dawesebulebis funqcioni-

rebis sxva xarvezebiT;

a.d) saxelmwifos mier arasworad ganxor-

cielebuli zedamxedvelobiTa da regulire-

biT;

b) samedicino personalis saqmianobis li-

cenziis SeCereba an gauqmeba;

g) saxelmwifo samedicino da sanitaruli 

standartebis Secvla.”                

pacientis uflebebi mxolod wmindad samedi-

cino momsaxurebazea aqcentirebuli? 

pasuxi: `pacients ufleba aqvs samedicino 

momsaxurebis gamwevisagan moiTxovos misi 

Rirsebis, tradiciebis, aRmsareblobisa da 

pirovnuli faseulobebis pativiscema.”

cxadia, kanoniT moniWebuli uflebebi ar 
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 janmrTeloba / HEALTH

aTavisuflebs pacients pasuxismgeblobisagan. imisaTvis, rom eqimTan viziti warmatebuli 

iyos, aucilebelia:

• gulwrfelad da srulad upasuxoT eqimis dasmul yvela SekiTxvas Tqveni janmrTelobisa 

da sqesobrivi cxovrebis Sesaxeb. 

• garkveviT auxsnaT eqims Tqveni janmrTelobis mdgomareoba;

• dausvaT eqims SekiTxvebi, gamoxateT eWvebi da gulwrfelad   uTxariT  mas, Tu ra darCa 

TqvenTvis gaugebari;

• daicvaT eqimisagan mocemuli instruqciebi. Zalze mniSvnelovania, uTxraT eqims, Tu raime 

ver gaigeT an ar eTanxmebiT mas, an Tu raime mizezis gamo ver SeasrulebT mis daniSnulebebs. 

unda acnoboT eqims, Tu ver SeZeliT daniSnuli wamlis miReba an proceduris Catareba. es eq-

ims saSualebas miscems, ukeT dagexmaroT.

Cveni mizani ar aris SegaswavloT es kanoni srulad, Cven SevecadeT gagveRvivebina Tqve-

ni interesi erT–erT yvelaze mniSvnelovan uflebaze  – `sakuTari uflebebis gamoyenebis 

ufleba”. gaecaniT, gaiazreT da gamoiyeneT.

masala momzadebulia: sainformacio samedicino–fsiqologiuri centris `Tanadgomis” mier

kanons `pacientTa uflebebis” Sesaxeb SegiZliaT gaecnoT fond inkluzivis veb–gverdzec: 

www.inclusive–foundation.org/

bavSvobaSi SvedeTi CemTvis pepis, karlsonisa da mawanwala rasmusis samyarosTan asocirdeboda. bavS-

vobis STabeWdileba imdenad Zlieri aRmoCnda, rom SvedeTsa da Svedebze warmoadgena verc strindber-

gis mizogeniam Semacvlevina da verc bergmanis fsiqoanalitikurma kinematografiam. bavSvobaSi didxans 

vocnebobdi im qveyanaSi moxvedraze, sadac bevri lamazsaxuraviani saxli dgas, saxuravze karlsoni cxov-

robs, freken bokisnairi momxiblavi (Cveni skolis pedagogebTan SedarebiT vgulisxmob) Sinamtanjvelebi 

maWkatebs acxoben, Ram–RamobiT saxuravze ki file da rulesnairi uwyinari da mSiSara mZracvelebi daZ-

vrebian. mogvianebiT, SvedeTi iseTi qveynis sinonimad iqca, romelsac sxva qveynebTan SedarebiT yvelaze 

mowesrigebuli socialuri sistema aqvs, sadac yvelaze metad zrunaven TviToeuli moqalaqis keTil-

dReobaze, bavSvebsa da ekologiaze. Tumca, amjerad stokholms sul sxva mizniTa da mizeziT vewvie.

inkluziuri sazogadoebisaTvis

For an inclusive society

When I was a child, Sweden was for me associated with the world of Pippi Longstocking, Karlson on the Roof 
and Rasmus and the Vagabond. These impressions from my childhood about Sweden and Swedes were so 
strong that neither Strindberg’s misogyny nor Bergmann’s psychoanalytical cinematography could change 
them. I spent a lot of time as a child dreaming of going to the country where there are many  houses with 
beautiful roofs with little Karlssons living on them, where there are charming (I mean relative to the teachers 
I had) nannies like Frecken Bock cooking pancakes, and where harmless and cowardly robbers like File and 
Rules climb up on people’s roofs. 
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Later on, Sweden became synonymous in my mind with the notion of a country where the social system 
better structured than in other countries, where the government takes care of each and every one of its 
citizens, as well as children and the environment. But this time, I visited Stockholm for an entirely different 
reason and with an entirely different goal in mind. 
On 10–28 November, already for the second time this year, a training course entitled “LGBT issues and Human 
Rights” was held in Stockholm with support from the Swedish International Development Agency (Sida). The 
training was organized by two prominent Swedish organizations, RFSL and RFSU, and was attended by 27 LGBT 
activists from 11 countries (Nepal, Pakistan, Bangladesh, India, Sri Lanka, Kyrgyzstan, Turkey, Georgia, Moldova, 
Ukraine and Russia). Clearly, the existing legislation in these countries, their unique cultural traits and the indi-
vidual or organizational experiences of the participants varied greatly. 
While working in groups, we would often fi nd ourselves in a situation where the terminology we were using to 
describe the traditions, gender norms and identity issues specifi c to each culture was often unrefi ned and inad-
equate. Still, all of us were united by one thing: a desire to make society better. One important measure of success 
of in creating a democratic and people–oriented society is inclusiveness. 
The projects drawn up by the training’s participants were oriented towards eff ecting precisely this kind of change 
– improving the situation of LGBT people with due consideration to the cultural context of each country through 
measures such as elevating the public consciousness and enacting legislative changes. 
Three organizations from Georgia participated in the training. Apart from the Inclusive Foundation, Inclusive’s 
strategic partners, the Women’s Initiatives Supporting Group and the Georgian Young Lawyers’ Association, took 
part. All three organizations presented their own individual projects – one was to strengthen the resource centre 
existing under Inclusive and push eff orts to academicize LGBT research, the second concerned the sexual and 
reproductive health and rights of the LBT community and GYLA’s project, meanwhile, envisaged monitoring over 
the relevant legal base, identifying strategic cases for litigation. 

10–28 noembers, stokholmSi SvedeTis saerTaSoriso ganviTarebisa da TanamSromlobis saagentos 

mxardaWeriT wels ukve meorejer Catarda treningebis kursi `lgbt sakiTxebi da adamianis uflebebi~. 

treningSi, romelsac organizebas ori sakmaod cnobili Sveduri organizacia uwevda RFSL da RFSU, monaw-

ileoba 27–ma lgbt aqtivistma miiRo 11 qveynidan (nepali, pakistani, bangladeSi, indoeTi, Sri lanka, 

yirgizeTi, TurqeTi, saqarTvelo, moldova, ukraina, ruseTi). cxadia, am qveynebSi arsebuli samarT-

lebrivi baza, kulturuli Taviseburebani, konkretuli monawilis individualuri Tu organizaciuli 

gamocdileba lgbt aqtivobis TvalsazrisiT mkveTrad gansxvavdeboda erTmaneTisagan. jgufebSi muSao-

bis procesSi xSirad vawydebodiT situacias, rodesac Cvens mier gamoyenebuli terminologia sakmaod 

mwiri da Raribi aRmoCndeboda xolme konkretuli kulturisaTvis damaxasiaTebeli tradiciebis, gend-

eruli normebisa Tu identobebis aRsawerad. Tumca, yvela Cvengans erTi ram aerTianebda – survili, 

ukeTesi gaxadon sazogadoeba. demokratiuli, adamianze orientirebuli sazogadoebis warmatebulobis 

erT–erTi mniSvnelovani sazomi ki misi inkluziurobaa. treningis monawileTa mier momzadebuli pro-

eqtebi swored iseT cvlilebebzea orientirebuli, romelmac unda Secvalos lgbt adamianebis mdgo-

mareoba qveyanaSi arsebuli konteqstis gaTvaliswinebiT – sazogadoebrivi cnobierebis amaRlebidan 

sakanonmdeblo cvlilebebis CaTvliT.

treningebze saqarTvelo sami monawiliT iyo warmodgenili. fond inkluzivis garda, proeqtSi 

monawileoba misma strategiulma partniorma organizaciebmac miiRes (`qalTa iniciativebis mxardam-

Weri jgufi~, `axalgazrda iuristTa asociacia~). samive organizaciam damoukidebeli proeqti warad-

gina, romelTagan erTi inkluzivTan arsebuli resurs–centris gaZlierebasa da lgbt kvlevebis aka-

demizacias exeba, meore _ lgbt jgufis seqsualur da reproduqciul janmrTelobasa da uflebebs, 

mesame ki, organizaciis specifikidan gamomdinare, sakanonmdeblo bazis monitorings, strategiuli 

keisebis identifikaciasa da samarTalwarmoebas isaxavs miznad. 
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The three weeks of the training were split up thematically. The first week’s session was held outside the 
city, in the difficult–to–pronounce town of Ängelsbrekstunet. Its purpose was for the participants to get 
to know each other and speak in general terms about gender, sexuality and societal norms. The second 
week focused on general conceptions of human rights and the interplay of sexual rights, the use of vari-
ous mechanisms aimed at mainstreaming and lobbying and litigating for LGBT rights and the effective-
ness of these mechanisms. 
The third part of the training was comprised of visits to institutions working on LGBT issues. In ad-
dition to familiarizing ourselves with the experience of local and international nongovernmental 
organizations(SIDA, RFSU, RFSL, Amnesty International – Sweden), we had the opportunity to meet the 
Swedish ombudsman and visit the Swedish parliament, where representatives of a network working on 
LGBT issues spoke to us at length about the achievements and future plans of the working group. 
The programme compiled by the organizers also included a visit to an LGBT family. I can’t tell you about 
the others’ impressions, but we three Georgian representatives were met with precisely the type of at-
mosphere that befits Astrid Lindgren’s works – a small and cozy house covered in snow where traditional 
Swedish Christmas cookies were made for us and where the smell of hot chocolate hung in the air. The 
mood was made even more festive by our kind and gracious hosts and cheerful friends. 
Plenty of friendships were forged during those three weeks. The final evening was tinged with sadness, 
but also with expectations of seeing each other again at the next training in June. At the final portion of 
the training, we will speak about our respective activities over the past six months and also gain further 
knowledge about the history of LGBT activism and the elaboration of media strategies. 

Eka Aghdgomelashvili 

treningi Tematurad sam kviraze iyo gadanawilebuli. pirveli kvira, romelic qalaqgareT, 

CvenTvis ase ZneladgamosaTqmel engelsbrekstunetSi Catarda, monawileTa urTierTgacnobas,  

genderze, seqsualobasa da normebze saubars daeTmo; meore kvira _ adamianis uflebebis zogad 

koncefciebisa da seqsualuri uflebebis urTierTmimarTebas, lgbt uflebebis meinstrimin-

gis, lobirebis, litigaciisa da sxva meqanizmebis gamoyenebis SesaZleblobebsa da efeqturobas; 

treningebis mesame nawili ki lgbt sakiTxebze momuSave instituciebSi vizits iTvaliswinebda. 

adgilobriv da saerTaSoriso arasamTavrobo organizaciebis gamocdilebis gacnobis garda 

(SIDA, RFSU, RFSL, Amnesty International – Sweden), SesaZlebloba gvqonda SevxvedrodiT ombudsmens, 

vewvieT SvedeTis parlamentsac, sadac lgbt sakiTxebze momuSave qselis warmomadgenelma vr-

clad gviambo samuSao jgufis miRwevebsa da samomavlo gegmebze.

organizatorebis mier Sedgenili programa monawileTa vizitsac iTvaliswinebda lgbt ojaxSi. sx-

vebis STabeWdilebebze verafers getyviT, Cvens sameuls ki swored iseTi atmosfero dagvxvda, rogoric 

lindgrens Seefereba – TovlSi Cafluli patara da myudro saxli, romelSic Cvens sapativcemulod 

gamomcxvari tradiciuli Sveduri saSobao namcxvrisa da cxeli Sokoladis suni trialebda, keTili da 

mSvidi maspinZlebi, mxiaruli megobrebi da sazeimo ganwyoba.  

sami kvira arc ise cota droa axali megobrebis SesaZenad. amitomac, gamosamSvidobebeli saRamo 

cota sevdian talRaze dasrulda, Tumca, axali Sexvedris molodiniT. treningebis momdevno, daskvniTi 

nawili momdevno wlis ivnisSi Catardeba, sadac ganvlili 6 Tvis Sedegebis Sejamebis garda, monawilee-

bs saSualeba eqnebaT damatebiTi codna miiRon lgbt aqtivizmis istoriisa da media strategiis Se-

muSavebis Sesaxeb.

eka aRdgomelaSvili
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Me’s Eka Aghdgomelashvili speaks to philoso-

pher Lela Gaprindashvili

One of the most prevalent stereotypes about homo-
sexuals in our society is that gays represent an inver-
sion, of sorts, of gender roles. The myth of gay men’s 
femininity and lesbians’ masculinity, like many 
gender stereotypes, is based more on preconceived 
notions rather than scientific knowledge. Numer-
ous anthropological and ethnographic studies have 
confirmed that notions of “typical woman” and “typ-
ical man” are quite relative and subject to change 
according to both culture and a given society’s level 
of development. The only thing that can be called a 
general characteristic of these diverse stereotypes is 
the gender asymmetry that is manifested both in the 
status of men and women in society and its institu-
tions that reflects a given culture’s assessments and 
expectations in relation to gender. 

GAPRINDASHVILI: Let me begin by recalling Beau-
voir’s famous quote that “Women are not born, 
they are made”. This means that gender is a con-
cept produced by culture. Being born as a repre-
sentative of this or that sex does not in itself mean 
affiliation with that sex. The main thing is not 
what sex you are born as, but what sex the culture 
attributes to you. 
When we are speaking about gender and the 
place of roles tied to gender in this or that culture, 
we must bear in mind that the majority of cultures 
are patriarchal – i.e. where the main subject is the 
man. It is he who is dominant while the woman is 
the object. Her sex and status and the role attrib-
uted to her are the predicate. John Stewart Mill 
named one of his early works “The subjugation of 
women”. 
It is interesting to note how this asymmetry is re-

interviu filosofos lela gafrindaSvilTan

homoseqsualTa Sesaxeb erT–erTi yvelaze 

gavrcelebuli stereotipi sazogadoebaSi 

gavrcelebuli genderuli rolebis erTgvar 

inversias warmoadgens. miTi geebis feminu-

robasa da  lesboselTa maskulinobaze, gen-

deruli stereotipebis msgavsad, xSirad wi-

naswarganwyobas efuZneba da ara mecnierul 

codnas. anTropologiurma Tu eTnografi-

ulma kvlevebma araerTgzis daadastura, rom 

warmodgenebi imis Sesaxeb, Tu ras niSnavs 

`tipiuri qali~ an `tipiuri mamakaci~ sakmaod 

fardobiTia da SeiZleba icvlebodes ro-

gorc sxvadasxva kulturaSi, ise konkretuli 

sazogadoebis ganviTarebis sxvadasxva etapze. 

erTaderTi, rac am `mravalferovnebis~ saer-

To maxasiaTeblad SeiZleba miviCnioT, gend-

eruli asimetriaa, romelic vlindeba qalis/

mamakacis statussa da mdgomareobaSi sazoga-

doebasa da mis institutebSi da asaxavs kul-

turaSi arsebul Sefasebebsa da molodinebs 

sqesTan dakavSirebiT. 

l.g. saubars bovuaris cnobili gamoTqmiT 

daviwyeb: ̀ qalebad ar ibadebian, qalebad xdebi-

an~, rac imas niSnavs, rom sqess kultura awar-

moebs. TavisTavad, dabadeba ama Tu im sqesis 

warmomadgenlad jer kidev ar niSnavs ama Tu 

im sqesis kuTvnilebas. mTavaria ara is, rom-

eli sqesis warmomadgenlad ibadebi, aramed 

romel sqess migawers, migakuTvnebs kultura. 

rodesac vsaubrobT sqessa da sqesTan mibmuli 

rolebis adgilze ama Tu im kulturaSi, unda 

gaviTvaliswinoT, rom kulturaTa umravle-

soba patriarqaluria, sadac mTavari subieqti 

mamakacia. swored isaa dominanti am kultur-

aSi, qali ki – obieqtia. misi sqesi, statusi, 

`qali, dedakaci da mamakaci~

On notions of masculinity and femininity 
in Georgian culture and language
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flected in language. [late 19th–early 20th cen-
tury writer and statesman] Ilia Chavchavadze 
once wrote a very interesting short piece which 
I often reference when speaking about gen-
der. The piece has its own history: in the 1850s, 
when women’s issues were first beginning to 

be discussed in Georgia, Chavchavadze began 
analysing the problem of how language deter-
mines femininity or masculinity, noting the sig-
nificance of the terms “dedakatsi” [a term mean-
ing “woman”, derived from “deda” (“mother”) 
and “katsi” (“man”, “person”)] and “mamakatsi” 
[“mama” meaning “father”]. 
 The first elements in these composite words 
– i.e. the dominant nature of the reproductive 
roles – and the importance in the culture are em-
phasized both for men and for women. Chavcha-
vadze points out here that there is no female 
equivalent to “vazhkatsi” [meaning “brave”, “cou-
rageous” and derived from “vazhi” (“son”) and 

roli, rac mas miewereba _ daqvemdebarebulia. 

jon stiuat milis, ufro adrindeli Sromas, 

swored ase hqvia `qalTa daqvemdebarebuloba~. 

sainteresoa, Tu rogor aisaxeba es asimetri-

uloba enaSic. 

ilia WavWavaZes aqvs aqvs erTi Zalian sain-

tereso werili `patara saubari~, romelsac 

xSirad viSvelieb xolme genderze saubrisas. 

werils Tavisi istoria aqvs da XIX saukunis 

50–ian wlebs ukavSirdeba, roca pirvelad 

gaxda qalTa sakiTxi aqtualuri saqarTvelo-

Si. ilia iwyebs sakiTxis problematizacias Tu 

rogor adgens ena qalurobas da mamakacurobas 

da ambobs, rom gvaqvs qalTan dakavSirebuli 

cneba `dedakaci~ da kacTan dakavSirebuli – 

`mamakaci~. am kompozitebis pirveli mdgenel-

ebi (deda da mama), anu reproduqciuli rolis 

dominantoba da upiratesi mniSvneloba kul-

turaSi xazgasmulia rogorc kacisaTvis, aseve 

qalisaTvis. aqve avtori SeniSnavs, rom `vaJka-

cis~ analogiuri cneba qalisTvis ar mogve-

poveba. xvdebiT, albaT, rom `vaJkaci~ ukve 

moRvawe, sazogadoebaSo, ojaxs gareT moqmedi 

kacia da am sferoSi qali ar aris. am naklis 

kompensaciaa gamonaTqvamebi: `mamali qali~, 

`vaJkacuri qali~, `kacis tviniani qali~, sadac 

swored qalis `mamakacur~ sferoebSi dauSve-

blobis TavisTavadobaa xazgasmuli. 

sainteresoaa ukve komunisturi, sabWoTa 

epoqis cnebebic amasTan dakavSirebiT: nacio-

nalizmis aRzevebis periodSi damkvidrebuli 

`dedakaci~, romelic, gasabWoebamde sul sxva 

datvirTvas atarebda, Seuracxmyofeli gaxda. 

sabWoTa periodSi da dResac – albaT gaxsovT 

yofili Tavdacvis ministris, irakli oqruaS-

vilis satelevizio gamosvla, roca ana doliZe 

`pirdaubanel dedakacad~ moixsenia. 

sainteresoa, ra emarTeba cneba `qals~. ilia 

WavWavaZis am statiaSi, `qali~ gaigivebulia 

rusul `babasTan~, romelic rusul kultur-

aSi saginebeli sityvaa da qalis uaryofiTi 

Tvisebebis akumulacias axdens. avadsaxsenebe-

li sabWoTa periodis Semdeg brundeba es cne-

ba, magram igive uaryofiTi azriT, rogoriTac 

`dedakaci~. rom davakvirdeT da gavaanalizoT 

media sivrce, aRmovaCenT, rom `qali~ ufro 

iSviaTad gamoiyeneba, vidre `mandilosani~ 
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“katsi” (“man”)]. There are sayings to compensate 
for this: “mamali kali” [“male”, i.e. “brave woman”], 
“vazhkatsi kali” [“brave woman”] and “katsis tvini-
ani kali” [“woman with the brain of a man”]. These 
terms underscore the obviousness of the notion 
that women must not be admitted into “male” 
spheres of activities.
Also interesting are the notions surrounding this 
issue from the Communist and Soviet epoch: the 
term “dedakatsi”, which, prior to the Soviet oc-
cupation held an entirely different meaning, be-
came an insult during the Soviet period and after. 
Former Defence Minister Irakli Okruashvili once 
memorably insulted liberal activist Ana Dolidze 
by calling her a “pirdaubaneli dedakatsi” [“woman 
with an unwashed face”]. 
It is interesting to note what is happening to 
the word “kali” [most commonly used and least 
marked word for “woman”]. In Chavchavadze’s ar-
ticle, “kali” is equated to the Russian word “baba”, 
which has a negative connotation in Russian cul-
ture [often bringing to mind associations with fat, 
peasant women]. After the horrible Soviet period, 
this notion of “kali” as a derogatory word, with the 
same negative connotation as “dedakatsi”, is mak-
ing a comeback. If we take a look at local media 
usage, we see that “kali” is used less often than 
“mandilosani” [polite term for “woman” literally 
meaning “person who wears a headscarf ”] and 
“kalbatoni” [“gentlewoman”]. You might even have 
heard the phrases “gentlewoman prostitute” and 
“gentlewoman inmate” on television. 
The comicality of these phrases comes from the 
social meaning that we place in the words “prosti-
tute” and “inmate”, as they have nothing to do with 
gentlewomen or people who wear headscarves. 
This unusual complication indicates that woman 
has yet to establish herself as a social subject, 
as an equal subject is reflected in the language. 
Clearly, the asymmetry between masculinity and 
femininity the relevant assessments in the culture 
remain unchanged…
In general, I’m left with the impression that, after 
the fall of the Soviet Union, our society has pain-
fully endured all the talk about democratic trans-
formations and liberal values. If we take a look 
at Georgian TV these days, especially the Public 

da `qalbatoni~. SeiZleba aseTi frazasac ki 

mokraT yuri televiziiT `meZavi qalbatone-

bi...~ an `mandilosani patimari~. am gamonaTq-

vamebis komikurobas ganapirobebs swored is, 

rom is socialuri Sinaarsi, romelsac vdebT 

`meZavSi~ da `patimarSi~, arafer kavSirSia arc 

qalbatonTan da arc mandilosanTan. amgvari 

ucnauri kompilacia imaze migvaniSnebs, rom 

qali rogorc socialuri subieqti, rogorc 

paritetuli subieqti CvenTan jer kidev araa 

damkvidrebuli da es enaSic aisaxeba. cxadia, 

ucvleli rCeba maskulinoba/feminurobasTan 

dakavSirebuli asimetria da Sefasebebic kul-

turaSi...

saerTodac, iseTi SegrZneba mrCeba, TiTqos, 

sabWoTa kavSiris daSlis Semdeg, Cveni sazoga-

doeba demokratiul gardaqmnebsa da lib-

eralur faseulobebze laparaks ubralod 

iTmenda, rogorc raRac tkivils. axla 

rom SevxedoT qarTul telesivrces, gansa-

kuTrebiT, sazogadoebriv mauwyebels, grCeba 
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Broadcaster, we are left with the impression that 
society can put up with no more of it. The chan-
nel is so divorced from the reality in which we live 
that one might think its producers live on Mars 
and record the programmes there. 
It’s as though there was no war; people who were 
kicked out of their homes are nowhere to be seen; 
handicapped people probably don’t live in this 
country. Religious minorities are not visible as 
well, to say nothing of sexual minorities, whose 
very mention causes hysteria among many in-
tellectuals and public figures. Setting aside [the 
Public Broadcaster’s deputy chief ] Gia Chanturia’s 
xenophobic  remarks, there certainly do exist cer-
tain phobias in our society in regard to the social 
reality and diversity. Perhaps this also has some-
thing to do with the fact that, in order to reflect 
diversity, you have to be empathetic to the notion 
of diversity in general. You have to have interest 
or education in this area, or you have to feel com-
petent and know the importance of your place. If 
we look for these traits in our society, we see a lot 
of negatives. 

AGHDGOMELASHVILI: Since you touched on 
changes and assessments… Georgian culture has 
long considered it acceptable to “masculinize” 
women. Tina of Tsavkisi, Maia of Tsqneti and Tamar 
of Vashlovani are a few heroic figures in Georgian 
history… They are called heroes and their behav-
iour is to be emulated. I cannot recall a single case 
from our history where the opposite – the “femini-
zation” of a man (even temporarily) – is evaluated 
positively by the culture. 

GAPRINDASHVILI: Let us return to Beauvoir’s pos-
tulate that what’s important for a culture is ques-
tion of “who is the subject”. In a culture, everything 
and everyone else serves the subject, the purity of 
the subject’s untarnished uniqueness. Those who 
describe and study culture are interested only in 
the dominant identity or only the biological sex 
identity, not the sexual. Perhaps there are some 
or were some exceptions, but we know either very 
little about them or nothing at all. On the other 
hand the culture remembers Amazons – they are 
not feminine in terms of sexuality but masculine 

STabeWdileba, rom ukve metis moTmena aRar 

SeuZlia. imdenad mowyvetilebi arian im re-

alobas, romelSic vcxovrobT, rom arxis 

yurebisas SeiZleba ifiqro, rom am xnis gan-

mavlobaSi es adamianebi marsze cxovrobdnen, 

iq Caweres gadacemebi da exla gviCveneben. 

TiTqos arc omi yofila, arc sakuTari saxle-

bidan gamoZevebuli adamianebi Canan, SezRudu-

li SesaZleblobis mqone adamianebi, albaT, ar 

cxovroben qveyanaSi. arsad Canan religiuri 

umciresobebi, aRarafers vambob seqsualur 

umciresobebze, romelTa xsenebazec isterika 

emarTeba bevr inteleqtualsac da sazogado 

moRvawesac. Tavi rom davaneboT gia Wantu-

rias qsenofobiur gamonaTqvamebs, socialuri 

sinamdvilisa da mravalferovnebis mimarT 

marTla arsebobs sazogadoebaSi gaurkveveli 

fobiebi. SeiZleba iqidan gamomdinarec, mra-

vavlferovneba rom asaxo, Sen unda iyo empa-

tiuri zogadad mravalferovnebis mimarT. an 

interesi unda gqondes, an ganaTleba unda 

gqondes am sferoSi an unda grZnobde kom-

petencias da Seni adgilis mniSvneloba unda 

icode. amis mixedviT Tu SevafasebT sazoga-

doebas, sakmaod bevri minusi gvaqvs.  

e.a. radgan cvlilebebsa da Sefasebebs Sevex-

eT... qarTuli kultura dasaSvebad miiCnevda 

qalis `gamamakacurebas~. istoriidan cnobi-

lia Tina wavkiselis, maia wyneTelis, Tamar 

vaSlovnelis saxelebi... maT gmirebad moixse-

nieben da maT qcevasac misabaZad Tvlidnen. ar 

maxsendeba arc erTi magaliTi Cveni istori-

idan, roca piruku procesTan gvqondes saqme 

– kacis Tundac droebiT `gadedakacurebas~ 

vgulisxmob – da dadebiTad iyos Sefasebuli 

kulturis mier.  

l.g. davubrundebi bovuars, rom kulturi-

saTvis mniSvnelovania is, Tu vin aris subi-

eqti. kulturaSi, sxva danarCeni, yvela da 

yvelaferi emsaxureba mas, rogorc subieqts. 

misi, rogorc subieqtis, rogorc erTader-

Tobis SeubRalaobas. vinc aRwers, Seiswavlis 

kulturas, mas mxolod dominanturi identoba 

ainteresebs an `sqesuri~ da ara `seqsualuri~. 

SeiZleba arian, iyvnen aseTebi, magram an Zalian 

cota viciT maT Sesaxeb, an saerTod araferi. 

kultura imaxsovrebs amorZalebs, is qaluri 
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socially. Perhaps this is one of the main arguments 
supporting the position that the main thing for a 
culture is to see and notice only concrete charac-
teristics of Amazons. 
All of this takes us back to the issue of whether 
“femininity” in Georgian culture is the same thing 
as “femininity” according to the European under-
standing. Does feminine charm and flirting mean 
the same thing it does in European culture? Is this 
a universal trait and do other traits proceed from 
it? As for masculinity, if we recall all the wars in 
the history of the world, “masculinity” is linked 
directly to man’s pretension to be a fighter and a 
warrior…

AGHDGOMELASHVILI: Gender metaphors are 
commonly used in military propaganda: that 
which is “ours” is masculinized while the enemy, 
the “other”, is extremely feminized. The image of 
a feminized man, in turn, as we pointed out at the 
beginning of our conversation, is associated with 
the homosexual male. The problemization of the 
reproductive function is of special importance in 
homophobic rhetoric…

GAPRINDASHVILI: If we take into account the 
asymmetrical, hierarchical nature of the feminin-
ity/masculinity paradigm in the culture, then in 
such crisis conditions as war, that which is cultur-
ally legitimate is associated with “ours” while that 
which is “other” is attributed those predicates of 
femininity which are unacceptable for us. This is 
always used as a component of ideology…
During war, you are threatened with destruction 
and so you engage more actively in propagandiz-
ing masculine characteristics and you recall mo-
ments in history that are identified with “Georgi-
anness”, “bravery” [“vazhkatsoba”]. There are a lot 
of interesting things in this respect. 
In general, during transition periods, no matter 
what type of transition it is, the replacement of 
one ideology with another, the switch from peace 
to a war situation or vice–versa, dominant cultural 
models, views and notions are shaken. It is natural 
that in such a tense situation, people unconscious-
ly cling to that which they think must be saved, 
that which is the most important. We remember 

ki ar aris seqsualobis azriT, mamakacuria 

socialuri azriT. SeiZleba, esecaa erT–

erTi da mTavari argumenti, rom  kulturi-

saTvis mTavaria dainaxos da SeamCnios mxolod 

amorZalobasTan dakavSirebuli konkretuli 

Tvisebebi. 

am yvelafers kidev erT sakiTxTan mivyavarT, 

niSnavs Tu ara `qaluroba~ qarTul kultur-

aSi `qalurobas~ evropuli gagebiT? aqvs Tu 

ara qalur momxibvlelobas, sikekluces ise-

Tive mniSvneloba, rogoric evropul kul-

turaSi? aris Tu ara es Tviseba generaluri, 

gamomdinareobs Tu ara misgan yvela sxva maxa-

siaTebeli?…

rac Seexeba mamakacurobas, gauTavebeli 

omebis istorias Tu gavixsenebT, `maskulinu-

roba~ uSualod ukavSirdeboda mamakacis, ro-

gorc mebrZolis, meomris prezentacias...

e.a. saomari propagandisaTvis sakmaod 

gavrcelebuli meTodia erTgvari genderuli 

metaforizacia: `Cvenis~ maskulinizacia da 

mtris, rogorc `ucxos~ ukiduresi gamov-

linebis feminizacia. feminizebuli mamakacis 

xati ki Tavis mxriv, rogorc saubris dasawyis-

Si avRniSneT, kulturaSi homoseqsual mamaka-

cis stereotips ukavSirdeba. gansakuTrebul 

mniSvnelobas iZens reproduqciuli funqciac, 

romelic problematizebulia homofobiur 

ritorikaSi...    

l.g. Tu gaviTvaliswinebT feminuroba/masku-

linobis mimarTebis asimetriul, ierarqiul  

xasiaTs kulturaSi, aseT krizisul periodSi, 

is, rac kulturuladaa legitimuri, `Cemians~ 

miewereba, ̀ sxvas~, ̀ ucxos~ miewereba feminuro-

bis is predikatebi, rac CvenTvis miuRebelia. 

es yovelTvis gamoiyeneba ideologiis kompo-

nentad... omis dros, ganadgurebis safrTxe ge-

muqreba da amitomac aaqtiureb, propagandas 

uwev iseT Tvisebebs, ixseneb iseT istoriul 

momentebs romelTanac identificirebulia 

`qarTveloba~, `vaJkacoba~. bevri ramea am 

mxriv saintereso.  

saerTod, gardamaval periodSi, ra tipis pe-

riodic ar unda iyos, erTi ideologiis Secvla 

meoriT, mSvidobidan saomar situaciaze gadas-

vla Tu piriqiT, dominantur kulturul mod-

elebs, Sexedulebebs, rwmena–warmodgenebs 
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how at the dawn of the post–Soviet epoch, when 
discussions were starting about women’s rights, 
the mainstream of discussions was the twelfth, at 
the latest the 16th century. 

Not the Soviet period, not the present, but the dis-
tant past. This somehow gives us the key to the 
answer as to what the culture is clinging to, what 
is most valuable to it in the most critical moments, 
and what the culture deems essential and worthy 
of remembering. 

aryevs. bunebrivia, rom am daZabul situaciaSi 

adamianebi gaucnobirebelad eWidebian imas, 

rac miaCniaT, rom unda gadarCes, rac yvelaze 

mniSvnelovania. gvaxsovs postsabWoTa epoqis 

gariJraJze, roca diskusiebi iwyeboda igive 

qalTa uflebebis Taobaze, diskusiebis mein-

strimi iyo meTormete, ha–ha meTeqvsmete 

saukune. ara sabWoTa periodi, ara dRevand-

eloba, aramed uSoresi warsuli. es raRacnai-

rad gasaRebs gvaZlevs kiTxvaze, ras eWideba 

kultura, ra aris misTvis yvelaze Zvirfasi 

kritikul momentebSi, ras miiCnevs kultura 

arsebiTad da Rirsaxsovrad. 
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There exist topics which sometimes even adults and 
wholly civilized people avoid talking about. If these 
issues are discussed, it is often remarked with great 
caution and terminological distance that a kernel of 
positivity can be found even in that which is risque 
and uncensored. The basis for this modesty and re-
serve, according to one of the most important think-
ers of the 20th century, psychoanalyst and doctor 
Wilhelm Reich (1897–1957), lies in our microsocium 
– the patriarchal family, which he described as a “fac-
tory of ideology” that produced the elements of an 
unfree society. Such societies are always ready to give 
birth to “new national heroes and ideals”, he wrote, 
and establish totalitarian regimes keen on interfer-
ing in and controlling people’s personal lives from the 
moral positions they themselves created. The most 
important initial cause of this problem, which was 
one of the most widely discussed topics of the twen-
tieth century, brings us to human beings’ sex life and 
its fundaments. 

In the modern West, i.e. places where sexual 
revolution has prevailed, the old taboos about sex 
have been seriously undermined and sex has be-
come one of the most profitable components of 
capitalist industry. In the rest of the world, espe-
cially in so–called post–totalitarian countries, the 
lifting of sexual mores is considered a wholly dis-
turbing phenomenon which, in the minds of those 
concerned about unrestricted sex, is capable of de-
stroying and eliminating their whole country and 
its culture. 

In one of his main postulates, Reich, who was the 
first theoretician of the sexual revolution, sought to 
answer the questions, “What does sexual freedom 
threaten?” and “What must sexuality be liberated 
from?” He wrote: “Free sexual development is not 

arsebobs Temebi, romlebze saubarsac 

zogjer zrdasruli da sruliad civilizebu-

li adamianebic ki eridebian. Tu maTze msjelo-

ba mainc gadawyda, maSin didi sifrTxiliTa 

da terminologiuri distanciiT aRiniSneba, 

rom yovelive mankiersa da ucenzuroSic ki 

SesaZlebelia pozitiuri marcvlis danaxva. 

aseTi mokrZalebisa Tu ridis safuZveli XX 

saukunis erT–erTi umniSvnelovanesi moaz-

rovnis, fsiqoanalitikosisa da eqimis vil-

helm raixis (1897 – 1957)  azriT, Cvens mikro-

sociumSi, tradiciul patriarqalur ojaxSi 

devs, romelsac igi, araTavisufali sazoga-

doebis struqturisa da `ideologiis fabri-

kas~ uwodebda. Sesabamisad, aseTi sazogadoeba 

yovelTvis mzadaa axal–axali `erovnuli 

gmirebisa da idealebis~ saSobad da totali-

taruli reJimebis dasamyareblad, romelic 

ukve misive SeTxzuli moraluri poziciebi-

dan adamianTa pirad cxovrebaSi Carevis da 

maTi kontroliskenaa mowodebuli. am prob-

lemis umniSvnelovanes pirvelad mizezs, ro-

melic XX saukunis, albaT, erT–erT yvelaze 

popularul Temad iqca, adamianis seqsualur 

cxovrebasTan da mis safuZvlebTan mivyavarT. 

Tanamedrove dasavleTSi, anu gamarjvebuli 

seqsualuri revoluciis samSobloSi, seqsis 

Temas Zveli tabuebi seriozulad Seerya da igi 

kapitalisturi industriis erT–erT yvelaze 

momgebian nawilad iqca. danarCen msoflioSi, 

gansakuTrebiT ki e. w. posttotalitarul qvey-

nebSi, seqsualuri akrZalvebis moxsna erTob 

Semzarav movlenad aRiqmeba, rasac, aukrZalavi 

seqsiT SeSfoTebulTa azriT, mTeli qveynisa 

da misi kulturis gadagvareba da mospoba Seu-

Zlia. Tu ras angrevs seqsualuri Tavisufleba 

vilhelm raixi da `seqsualuri 

revoluciis~ safuZvlebi 

Wilhelm Reich and the foundations 
of “sexual revolution”
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a move from imposed morals to anarchy; rather it 
liberates us from neurosis and perversity.”

This author of the “Sexual Revolution” was the 
first person to attempt to combine the two most 
revolutionary theories on earth – Freudism and 
Marxism – and use them in practice. But due to his 
radical views, Reich was expelled from both the 
German Communist Party and the International As-
sociation of Psychoanalysts. 

In 1933, Reich, an anti–fascist of Jewish origin, 
was forced to leave Germany. He was soon com-
pelled to leave other European countries as well 
and, in 1939, settled in the USA. There, despite his 
successful scientific activities, he fell victim to the 
repressions of McCarthyism and was imprisoned in 
1955. Two years later, in 1957, he died in a prison in 
Pennsylvania. 

The works of Wilhelm Reich enjoyed a renaissance 
and triumph in the 1960s thanks to the burgeoning 
leftist movements which ultimately brought about 
the “sexual revolution” in Western countries. For 
those who came of age in the 1960s, Reich was a 

da risgan aris saWiro seqsualobis gaTavi-

sufleba _ am kiTxvebze pasuxobs seqsualuri 

revoluciis pirveli Teoretikosis vilhelm 

raixis erT–erTi umTavresi debuleba: `Tavi-

sufal seqsualur ganviTarebas… Tavisufals 

Tavsmoxveuli moralisagan… anarqiamde ki ar 

mivyavarT, aramed nevrozebisa da perversiebi-

sgan gvaTavisuflebs~. ”seqsualuri revolu-

ciis” avtori pirveli adamiani iyo, romelmac 

scada msoflio istoriaSi ori yvelaze revo-

luciuri Teoriis _ froidizmisa da marqsiz-

mis SeerTeba da maTi praqtikuli gamoyeneba, 

Tumca ki, Tavisi radikaluri Sexedulebebis 

gamo raixi germaniis komunisturi partiidan 

da fsiqoanalitikuri internacionalidanac 

garicxes. 1933 wels ebrauli warmomavlobis 

antifaSisti vilhelm raixi iZulebuli gaxda 

germania daetovebina. male evropis sxva qvey-

nebidanac gaaZeves da 1939 wels amerikaSi ga-

dasaxlda, sadac, miuxedavad sakmaod warmate-

buli samecniero saqmianobisa, 1955 wels 

“mekartizmis” periodis represiebSi mohyva da 

1957 wels orwliani patimrobis Semdeg pensil-

vaniis cixeSi gardaicvala. 

vilhelm raixis axlad dabadeba da triumfi 

60–ian wlebSi dawyebul memarcxene moZrao-

bebs ukavSirdeba, romelTa erT–erTi mTavari 

Sedegic dasavleTis qveynebSi `seqsualur rev-

oluciis~ ganxorcieleba iyo. 60–ianelebi-

saTvis raixi seqsualuri Tavisuflebisa da 

revolucioneruli non–konformizmis sim-

bolodac gadaiqca. Tumca, raixis am trium-

fma misi Teoriebis gayalbebisa da gavulga-

rulebis safrTxec moitana. upirvelesad, es 

`seqsualur revolucias~ exeba, romelic xSir-

ad 60–ianel memarcxeneebsa da e.w. `vudstokis 

TaobaSi~, ubralod, masobriv seqsualur aqtTa 

savaldebulo sixSiremdec ki iqna dayvanili. 

raixis TeoriaTa ufro zusti gagebisaT-

vis, SeiZleba, misi biografiis erTi momentic 

dagvexmaros. saerTaSoriso fsiqoanalitikuri 

sazogadoebidan garicxvis win igi sruliad 

moulodneli da nebismieri fsiqoanalitiko-

sisTvis yovlad miuRebeli gancxadebiT gamo-

dis: misi azriT, `individualur Terapias ara-

nairi sargebloba ara aqvs. ra Tqma unda, Tqven 

SegiZliaT akeToT fuli da daexmaroT xalxs, 

magram sulieri higienis an socialur prob-
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symbol of sexual liberation and revolutionary non–
conformism.  

But this triumph also brought with it the danger 
that Reich’s theories would be falsified and vul-
garized. And indeed, the “sexual revolution” en-
acted by the leftists of the 1960s and the so–called 
“Woodstock generation” often simply descend into 
frequency to committ mass sex acts. 

One particular moment in his biography will help 
us get a more precise idea of Reich’s theories. Prior 
to his expulsion from the International Association 
of Psychoanalysts, he came forward with a state-
ment that was unexpected and unacceptable to all 
of his colleagues: “There is no benefit to individual 
therapy. Of course, you can make money and help 
people, but from the standpoint of spiritual hy-
giene or social problems, it provides no benefit.” 

He then called on psychoanalysts to work more 
with children: “You should return to protoplasm!” 
he said. Some saw this exhortation as a deliberate 
attempt to shock, but it, too, was misunderstood. 
For Reich, focusing on children had a much deeper 
and more serious basis. He maintained that by rais-
ing children correctly, it was possible to change the 
atmosphere of the world and to liberate humanity 
from its “spiritual plague”. 

As noted above, for Reich the patriarchal–author-
itarian family was the origin of all the world’s social 
and political misfortunes, as it marked the begin-
ning of the terrorization of the human psyche on 
the basis of pseudo–morality. 

Pseudo–morality views the sexual interests and 
behaviours of children and teenagers as perverse 
and as a disease; through various prohibitions and 
punishments, it prepares for them a future riddled 
with mental illness. Based on his own medical prac-
tice, Reich said that every mental ill person is un-
dergoing an internal conflict between natural in-
stinct and imposed morality, which they can bear 
no more in conditions of “neurotic persecution of 
sexual feelings”. 

The patriarchal–authoritarian system forcefully 
imposes the notion of monogamy on people, effec-
tively rules out experiencing pleasure from sexuality 
and reduces sexuality to the instinct to procreate. 

According to Reich, it is precisely this that lays 
the groundwork for true perversity: a person whose 

lemaTa TvalsazrisiT amas aranairi sargebeli 

ar moaqvs~. amis  Semdeg igi fsiqoanalitikosebs 

bavSvebTan muSaobisken mouwodebs: ~Tqven unda 

daubrundeT protoplazmas!~ misi mowodeba 

zogierTma epataJadac ki aRiqva, Tumca, es 

isev gaugebrobiT iyo gamowveuli. bavSvebisken 

mibrunebas raixisTvis bevrad ufro Rrma da 

seriozuli safuZveli hqonda. bavSvebis swo-

rad aRzrdiT igi samyaros atmosferos Secv-

las, adamianebis `sulieri Wirisgan~ gaTavi-

suflebas eswrafvoda. rogogrc ukve iTqva, 

raixisTvis yovelgvar socialur–politikur 

ubedurebaTa saTave patriarqalur–avto-

ritarul ojaxSia, romelic fsevdomoralze 

dayrdnobiT adamianis fsiqikis terorizebas 

iwyebs. es terori ki, pirvel rigSi, bavSvebi-

skenaa mimarTuli. fsevdomorali bavSvTa da 

mozardTa seqsualur interesebsa da qcevebs 

avadmyofobad da garyvnilebad acxadebs da 

sxvadasxva saxis akrZalvebis da sasjelis sa-

SualebiT maT sulieri avadmyofis momavals 

umzadebs. sakuTar samedicino praqtikaze 

dayrdnobiT raixi acxadebda, rom yvela avad-

myofSi awydeba Sinagan konfliqts bunebriv 

instinqtebsa da Tavsmoxveul morals Soris, 

romelTa gadalaxvac maT `seqsualur gancda-

Ta nevrotuli gandevnis~ pirobebSi ukve aRar 

SeuZliaT. patriarqalur–avtoritaruli 

ojaxis sistema adamians Tavs axvevs iZulebiT 

samudamo monogamias, seqsualobidan faqtiu-

rad gamoricxavs siamovnebas da igi gamrav-

lebis instinqtamde dahyavs. raixisTvis swored 

es xdeba perversiuli xasiaTis safuZveli: 

adamiani, romelsac CaxSobili aqvs bunebrivi, 

sasicocxlo ltolvebi, TviTrealizacias mx-

olod Zaladobriv urTierTobebSi axerxebs. 

amas ki sazogadoebriv–politikur sferoSi 

diqtaturasa da avtoritarul reJimebamde 

mivyavarT (1933 wels igi lev trockis uzi-

arebs ssrk–Si mogzaurobis STabeWdilebebs 

da erT–erT werilSi acxadebs, rom sabWoTa 

kavSirSi stalinis diqtaturisa da totalita-

ruli reJimis damyarebas xeli imanac Seuwyo, 

rom iq 1923 wels seqsualuri revolucia Se-

Cerda). es movlena gansakuTrebuli sicxadiT 

iseT pirobebSi Cans, rodesac diqtatoruli 

sistema xalxis nebiT, misi sanqciiT myard-
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natural, vital drives are suppressed can realize his 
potential only through violent relationships. In 
terms of public and political life, this brings about 
dictatorship and authoritarian rule. (In a 1933 letter 
to Lev Trotsky he shared his impressions of a recent 
visit to the USSR, noting that the establishment of 
Stalin’s dictatorship and the totalitarian regime in 
place in the Soviet Union was aided in part by the 
suspension of the sexual revolution there in 1923). 

This phenomenon is especially clearly manifest-
ed in conditions where a dictatorial system is es-
tablished in accordance with the will of the people, 
with the people’s sanction. 

In this regard, Reich saw the leaders of German 
fascism as having their sexual and vital instincts 
repressed. As he put it, “Fascism is a vampire that 
sucks the life out of organisms. Much as love strives 
towards culmination in the spring, fascism’s aspira-
tion to kill is unbridled.” 

In 1933, a few months after the rise of the Nazis, 
Reich published his famous book “The Mass Psy-
chology of Fascism”, in which he employs medical 
principles to counter the irrational socio–political 
concepts and the racial theory of fascism – the lat-
ter of which he called “biological mysticism”. “Fas-
cist mysticism is an orgiastic drive limited by mysti-
cal counterfeit–ness and the suppression of natural 
sexuality,” he wrote.

When a person’s energy is driven by orgiastic 
drive but cannot be realized naturally because of 
fears instilled in childhood, takes on a distorted 
psycho–sexual nature. (Here we should recall a 
moment from Reich’s therapeutic practice: Reich’s 
student, famous psychoanalyst and one of the 
founders of bio–energy studies, Alexander Lowen, 
describes Reich’s use of masturbation in therapy. 
A patient who cannot achieve full sexual pleasure 
through masturbation carries a great psychological 
burden. A prohibition on masturbation in child-
hood gives rise to many psychological problems in 
adulthood).

Similarly, he wrote of the desire for freedom 
and the fear of it. “The masses’ strong drive to-
wards freedom and, at the same, time their fear 
of freedom, which implies responsibility, begets 
fascist thinking” – this is the fundamental premise 
of Reich’s social psychology. Despite the fact that 

eba. aq ukve raixis obieqti germanuli faSizmi 

xdeba, romlis wanamZRvrebsac igi CaxSobil sa-

sicocxlo da seqsualur instinqtebSi xedavs. 

misi sityvebiT, `faSizmi _ esaa vampiri, ro-

melic cocxal organizms STanTqavs: rogorc 

gazafxulze siyvaruli aRsrulebisken iswraf-

vis, aseve faSizmsac gaTavisuflebuli aqvs 

mkvlelobisken ltolva~. 1933 wels germaniaSi 

nacional–socialistTa gamarjvebidan ram-

denime Tvis Semdeg raixi Tavis cnobil wigns 

`faSizmis masobriv fsiqologias~ gamoscems, 

sadac faSizmis iracionalur socialur–

politikur koncefciebsa da rasobriv Teo-

rias, romelsac `biologiur misticizms~ 

uwodebs, cdilobs samecniero debulebebi 

daupirispiros. aq raixi aseT gansazRvrebasac 

iZleva: `faSisturi misticizmi aris mistikuri 

gayalbebiTa da bunebrivi seqsualobis CaxSo-

biT SemozRuduli orgaistuli ltolva~. ada-

mianis energia, roca mas orgaistuli ltolva 

amoZravebs, magram bavSvobidan gamoyolili Si-

Sis gamo ver axdens mis bunebriv realizebas, 

damaxinjebul fsiqo–seqsualur saxes iRebs 

(aqve gasaxsenebelia erTi momenti raixis Tera-

piuli praqtikidan. raixis moswavle, cnobili 

fsiqoanalitikosi, bioenergetikis erT–erTi 

fuZemdebeli aleqsandr loueni raixis mier 

TerapiaSi masturbaciis gamoyenebis praqti-

kas aRwers. pacienti, romelic ver axerxebs 

masturbaciiT sruli seqsualuri siamovnebis 

miRwevas, daTrgunulia. bavSvobaSi dafiq-

sirebuli masturbaciis akrZalva zrdasrul 

asakSi mraval fsiqikur problemas warmoSobs). 

es igivea, rac Tavisuflebis survili da mis 

mimarT SiSi: `masebis Zlieri ltolva Tavisu-

flebisken da amave dros Tavisuflebis SiSi, 

romelic pasuxismgeblobasac gulisxmobs, fa-

Sisturi azrovnebis wess warmoSobs ~, _ es si-

tyvebi raixis socialuri fsiqologiis ZiriTa-

di debulebaa. miuxedavad imisa, rom 30–iani 

wlebidan moyolebuli vilhelm raixi radikal-

urad emijneba yvela politikur mimdinareobas 

da erTaderT realobad mecnierebas aRiarebs, 

igi mainc revolucionerad rCeba da faSizm-

Tan sabrZolvelad politikuri interesebis 

nacvlad sasicocxlo energiaTa mecnierul 

Teoriebs aviTarebs. misi azriT, sasicocxlo 
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Tema / THEME

from the 1930s, Wilhelm Reich radically opposed all 
political schools of thought and recognized science 
as the only reality, he still remained a revolutionary 
and fought against fascism  – not through political 
interests, but through developing scientific theo-
ries about life energies.  

He believed that the life energy which is orient-
ed towards pleasure, love and free labour was in a 
state of constant renewal: “A person raised in the 
spirit of not receiving life and sexual energies be-
comes afraid of pleasure. Neurotic fear of pleasure 
forms the basis for a person formulating a world-
view that cannot stand manifestations of life and 
creates dictatorship.” 

As an alternative to this, Reich suggests that we 
re–examine these traditions and engage in con-
stant generational renewal: “Democracy must not 
be imagined as a completed chain of events. It 
should not be confused with an old person with 
grey hair who constantly delights in recalling his 
heroic past.” 

Therefore, Reich, by now grey–haired himself, re-
mained loyal to the leftist ideals whose left wing 
nature is expressed in the idea of one’s natural 
drive to be free. One’s original freedom, which is 
crushed and undermined by repressive civilization, 
constantly strives to restore its original, unblem-
ished nature. This is precisely the non–conformist 
ideal which political demagogues claiming to be 
left–wing cannot bring about. Attempts of this kind 
have given us heretofore unseen examples of re-
pressive tyranny. At the same time, the leftist ideal 
itself became an emample of the kind of perversity 
that arises from neurotically persecuted orgiastic 
energy. The fact that sex maniacs exist cannot be 
blamed on sexuality itself. More courage must be 
shown in discussing the most painful topics. Here, 
too, we should recall Reich’s idea that “the victory 
of dictatorship was based on the mass mental ill-
ness of Europeans who proved unable to handle 
democracy.” 

He saw one of the main reasons for this to be the 
timid and conformist behaviour of European intel-
lectuals. Through their “scientific presentations”, 
which contained incomprehensible and vague lan-
guage and positions, they further confused ordi-
nary people – who later easily fell for the primitive 

energia, romelic siamovnebaze, siyvarulsa da 

Tavisufal Sromazea orientirebuli, mudmivi 

ganaxlebis procesSi realizdeba: `sicocxlisa 

da seqsualobis gamovlinebaTa armiRebis su-

liT aRzrdil adamians siamovnebis SiSi uCnde-

ba. siamovnebis mimarT nevrotuli SiSi aris 

TviTon adamianis mierve Seqmnili iseTi mso-

flmxedvelobis safuZveli, romelic ver itans 

sicocxlis gamovlinebebs da diqtaturebs qm-

nis~. amis sapirispirod raixi tradiciebis 

gadasinjvasa da TaobaTa mudmiv ganaxlebas 

gvTavazobs: `ar SeiZleba namdvili demokrati-

is movlenaTa dasrulebul jaWvad warmodge-

na. is ar unda agverios WaRaraTmian moxucSi, 

romelic mudam Tavisi gmiruli warsulis Sex-

senebiT tkbeba~. amdenad, ukve Tavad gaWaRara-

vebuli raixi isev memarcxene idealebis erT-

guli rCeba, romlis memarcxeneobac adamianis 

bunebrivi Tavisuflebisken swrafvis ideaSi 

gamoixateba. adamianis pirveladi Tavisufleba, 

romelic represiuli civilizaciis mier ixSo-

ba da iTrguneba, mudam sakuTari daumaxinje-

beli saxis dabrunebisken miiswrafvis. es aris 

swored is nonkomformistuli ideali, romlis 

ganxorcielebac memarcxene pretenziebis mqone 

politikur demagogebs ar SeuZliaT. msgavsma 

mcdelobebma represiuli tiraniebis arnaxuli 

magaliTebi mogvca. amasTanave, Tavad memar-

cxene idea iseT perversiad aqcia, rogorsac, 

raixis sityvebiT, nevrotulad gandevnili or-

gaistuli energia iZleva. imas, rom seqsual-

uri maniakebi arseboben, Tavad seqsualobas 

ver davabralebT. yvelaze mtkivneul Temebze 

saubrisas meti gabedulebis gamoCenaa saWiro. 

aqac gasaxsenebelia raixis mosazreba imis Ses-

axeb, rom `diqtaturobis gamarjveba evropel-

Ta masobriv sulier avadmyofobas daemyara, 

romlebic uZlurni aRmoCndnen Tavi gaerTmi-

aT demokratiisaTvis~. amis erT–erT mTavar 

mizezs igi evropel inteleqtualTa gaubedav 

da konformistul saqcielSi xedavda. maT Ta-

vianTi `samecniero moxsenebebiT~, gaugebari 

da bundovani eniTa da poziciiT kidev ufro 

daabnies ubralo adamianebi, romlebic mere 

advilad ayvnen politikosTa primitiul lo-

zungebs. adamianebi xSirad sakuTari konformi-

zmisa da SiSis SeniRbvas `moraliT~ cdilo-
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Tema / THEME

slogans offered to them by politicians. 
People often try to “mask” their own conformism 

and fears in “morality”.  Reich proposed a psycho-
logical genealogy of morality and attempts to de-
mystify it: 

“Sycophantic moralism is the most horrible en-
emy of natural morality,” he says, going on to issue 
direct exhortations: “We must express sharp pro-
test when the people who live by their own inter-
nal laws and not by rules imposed upon them from 
without are called ‘immoral’.” 

Finally, Wilhelm Reich, as the first theorist of the 
sexual revolution, had significant influence not 
only on sexology, but also on the development of 
20th century western society as a whole. His works 
have not lost their relevance today, especially in 
post–totalitarian countries where democratic insti-
tutions and standards of free thought still have to 
fight with traditional authoritarian stereotypes. 

 

Giorgi Maisuradze

ben. raixi moralis fsiqologiur genealogias 

gvTavazobs da cdilobs, mas mistificirebuli 

saburveli moxados: `pirferuli moralistoba 

bunebrivi zneobriobis usaSinlesi mteria~, _ 

ambobs igi da pirdapir mowodebiT agrZelebs: 

`aucilebelia mZafri protesti gamovTqvaT, 

rodesac amoralurebs uwodeben im adamianebs, 

romlebic Sinagani kanonebiT cxovroben da ara 

garedan motanili iZulebis wesebiT~. 

dabolos, vilhelm raixma, rogorc “seqsual-

uri revoluciis” pirvelma Teoretikosma, mniS-

vnelovani zegavlena ara mxolod seqsologiis, 

aramed mTlianad XX saukunis dasavluri sazoga-

doebis ganviTarebaze iqonia da seqsualobis 

gaazrebis axali perspeqtivebi gaaCina. misi aqtu-

aloba arc dResaa dakarguli, gansakuTrebiT ki, 

posttotalitarul qveynebSi, sadac demokra-

tiul institutebs da Tavisufali azrovnebis 

standartebs tradiciul da avtoritarul ste-

reotipebTan dapirispireba da brZola uxdeba. 

giorgi maisuraZe
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In general, it has become easier to speak about 
sexuality, as information has become more acces-
sible, but the attitudes in society towards sex and 
gender issues remain diverse, contradictory and, 
often,  resistant to change. 

If we look closely at the prevailing stereotypes 
in Western culture, we notice that heterosexual 
love between young and beautiful people merits 
sympathy and excitement while union between 
“ordinary” couples who are not so young and 
beautiful is generally discussed in the context 
of procreation and the general attitude is one 
of indifference. But harsh, often repressive dis-
positions prevail regarding homosexual love. It 
should be pointed out that there is a wide range 
of opinion on any issue pertaining to sexuality. 
For example, to this day there are extremely var-
ied opinions on masturbation, forms of physical 
intimacy, premarital sex and so on. 

There are even differing opinions on heterosex-
ual behaviour. For example, the myth about older 
people – that sexual desire dies with age – has 

zogadad, seqsualobaze saubari gaadvilda, 

informaciac ufro xelmisawvdomi gaxda, magram 

sazogadoebis damokidebuleba sqesisa da seqsis 

sakiTxebTan kvlav araerTgvarovani, winaaRmdego-

brivi da cvlilebebis mimarT sakmaod xisti rCeba. 

dasavlur kulturaSi gabatonebul stereo-

tipebs TuU davakvirdebiT, SevniSnavT, rom axal-

gazrda da lamazi qal–vaJis erotikuli siyvar-

uli gansakuTrebul simpaTiasa da aRfrTovanebas 

imsaxurebs, aralamazi da arcise axalgazrda 

`Cveulebrivi~ wyvilis kavSiri ki mxolod prokre-

aciis (gamravleba) konteqstSi ganixileba da mis 

mimarT indiferentuli damokidebulebaa. kvlav 

mkacri, xSirad represiuli ganwyoba Warbobs ho-

moseqsualuri siyvarulis SefasebebSi. aRsaniS-

navia, rom azrTa sxvadasxvaoba ikveTeba seqsua-

lobasTan dakavSirebul nebismier sakiTxze. mag., 

dRemde ukiduresad dapirispirebuli mosazrebe-

bia masturbaciaze (TviTstimulacia), fizikuri 

siaxlovis formebze, qorwinebamde kavSirze da 

a.S. 

heteroseqsizmis farglebSic ki sxvadasxvaa gan-

`vaRiaroT mravalferovneba~

“Embracing diversity”

Tema / THEME

me-20 sakunis dasasruli da 21-e saukunis dasawyisi Tamamad SegviZlia SevafasoT, rogorc ada-

mianis ganviTarebis istoriaSi yvelaze “seqsualuri” periodi. sazogadoebis yofa da yoveldRi-

uroba gajerebulia sxvadasxva seqsualuri impulsiT.  seqsualobaze miniSnebebs vawydebiT yvel-

gan, virtualur, tele Tu realur samyaroSi: musikaluri klipi – erotikuli elementebis gareSe 

konkurencias ver uZlebs, mxatvruli filmi – gvaintrigebs delikaturi scenebiT, cnobili ada-

mianebis biografiebi – gvitacebs maTi intimuri cxovrebis detalebi, politikosebi – manipuli-

reben  seqsualobasTan dakavSirebuli ganwyobebiT, yoveldRiuri cxovreba – “Woraobebi” nacno-

bebis Tu cnobili saxebis intimuri cxovrebis gamomzeurebul Tu gamogonil istoriebis Sesaxeb. 

The late 20th century and the early 21st century can easily be dubbed the most “sexual” period in the 
history of human development. The everyday life of society is saturated with various sexual impulses. We 
come across sexual imagery everywhere – be in on TV, virtually, or in the real world: music videos cannot 
compete if they don’t contain at least some erotic elements, feature films intrigue us with erotic scenes, 
the details of celebrities’ intimate lives captivate us, politicians manipulate notions of sexuality and our 
everyday lives are full of gossip about real or imagined details of other people’s intimate lives, be they 
acquaintances or famous people. 

28 28



been disproved. Yet, the dominant view holds that 
older people are asexual beings and any expression 
of sexual interest on their part is looked upon with 
irony, often even by doctors. 

What is the reason for the wide array of opinions 
concerning sexuality? Probably the sheer complex-
ity of the issue. After all, phenomena that are dif-
ficult to comprehend and explain often provide 
fertile ground for the development of myths. 

From a medical standpoint, sexuality can be de-
scribed as a mix of physiological, psychological and 
socio–cultural elements, all of which are influenced 
by a person’s life experiences. Sexuality is a multi-
dimensional phenomenon, so in order to charac-
terize it, let us first distinguish several provisional 
components: the physiological basis for sexuality, 
gender identity, sexual self–identification, sexual 
behaviour and signs of sexuality. 

A person’s sexuality takes shape while still in 
utero. The combination of chromosomes from the 
father and mother usually lead to XX (female) or 
XY (male) genotypes with occasioanl variations 
like X0, XXYY, XYY etc. The development of the sex 
organs usually corresponds to the relevant geno-
type, though there are exceptions. For example, 
an XY (male) embryo may develop anatomically as 
a female if – for some reason – it fails to produce 
the male hormone, testosterone, from three or four 
weeks gestation. 

At birth, the child’s anatomical sex is determined. 
Parents generally expect a boy or a girl, though 
there is another possibility: the child could have 
various forms of sex organs of both genders (an “in-
tersex” condition or hermaphroditism). Upon birth, 
the neuro–endocrine–vascular basis of sexuality 
is in place – a physiological potential of sorts that 
evolves until the end of puberty. 

At age of two or three years, the child has a physi-
cal sense of his/her sex – gender identity. The child 
is now aware of the fact that he/she is a boy or girl. 
This generally occurs in accordance with anatomi-
cal sex, though in rare cases, the child’s determina-
tion of his/her own gender is a more lengthy pro-
cess and he/she later realizes that body does not 
correspond to real gender. 

The next step in a person’s physical development 
is the “explosion” of hormones at puberty. In their 

wyobebi. mag. xanSiSesul adamianTa jgufi, romelTa 

Sesaxebac miTi, rom asakTan erTad seqsualuri sur-

vilebic kvdeba, ar dadasturda. Tumca, gabatoneb-

uli azriT, isini aseqsualur arsebebad iTvlebian 

da maTi seqsualuri interesebis gamomJRavneba, eq-

imebSic ki, xSirad, ironias iwvevs. 

ra ganapirobebs seqsualobis mimarT ganwyobebis 

amgvar siWreles? albaT, sakiTxis sirTule. Znelad 

gasagebi da auxsneli movlenebi xom miTebisTvis 

yvelaze nayofier niadags qmnis.

samedicino TvalsazrisiT seqsualobas SeiZleba 

vuwodoT fiziologiur– fsiqikur–socioku-

turuli nazavi, razedac mniSvnelovan gavlenas 

adamianis cxovrebiseuli gamocdilebac axdens. 

seqsualoba mravalganzomilebiani fenomenia da 

amitom misi daxasiaTebis gasaadvileblad, piro-

biTad, SeiZleba ramodenime komponenti gamovyoT: 

seqsualobis fiziologiuri safuZveli, genderuli 

mikuTvnebuleba, seqsualuri TviTidentifikacia, 

seqsualuri qceva da seqsualuri gamovlinebani.

seqsualobis Casaxva CanasaxSive iwyeba. ujredTa 

SerwymiT warmoiqmneba XX (mdedrobiTi sqesi) an XY 
(mamrobiTi) qromosomiani ujredi, iSviaT SemTx-

vevebSi SeiZleba iyos sxva variaciebi X0, XXYY, XYY 
da a.S. sasqeso organoebis ganviTareba, SemTxvevaTa 

umravlesobaSi  genotipis Sesabamisia. Tumca aqac 

aris gamonaklisebi, mag., XY (mamri) nayofi SeiZleba 

ganviTardes anatomiurad rogorc qali Tu raRac 

mizeziT mamakacis sasqeso hormonis –testos-

teronis gamoyofa ar daiwyo orsulobis me–3 –4 

kviridan. 

dabadebisas dgindeba bavSvis anatomiuri sqesi, 

mSoblebi elodebian biWs an gogos, Tumca aris sxva 

albaTobac – bavSvi orive sqesisaTvis damaxasiaTe-

beli sasqeso organoebis sxvadasxva variaciebiT (in-

terseqsualuri mdgomareoba – hermafroditizmi). 

dabadebisas ukve Seqmnilia seqsualobis nervul 

–endokrinul– sisxlZarRvovani safuZveli, erT-

gvari fiziologiuri potenciali, romlis intensi-

uri srulyofa zrdasrul asakamde mimdinareobs.  

2–3 wlis asakSi bavSvSi Cndeba sqesis fsiqikuri 

gancda – genderuli mikuTvnebuloba. man ukve 

icis, rom aris biWi an gogona. ZiriTadad es xdeba 

anatomiuri sqesis Sesabamisad, Tumca iSviaT SemTx-

vevebSi bavSvis genderuli TviTgamorkveva droSi 

xangrZlivdeba da is raRac momentSi xvdeba, rom 

misi sxeuli mis sqess ar Seesabameba. 

Tema / THEME
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early teens, people  begin feeling sexual attraction. 
A person’s thoughts and fantasies are consumed by 
an as–yet “strangely pleasurable” interest; later on, 
the details are filled out by more concrete lust for 
imaginary or real subjects. 

Determining the subjects of this attraction (usu-
ally the opposite sex, less often the same sex) marks 
the end of the phase in which sexual orientation is 
determined, that is sexual self–identification. 

This is how a person’s sexuality is slowly “built”, 
though all the while its development also comes 
under the influence of special environments, hap-
penstance and imposed pre–conceived notions. In 
parallel, a unique stereotype of sexual taste and in-
terest is formed, one on which life experiences also 
leave their mark. At first glance, sexual behaviour 
should correspond to gender roles and sexual iden-
tity (and this is the case in most circumstances), but 
there are exceptions, when a person behaves “dif-
ferently”. For example, a person who identifies him-
self/herself as homosexual might not be physically 
intimate with a member of the same sex, while a 
heterosexual person may have contextual homo-
sexual contacts. 

The most visible and “popular” manifestations of 
sexuality are, in both sexes: sexual drive (libido), 
orgasm (sexual release) and, in men only: erection 
(hardening of the male sex organ) and ejaculation 
(emission of semen). 

It is along these parameters that a person’s per-
ceptions of his/her own sexuality, as well as those 
of his/her partner are formulated. But health con-
ditions, stressful situations and problems in rela-
tions with sex partners have significant influence 
on sexuality and lead to problems such as erectile 
dysfunction and premature ejaculation.  

As we can see, sexuality is a far broader notion 
than just “sex”, which is what many people view it 
as. It is important to take this complex of factors 
into consideration when engaged in clinic work. 
For medicine, sexuality is much more than just a 
means to reproduce or transmit STIs. 

People need to comprehend their sexuality, to 
accept and get used to their “differentness”, and – 
be it through hormone therapy or surgery – bring 
their physical sex into line with their gender iden-
tity, or seek help for sexual dysfunction (such as 

adamianis seqsualuri ganviTarebis Semdgom 

etapze  hormonuli ̀ afeTqebis~ (e. w. gardatexis asa-

ki) fonze iwyeba erotikul – seqsualuri ltolvis 

Camoyalibeba. adamianis fiqrebi, fantaziebi ivseba 

Tavidan gaucnobierebuli `ucnaurad sasiamovno~ 

interesiT, SemdgomSi ki mdidrdeba gacnobierebu-

li warmosaxviTi Tu realuri obieqtis surviliT. 

obieqtis gansazRvriT (ZiriTadad, sapirispiro sqe-

si, iSviaTad, Tavisive sqesi) mTavrdeba sequalur 

orientaciaSi TviTgarkvevis faza anu seqsualuri 

TviTidentifikacia.

ase nel–nela `Sendeba~ adamianis seqsualoba 

misTvis gansakuTrebul  garemoSi, SemTxveviTo-

bebisa da Tavsmoxveuli winaswarganwyobebis gavle-

niT. pararelurad ki yalibdeba seqsualuri reJi-

mis, gemovnebis, interesebis Taviseburi unikaluri 

stereotipi, rac zrdasruli adamianis seqsualur 

qcevas ganapirobebs da razec cxovrebiseuli ga-

mocdileba Tavis kvals tovebs. erTi SexedviT, se-

qsualuri qceva genderul rolisa da seqsualuri 

identobis Sesabamisi unda iyos da asec aris SemTx-

vevaTa umravlesobaSi, magram aris gamonaklisebi, 

roca adamiani `sxvanairad~ iqceva. mag. homoseqsua-

luri identobis adamians SeiZleba ar hqondes fizi-

kuri siaxlove Tavisive sqesis warmomadgenelTan, 

xolo  heteroseqsual adamians hqondes konteqs-

tualuri homoseqsualuri kavSirebi. 

seqsualobis yvelaze xiluli da `popularuli~ 

gamovlinebebia: seqsualuri moTxovnileba (li-

bido), orgazmi (seqsualuri ganmuxtva) qalebSi da 

mamakacebSi, ereqcia (sasqeso asos gamagreba) da 

eakulacia (spermis daRvra) mxolod  mamakacebSi. am 

parametrebiT yalibdeba adamianis, rogorc seqsua-

luri partnioris, TviTSefaseba, dgeba misi seqsua-

luri cxovrebis repertuari. Tumca janmrTlobis 

mdgomareoba, stresuli situaciebi, partnioruli 

urTierTobebi mniSvnelovan zegavlenas axdenen 

seqsualobis am `mgrZnobiare~ gamovlinebebze, rac 

ama Tu im darRveviT (ereqciis xarisxis daqveiTeba, 

spermis naadrevi daRvra da a.S.)  gamoixateba xolme. 

rogorc vxedavT, seqsualoba gacilebiT farTo 

cnebaa, vidre `seqsi~ – sqesobrivi aqti – rogorc 

es bevrs hgonia. seqsualobis am kompleqsuro-

bis gaTvaliswineba gansakuTrebiT mniSvnelovania 

klinikur saqmianobaSi. medicinisaTvis seqsualoba 

ar aris mxolod gamravlebis funqciis an sqeso-

brivi gziT gadamdebi daavadebebis problemebi. 

Tema / THEME
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erectile problems and trouble achieving orgasm) or counselling for relationship problems. 
The aim of this overview of sexuality has not been to teach people medical terms – what’s important is 

that we internalize the fact that, in general, human sexuality has many facets and each person’s sexuality 
is unique. We certainly cannot distinguish people as “normal”, “different” or “exceptional” on the basis of 
single criterion of sexuality. 

In sum, evaluating this issue in terms of two opposite poles limit us; deep–seated pre–conceived no-
tions and imposed myths often lead us to internal conflict; and fears and stress lead us to – at least – neu-
rosis. I think the most important thing is that we ask ourselves a simple question: are we ready to embrace 
diversity? 

Maia Chavchanidze

Sexologists’ Legue 

adamianebs sWirdebaT gaerkvnen TavianT seqsualobaSi, zogjer miiRon da Seeguon `gansxvavebulobas~, 

hormonuli Tuqirurgiuli meTodebiT, SeZlebisdagvarad, miasadagon TavianTi sxeuli genderul TviT-

Segnebas, Caitaron mkurnaloba seqsualuri disfunqciebis (ereqciuli ukmarisoba, anorgazmia da a.S) an 

partniorTan `verawyobili~ (disharmoniuli) seqsualuri urTierTobis gamo.

gasagebia, rom seqsualobaze am mimoxilvis mizani ar aris rTuli samedicino terminebis aTviseba. mTa-

vari, albaT, imis gaTavisebaa, rom, zogadad, adamianis seqsualoba ukideganod mravalmxrivia, konkretuli 

adamianisa ki – unikaluri. seqsualobis romelime maxasiaTeblis mixedviT `normalurebi~, `gansxvave-

bulebi~ da `gamonaklisebic~ Cvens Soris namdvilad arian. ase rom, movlenebis orpolusiani Sefaseba 

Cvenve gvzRudavs, Zval–rbilSi gamjdari winaswarganwyobebi da Tavsmoxveuli miTebi ki, xSirad, sakuTar 

TavTan brZolisken gvibiZgebs, aRmocenebuli SiSebi da stresebi ki, sul mcire – nevrozebisken. vfiqrob, 

mTavaria, Tavs davusvaT martivi kiTxva: varT Tu ara mzad, vaRiaroT mravalferovneba?   

maia WavWaniZe

`seqologTa liga~

Tema / THEME

Cemi saqorwino kaba

My Wedding Dress

xelovneba / ART

qmari da ZiZa erTad Semodian scenaze. qmars navaWriT savse parkebi uWiravs xelSi. parkebs iqve miyris da 

ZiZas oTaxis Suagulisken SemouZRveba. 

qmari: didxans galodineT, ara?

ZiZa: ara, ras ambobT, piriqiT, Zalian adre movedi. (mimoixedavs) bavSvi sadaa?

The husband and the nanny enter the stage. The husband is holding bags containing various goods from the 
bazaar. He throws the bags down immediately and leads the nanny into the centre of the room.  

HUSBAND: Did I make you wait long?
NANNY: No, of course not, on the contrary, I came very early. (looks around) Where’s the kid? 
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HUSBAND: I was going out to buy a few things so I left him 
with my mother. I hope you’re not in a hurry – my mother 
lives close by and will bring him soon. 
NANNY: No, I’m not in a hurry. I’ll wait for them. 
HUSBAND: He’s a smart kid. Won’t give you much trouble. 
(hesitantly) Let’s address each other informally, OK? You’re 
about to become a member of our family and I feel awkward 
somehow. 
NANNY (smiling): OK. 
HUSBAND: Basically, my wife leaves for work early in the 
morning. I start at 11 and fi nish at 6 pm. The time works for 
you, right? 
NANNY: Yes, of course. 
HUSBAND: Really, he’s a good kid... When he wants to pee, 
he’ll tell you. He’s a smart kid. 
NANNY (restrainedly): Great!
HUSBAND: Let me make you some coff ee. Or do you prefer 
tea?
NANNY: No, please don’t bother. I don’t drink coff ee. 
HUSBAND: What about tea?
NANNY: No tea, either.
The husband sits down, takes a cigarette from his bag and 
lights it. He thinks for a second, and hands it to the nanny. 
NANNY: No, thank you, I don’t smoke. 
HUSBAND: How old are you?
NANNY: Twenty. 
HUSBAND: Do you have a wife?
NANNY: No. 
HUSBAND: Well, don’t rush into it! There’ll be time for that 
later. There’s no sense rushing into it. I wish I knew what I was 
in such a hurry for! But she didn’t give my any time to make 
up my mind. (smiles, satisfi ed with himself)
NANNY: Were you young when you got married?
HUSBAND: Not completely. I was 21. I had graduated from 
the Art Academy that year. 
NANNY: So you’re an artist?
HUSBAND: I have a diploma that says “artist–decorator”, but 
you wouldn’t know it from looking at this place...
NANNY: No, why...
HUSBAND: My wife is like that, she wants everything her own 
way. She doesn’t listen to me!...
NANNY: What does your wife do? 
HUSBAND: She’s chief producer at Channel 3. 
NANNY (acting surprised): Nina is your wife?
HUSBAND: That’s funny. That’s the fi rst time I’ve heard that. 
People usually ask me “So you’re Nina’s husband?” Anyway, 
what do you do? Do you study somewhere?

qmari: sayidlebze gavdiodi da dedaCems davu-

tove, Tu ar geCqarebaT, dedaCemi axlos cxovrobs 

da male momiyvans. 

ZiZa: ara, ar meCqareba, davelodebi. 

qmari: Wkviani bavSvia, Zalian ar gagawvalebT. (yoy-

maniT) modi, SenobiT vilaparakoT, kargi? Cveni 

ojaxis wevri unda gaxde da raRac uxerxulad 

vgrZnob Tavs.

ZiZa: (RimiliT) kargi.

qmari: mokled, Cemi coli diliT adre midis sam-

saxurSi, me 11 saaTze mewyeba da 6–ze vTavisufl-

debi. es dro xom gawyobs?

ZiZa: ki, ra Tqma unda.

qmari: ara, marTla kargi bavSvia... fisi rom 

moundeba, getyvis, mokled, Wkviani biWi myavs. 

ZiZa: (TavSekavebulad) mSvenieria!

qmari: modi, yavas dagalevineb, Tu Cai girCevnia?

ZiZa: ara, ara, ar Sewuxde, ar vsvam yavas.

qmari: arc Cais?

ZiZa: ara, arc Cais. 

qmari: (Camojdeba, CanTidan sigarets amoiRebs, 

moukidebs. mogvianebiT moisazrebs da ZiZas gau-

wvdis)

ZiZa: ara, madloba, ar vewevi. 

qmari: ramdeni wlis xar? 

ZiZa: ocis. 

qmari: coliani xar?

ZiZa: ara. 

qmari: arc iCqaro! merec moaswreb, mag saqmeSi aC-

qareba ar varga. me ra meCqareboda, netav gamage-

bina!  magram vin damacada (TviTkmayofili Rimili). 

ZiZa: pataram moiyvane coli?

qmari: mTlad patara ar vyofilvar, 21 wlis viyavi, 

samxatvro akademia davamTavre im wels. 

ZiZa: mxatvari xar?

qmari: diplomSi ”mxatvar–dekoratori” miweria, 

magram Sexede erTi Cems saxls, ra etyoba aqauro-

bas...

ZiZa: ara, ratom...

qmari: Cemi colia egeTi, Tavis Wkuaze unda 

yvelaferi, me ar mijerebs!...

ZiZa: Seni coli ras saqmianobs?

qmari: me–3 arxis mTavari prodiuseria.

ZiZa: (ikvirvebs) nina Seni colia?

qmari: ra sasaciloa, pirvelad mesmis egre naTq-

vami, adre sul ”Sen ninas qmari xaro?” mekiTxebod-

nen. da Sen ras saqmianob? swavlob sadme?

xelovneba / ART
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NANNY: Yes, I’m studying to be a journalist. 
HUSBAND: Oh, that’s great. I’ll talk to Nina about you for sure. 
You look like a good guy. 
NANNY: Oh, no, that’s not necessary. 
HUSBAND: Why not? If you don’t know someone...you know 
how the business is. (puts out his cigarette) It bothers you, 
doesn’t it? It’s a good thing you don’t smoke. I don’t smoke 
around the kid. It’s hard, but you won’t have any problem... 
(pause) So, do you have experience taking care of kids? 
NANNY: Yes, I do... I took care of my older sister’s children 
when they lived with us. 
HUSBAND: Very good... (confused; awkward pause) Where is 
that mother of mine? I’ll go give her a call. Don’t get bored. 
Turn on the TV if you want or listen to some music. I’ll be right 
back. (leaves)
The NANNY goes to the entertainment centre in the corner 
and turns on the music.
HUSBAND (from the other room): That’s Nina’s favourite 
song...
NANNY: Really? (doesn’t like the song; cringes)
HUSBAND (again shouting from the other room): Yeah, she’s 
got weird taste... I have to laugh sometimes, because we’re 
nothing like each other; I don’t know why we’re together...
NANNY: I see. (turns off  the music)
HUSBAND (re–entering the room, concerned) My mother 
isn’t answering. She probably took the kid out for a walk. 
I’m really worried – she doesn’t have any experience taking 
care of kids... I’m afraid something will happen to him. Once, 
I left him with her for a whole day and she didn’t feed him 
at all. The kid was in a horrible state... Anyway, you’ll like my 
son very much. A copy of his mother! You know how they’re 
similar? Now, I’ve seen children resemble people before, but 
not like this!
NANNY: So your wife works a lot? (walking around the room, 
not paying attention to the HUSBAND’s jabbering)
HUSBAND: She’s at the TV station day and night. She only 
rests on Sundays. When we had the baby, I stayed home for 
the fi rst two years. I nearly went mad. Just imagine – I didn’t 
have anyone to talk to all day... Then, for a while, my mother 
came to live with us and I found a job... If my father were still 
alive, this wouldn’t even be an issue... Well, you can’t have a 
mother taking care of a child – what would people say! Any-
way, Nina said we could hire a nanny...
NANNY (interrupting): Do you love your child more or your 
wife? 
HUSBAND (confused): What? 
NANNY (more boldly): I said: do you love your child more or 

ZiZa: ho, momavali Jurnalisti var. 

qmari: ui, ra kargia, ninas davelaparakebi Senze 

aucileblad, kargi biWi Canxar. 

ZiZa: ara, ra saWiroa. 

qmari: uf, rogor ara, Tu nacnobi ar gyavs, xom 

ici... (sigarets aqrobs) Segawuxe ara? ra kargia, 

rom ar ewevi, bavSvTan arc me vewevi da Zalian mi-

Wirs, Sen ar gagiWirdeba... (pauza) ise, bavSvebis 

movlis gamocdileba gaqvs? 

ZiZa: ki, maqvs.... ufrosi dis bavSvebs vuvlidi, sa-

nam CvenTan cxovrobdnen. 

qmari: Zalian kargi... (ibneva. uxerxuli pauza) sad 

daikarga es dedaCemi? waval, davurekav. ar moiwy-

ino. Tu ginda, televizori CarTe an musikas mous-

mine, me axlave moval. (gadis)

ZiZa: kuTxeSi, musikalur centrTan midis, simReras 

rTavs

qmari: (meore oTaxidan yviris) eg ninas sayvareli 

simReraaa... 

ZiZa: marTla? (ar moswons simRera, ijRaneba)

qmari: (isev meore oTaxidan yviris) xo, raRac ucn-

auri gemovneba aqvs... me TviTon mecineba xandaxan, 

ai, arafriT ara vgavarT erTmaneTs da erTad ra-

tom varT, ver vxvdebi...

ZiZa: gasagebia (musikas gamorTavs)

qmari: (oTaxSi brundeba. SeSfoTebulia) dedaCemi 

yurmils ar iRebs, etyoba, bavSvi saseirnod gai-

yvana. Zalian vRelav, bavSvis movlis gamocdileba 

ara aqvs... raime ar damarTos, meSinia. erTxel da-

vutove mTeli dRiT da saWmeli ar miucia, saSinel 

dReSi iyo bavSvi... ara, rac marTali, marTalia, 

Cemi biWi Zalian mogewoneba. dedamisis aslia! ici, 

rogor hgavs? ara, msgavseba rogor ar minaxavs, ma-

gram aseTi? 

ZiZa: Seni coli bevrs muSaobs, ara? (TavisTvis da-

dis da qmris qaqans arc usmens)

qmari: dRe da Rame televiziaSia, marto kvirao-

biT isvenebs. Svili rom SegveZina da pirveli ori 

weli saxlSi vijeqi, kinaRam gavgiJdi. warmogid-

genia, mTeli dRe damlaparakebeli aravin ar my-

avda... cota xniT dedaCemi gadmovida CvenTan, axla 

es samuSaoc viSove... mamaCemi cocxali aRar aris, 

Torem salaparako ki ar gaxdeboda es ambavi... aba, 

deda xom ver mouvlis bavSvs, xalxi ras ityvis! 

xoda, ninam SemomTavaza, ZiZa aviyvanoTo... 

ZiZa:  (awyvetinebs) coli ufro giyvars Tu bavSvi? 

qmari: (ibneva) rogor?
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your wife? 
HUSBAND: What kind of question is that?... I don’t know... 
(doesn’t appreciate the NANNY’s familiar tone)
NANNY: Well? 
HUSBAND: You’re inexperience really shows! If you had a 
child, you wouldn’t be asking me that question...
NANNY: I’m sorry for being so direct, but I really want to 
know. What do you feel?
HUSBAND: Are you involved with anyone? 
NANNY (not understanding the question): What do you 
mean?
HUSBAND: Do you have a special lady? A girlfriend? 
NANNY (irritated): No. 
HUSBAND: Well, how can I put this... Are you a virgin? I’m 
sorry to be so direct, but...
NANNY (shortly and sternly): No, I’m not a virgin!!!
HUSBAND: I see...(doesn’t know what to say) You know what 
we should do – we should set a certain period, say, a week, as 
a trial period... Let’s see how you get along with the kid and 
then we’ll decide... Who knows what will happen. 
NANNY (indiff erently): OK.
HUSBAND (pretending to be calm): My mother will come in a 
minute, and I’ll introduce you to the little one. 
NANNY: What’s his name?
HUSBAND: Oh, I haven’t told you? (laughs) Huh, you get so 
caught up in conversation that you forget the main thing... 
Nina named him. I wanted to call him Saba, but Nina called 
him Ioseb...
NANNY: You still haven’t answered my question. 
HUSBAND: What question? 
NANNY: Do you love your wife more or your child? 
HUSBAND: What a childish question...
NANNY (quickly approaches the HUSBAND, strokes his face) 
You have great skin.
HUSBAND (fl inches and lurches back) What are you doing? 
NANNY: Does your wife caress you? 
HUSBAND (shocked): What?
NANNY: Or does she not pay any attention to you? 
HUSBAND: Wait just a minute...
NANNY (interrupting): Why don’t you answer me? Are you 
embarrassed? Don’t be ashamed. Talk to me. 
HUSBAND: Get out of here right now! Before my mother 
comes.
NANNY: Your mother won’t come!
HUSBAND: Oh, God! How do you know!
NANNY: Don’t be afraid, I didn’t kill her. I called her and told 
her that you would be late and that you had asked me to call. 

ZiZa: (ufro gabedulad) coli ufro giyvars Tu 

bavSvi-meTqi!

qmari: ra kiTxvaa... ra vici, aba... (ar siamovnebs 

familaruli toni)

ZiZa: mainc? 

qmari: rogor getyoba, gamoucdeli rom xar! bavS-

vi rom gyavdes, egeT kiTxvas ar damisvamdi...

ZiZa: mapatie ra, ase pirdapir rom gekiTxebi, ma-

gram marTla mainteresebs. ra grZnobaa? 

qmari: vinme gyavs?
ZiZa: (ver xvdeba kiTxvis azrs) anu?

qmari: qali gyavs? gogo, megobari? 

ZiZa: (Riziandeba) ara. 

qmari: aba, rogor giTxra. vaJiSvili xar? mapatie, 

mec pirdapir gekiTxebi, magram...

ZiZa: (mowyvetiT da mkacrad) ara, ara var vaJiS-

vili!!!

qmari: ho.... (aRar icis, ra Tqvas) ici, rogor ga-

vakeToT? raRac dro davTqvaT, iyos erTi kvira, 

gamosacdeli vada... vnaxoT, rogor Seewyobi bavSvs 

da mere gadavwyvitoT... ra ici, ra xdeba. 

ZiZa: (indiferentulad) kargi. 

qmari: (moCvenebiTi simSvidiT) dedaCemi sadacaa 

mova da patarasac gagacnob. 

ZiZa: pataras ra qvia?

qmari: ui, ar miTqvams? (icinis) egrea, mTavari gavi-

wydeba, ise erTobi laparakSi... saxeli ninam Seur-

Cia, me saba mindoda, magram ninam iosebi daarqva... 

ZiZa: kiTxvaze mainc ar mipasuxe. 

qmari: ra kiTxvaze?

ZiZa: coli ufro giyvars Tu bavSvi? 

qmari: ra bavSvuri kiTxvaa...

ZiZa: (swrafad uaxlovdeba, saxeze adebs xels)  ra 

kargi kani gaqvs.

qmari: (moulodnelobisgan Sexteba) ras Svrebi?

ZiZa: Seni coli gefereba xolme?

qmari: (gaognebulia) raa?

ZiZa: Tu ukve mobezrdi? 

qmari: axla ici ra...

ZiZa: (awyvetinebs) ratom ar mpasuxob? grcxvenia? 

nu mogerideba, melaparake. 

qmari: axlave mibrZandi aqedan! sanam dedaCemi mo-

sula. 

ZiZa: dedaSeni ar mova!

qmari: vaime, RmerTo! Sen saidan ici?!

ZiZa: nu geSinia, ar momiklavs. me davureke da vuTx-

ari, rom dagagviandeba, rom Seni TxovniT vrekav. 
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HUSBAND: I’ll call the police!
NANNY (sternly): Sit down!
The HUSBAND is confused. He obeys and sits down. 
NANNY: How is your wife in bed?
HUSBAND: Are you mad? 
NANNY: No, I’m just asking. 
HUSBAND: Hey, if you do anything to my son...
NANNY: I don’t have any problem with your son! And in gen-
eral, I can’t stand children!
HUSBAND: Oh myyyy!
NANNY: Settle down and answer my question!
HUSBAND: What question? 
NANNY: A very ordinary one. I won’t let you go until you an-
swer me!
HUSBAND: My wife will come home soon!
NANNY: Don’t lie to me! She won’t be here soon, she comes 
home late
HUSBAND: You can’t frighten me! (jumps up, hits the NANNY; 
they start fi ghting, the NANNY pins him to the fl oor, restrains 
his arms behind his back and sits on top of him)
NANNY: I don’t want to have to break your arm. Just answer 
me!
HUSBAND (in pain): Get out of here, or else I’ll scream!
NANNY: Scream and do whatever you want! The walls are 
thick. The neighbours won’t hear a thing!
HUSBAND (screaming): Help me!!!
NANNY (twisting his arms): Scream, scream! I won’t let you 
go until you answer me. 
HUSBAND: What do you want from me? Leave me alone. I 
won’t tell anyone, just get out of here right now!
NANNY: Oh, did I interrupt your calm life? You’re in my hands 
now! Keep that in mind, and watch yourself! (hits him)
HUSBAND (wincing from the pain, screaming): Aaahhh!
NANNY: Scream, you sheep! You slave to women!
HUSBAND: What do you want from me, what’s your prob-
lem?
NANNY: You’re getting on my nerves. People like you are 
holding back our cause!
HUSBAND (calming down): What cause? 
NANNY (lets him go, sits on the fl oor): Promise you’ll listen to 
everything I have to say!
HUSBAND: Yes, fi ne...fi ne... (dusts himself off ) The fl oor needs 
to be cleaned. How could I have forgotten...
NANNY: Hey now!
HUSBAND (frightened): OK, OK, tell me about the cause. 
NANNY: The liberation of men!
HUSBAND (shocked): The what of men???

qmari: policias gamovuZaxeb! 

ZiZa: (mkacrad) dajeqi!

qmari: (dabneulia. emorCileba. jdeba.)

ZiZa: Seni coli loginSi rogoria-meTqi?

qmari: giJi xar?

ZiZa: ara. ubralod, gekiTxebi. 

qmari: icode, bavSvs Tu rame dauSave...

ZiZa: Sens bavSvs arafers ar verCi!  da saerTod, 

ver vitan bavSvebs!

qmari: vaime, mamikoo!

ZiZa: dawynardi da mipasuxe, rasac gekiTxebi!

qmari: ra kiTxvaa?

ZiZa: Zalian Cveulebrivi. sanam ar mipasuxeb, ar ga-

giSveb aqedan! 

qmari: Cemi coli male mova!

ZiZa: nu matyueb, ar mova male, gvian brundeba 

saxlSi. 

qmari: ver SemaSineb! (wamoxteba, daeZgereba, Widao-

ben, ZiZa xelebs gadaugrexs da zed daajdeba)

ZiZa: ar minda, xeli mogtexo. ubralod mipasuxe.

qmari: (simwriT) gaeTrie aqedan, Torem viyvireb 

icode! 

ZiZa: iyvire da rac ginda is qeni! kedlebi sqelia, 

Sens xmas mezoblebi mainc ver gaigeben!

qmari: (yviris) miSveleT!

ZiZa: (xelebs ugrexs) iyvire, iyvire! mainc ar gagiS-

veb, sanam ar mipasuxeb. 

qmari: ra ginda Cemgan, ras merCi? Tavi damanebe, 

aravis arafers vetyvi, oRond axlave wadi aqedan!

ZiZa: simSvide dagirRvie, ara? Cems xelSi xar, 

icode! zedmeti ar gabedo! (urtyams)

qmari: (simwrisgan imanWeba, yviris) aaaaaaaa!

ZiZa: iyvire, Se cxvaro! Se qalebis monav! 

qmari: ra ginda Cemgan, ras merCi?

ZiZa: nervebs miSli. SenisTanebi Cvens saerTo saqmes 

afuWeben!

qmari: (damSviddeba) ra saqmes? 

ZiZa: (xels gauSvebs, iatakze dajdeba) dampirdi, 

rom bolomde momismen!

qmari: xo, kargi... kargi... (mtvers iferTxavs) iata-

ki mosawmendi yofila, rogor damaviwyda...

ZiZa: ha-meTqi axla!

qmari: (SeSinebuli) ho, kargi, kargi. gismen, ra 

saqmes gulisxmobdi?

ZiZa: ras da kacebis gaTavisuflebas!

qmari: (gaognebulia) kacebis ras??? 

ZiZa: (sigarets amoiRebs, moukidebs, nafazs 
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NANNY (takes out a cigarette, lights it and passes it to the 
HUSBAND): Smoke!
HUSBAND (takes the cigarette): You said you didn’t smoke. 
(smokes awkwardly, as though he doesn’t know how to take 
a drag)
NANNY (grabs the cigarette from him): I should put this out 
in your face! You don’t even know how to smoke properly! 
HUSBAND: What do you want from me? Aren’t you going to 
tell me? 
NANNY: I’m not sure you’ll understand, but I’ll tell you any-
way. Who knows, maybe something will come of a pushover 
like you! 
HUSBAND: What should come of me? Explain!
NANNY: You actually think I came here to take care of your 
child? I was sent here by a nongovernmental organization. 
HUSBAND: What kind of organization? 
NANNY: It’s a secret organization: “Men for Gender Equality 
and Justice”. 
HUSBAND: Good God, are you Freemasons?... What does 
“gender” mean? 
NANNY: Stupid! We are free men and we are making life eas-
ier for slaves like you! Your gender is what has been taught 
to you since you were a child! Your gender is slavery! Since 
you’re a man, you were raised to be obedient to women! And 
not a single woman gives a tit about what you want in life!
HUSBAND: You are defi nitely Freemasons!
NANNY: We’re not Freemasons! We’re free men and someday 
we’ll make it so that even types like you come to their senses. 
HUSBAND: What do I have to do with it? 
NANNY: Our leaders have started this new project called “20 
nannies”. We selected the 20 most successful women and 
started working as nannies in their families, so we can get 
their pathetic husbands to come to their senses!!!
HUSBAND: Good God, what nonsense! Get out of here right 
now. I’m not interested in your project!
NANNY: I don’t give a dick about what you’re interested in!
HUSBAND (covers his hears upon hearing the word “dick”): 
Such language!
NANNY: Yeah, so what, I don’t give a dick!!! We men shouldn’t 
be ashamed of our genitals! We need to speak out!
HUSBAND: Have you no fear of God?!
NANNY: What does God have to do with it? That’s what wom-
en have been telling us for years – that God created man to 
be a helper and adjunct to woman! They use everything to 
their own benefi t!
HUSBAND: Don’t commit sacrilege! Please!
NANNY: What, did I scare you? You are truly pathetic!

daartyams da qmars gauwvdis) mowie!

qmari: (CamoarTmevs) aki ar vewevio? (uxerxulad ew-

eva, etyoba, rom nafazis dartyma ar icis.)

ZiZa: (sigarets waarTmevs) unda migawvas kacma sax-

eze! mowevac ki ar ici wesierad!

qmari: ra ginda Cemgan, ar amixsni?

ZiZa: ara var darwmunebuli, rom gamigeb, magram 

mainc getyvi. ra ici, iqneb SenisTana Cmorisganac 

gamovides rame!

qmari: ra unda gamovides, gamagebine!

ZiZa: Sen ggonia, marTla Seni bavSvis mosavlelad 

movedi aq? arasamTavrobo organizaciam gamomagza-

vna.

qmari: rogorma organizaciam?

ZiZa: saidumlo organizaciaa, „kacebi genderuli 

Tanasworobisa da samarTlianobisTvis“.

qmari: RmerTo, nuTu masonebi xarT?... genderuli 

ras niSnavs? 

ZiZa: ra sisulelea! Cven Tavisufali kacebi varT 

da SenisTana monebs cxovrebas vuadvilebT! Seni 

genderi ki isaa, rasac bavSvobidan gaswavlian! 

monobaa Seni genderi! raxan kaci xar, ase gzrdian, 

qalebis morCili unda iyo! da sul ZuZuze kidia 

yvela qals, Sen ra ginda cxovrebaSi! 

qmari: namdvilad masonebi xarT! 

ZiZa: ara varT-meTqi masonebi! Tavisufali kacebi 

varT da odesme mivaRwevT imas, rom SensTanebic 

azrze movlen. 

qmari: me ra SuaSi var?

ZiZa: Cvenma ufrosobam axali proeqti daiwyo, „20 

ZiZa“.   SevarCieT 20 yvelaze warmatebuli qali da 

maT ojaxebSi ZiZebad viwyebT muSaobas, rom daC-

morebul qmrebs Wkua vaswavloT!!!

qmari: RmerTo, ras bodav! axlave wadi aqedan, ar 

mainteresebs me Tqveni proeqti!

ZiZa: sul ZuZuze ki arada...  yleze mkidia, Sen ra 

gainteresebs!

qmari: (sityva „yles“ gagonebaze yurebze ifarebs 

xelebs) ra sityvebs ambob!

ZiZa: xo, ra iyo! yleze mkidia!!! kacebs ar unda gvr-

cxvenodes Cveni genitaliebis! unda SeZlo da xma 

amoiRo! 

qmari: RmerTis mainc ar geSiniaT?!

ZiZa:  RmerTi ra SuaSia! es qalebi gvaboleben sau-

kuneebis manZilze, rom RmerTma kaci qalis Semwed 

da damxmared Seqmna! Tavis sasargeblod iyeneben 

yvelafers!
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HUSBAND: God, it’s a good thing my son isn’t home! Such 
language! You’re not a woman, after all!
NANNY: No, I’m a man! And when I want to, I’ll swear. Under-
stand, you sheep? 
The husband tries to run away. 
NANNY (catches him): I said don’t move! Or else I’ll kill you! 
We will get people like you to come to their senses and still 
pursue our common cause! We’ll give an example to the 
poor men of all of Georgia!
HUSBAND (no longer resisting): What did I do wrong? Why 
did you choose me? 
NANNY: I told you, we picked the 20 most infl uential women. 
I was supposed to go to the husband of the president, but 
we drew straws and I ended up with you. So, remember that 
you won’t be able to get rid of me!
HUSBAND: Well, I don’t give a tit about your project! You can’t 
force me! I will not concede my manhood!
NANNY: You foolish man! If it were up to me, people like you 
would get their heads chopped off !
HUSBAND: You’re all crazy! For shame!
NANNY: I should be ashamed or should you? Think about 
what we’re off ering you: you will be an independent man, 
you can fulfi l your dreams. Don’t you want to be free?
HUSBAND: Good God! My mother will go crazy!
NANNY: Forget about your mother! Forget about everyone 
who forces you to be a slave. Have you never thought about 
how many chances you’ve let slip away just because you’re a 
man? Haven’t you grown tired of making dinner for your wife 
and sitting around the house like a servant?!
HUSBAND: I don’t sit around the house. Nina allowed me to 
get a job and hire a nanny. But I couldn’t have imagined that 
someone like you...
NANNY: Don’t make me laugh! Don’t think of that as an act of 
mercy! Who the hell needs that kind of fake freedom? If hir-
ing a nanny helped matters... You should demand that your 
wife take care of your child herself, make the meals herself 
and help you tidy up the house...
HUSBAND: What horrible things you speak! Good God, what 
horrible things!
NANNY: Well, think about it long and hard! Please! I want 
what’s best for you. It’ll be hard at fi rst, but after all, we have 
managed, so you, too, can be free.
HUSBAND: That’s easy for you to say! You’ve never had a wife! 
But if I talk back a little too much, my wife will kick me out of 
the house and take the child! Then what can I do? Should I 
go back to my mother? You know perfectly well that moth-
ers don’t accept their sons back into their homes! I’ll be left in 

qmari: nu mkrexelob! gTxov!

ZiZa: SegeSinda, ara? Se marTla Cmoro!

qmari: RmerTo, kidev kargi, bavSvi ar aris saxlSi! 

ra sityvebs iZaxi! qali xom ara xar!

ZiZa: ara, kaci var! da roca gamixardeba, maSin Se-

viginebi! gaige, Se cxvaro? 

qmari: (gaqcevas cdilobs) 

ZiZa: (daiWers) ar gainZre–meTqi! Torem migaklav, 

icode! SenisTanebs Wkuaze moviyvanT da saerTo 

saqmes mainc gavakeTebT!  sruliad saqarTvelos 

sawyal kacebs magaliTs mivcemT!

qmari: (aRar uwevs winaaRmdegobas) me ra davaSave? 

ratom amomirCieT?

ZiZa: xom giTxari, 20 yvelaze gavleniani qali Se-

varCieT. prezidentis qmarTan unda wavsuliyavi, 

wesiT, magram kenWisyris Sedegad SenTan aRmovCndi, 

ase rom, icode, Tavidan ver momiSoreb!

qmari: me kidev sul ZuZuze mkidia Tqveni proeqti! 

ver maiZulebT! Cems kacobas ar davTmob!

ZiZa: suleli kaci xar! Cemi neba rom iyos, Seni-

sTanebs Tavebs davaWridi! 

qmari: Tqven yvelani gagiJebulxarT, rogor ar 

grcxveniaT!

ZiZa: me unda mrcxvenodes Tu Sen? kargad dafiqr-

di, ras gTavazobT: Sen damoukidebeli kaci iqnebi, 

ocnebas aisruleb, nuTu ar ginda Tavisufleba?

qmari: RmerTo, dedaCemi gagiJdeba!

ZiZa: daikide dedaSeni! daikide yvela, vinc monobas 

gaiZulebs. arasodes ar gifiqria, ramdeni SesaZle-

bloba gauSvi xelidan mxolod da mxolod imitom, 

rom kaci xar? rogor ar mogbezrda colisTvis sa-

dilebis keTeba da mosamsaxuresaviT saxlSi jdoma!

qmari: aRar vzivar saxlSi, ai, ninam ufleba momca, 

rom memuSava, ZiZa aiyvaneo, magram ras warmovid-

gendi, Tu SenisTana...

ZiZa: nu macineb! eg maTxovruli mowyaleba ar unda 

daijero! vis ra jandabad unda egeTi moCvenebiTi 

Tavisufleba? ZiZis ayvana rom saqmes Svelodes...  

Sen unda mosTxovo Sens cols, rom bavSvs Tvi-

Tonac mouaros, saWmelic gaakeTos, saxlis dal-

agebaSic mogexmaros...

qmari: ra saSinelebebs ambob! RmerTo, ra saSine-

lebebs ambob! 

ZiZa:  aba, kargad dafiqrdi! gTxov! me SenTvis sik-

eTe minda. Tavidan cota gagiWirdeba, magram Cven 

xom movaxerxeT, Senc SeZleb gaTavisuflebas.

qmari: ra advili saTqmelia! Sen arasodes ar gyo-
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the street, I’ll have no hope... Do you want to ruin my life?
NANNY: No, of course I don’t. I’m not a woman who doesn’t 
understand you. Don’t be afraid. The main thing is that you 
start – then everything will change gradually. 
HUSBAND: No, I can’t!
NANNY: Yes, you can. You’re a young man, you have your 
whole life ahead of you. I’ll help. 
HUSBAND: How can you help me?
NANNY (satisfi ed): Now that’s what I like to hear! Now listen 
to me carefully, I’ll tell you everything. Don’t think that I’m 
going to ask you to just up and leave your house and aban-
don your family. That’s no way out... 
Doorbell is heard.
HUSBAND (confused): Should I open it? It’s probably my 
mother. She’ll kill me for leaving the kid with her for so 
long. 
NANNY: Go ahead and open it. 
The HUSBAND exits. The NANNY is nervous. He quickly 
paces about the room, clearly anxious. As soon as the HUS-
BAND comes back, the NANNY settles down and stands 
upright
HUSBAND: It was the neighbour asking for washing pow-
der... excellent timing...
NANNY: Why didn’t you run away?
HUSBAND: I don’t know... You are crazy, but I’m no longer 
afraid of you.
NANNY (smiling): Well done! I’m very happy to hear that 
from you. Let’s continue.
HUSBAND (somewhat afraid): So, what do I have to do?
NANNY: Your wife has to understand that man is a human 
being and that her husband is not her property. 
HUSBAND: That’s easy for you to say...
NANNY: If you don’t stick your neck out, nothing will 
change. 
HUSBAND: I still don’t understand what I’m supposed to 
change or how. What are you asking me to do? Betray our 
traditions? What will people say? How will I be able to look 
my mother in the eye?
NANNY: Believe me, everyone thinks that way at fi rst. Then 
they change and get more courageous. Your mother and 
your wife will get used to this thing... If they don’t, you’ll 
have to abandon your family. 
HUSBAND: No, no!
NANNY: Freedom should be more important to you!
HUSBAND: I said no! I can’t!
NANNY (after a long pause): Were you a good student at 
the academy? 

lia coli! me kidev Tu gavTamamdebi, coli saxli-

dan gamagdebs, bavSvs CamomarTmevs! mere raRa vqna? 

dedaCemTan davbrunde? xom ici, rom dedebi dab-

runebul biWebs ukan aRar iReben! quCaSi davrCebi, 

ra meSveleba... cxovreba ginda damingrio? 

ZiZa: ara, ra Tqma unda. ara, marTla qali ki ara 

var, Seni rom ar mesmodes. nu geSinia, mTavaria, Sen 

daiwyo da nel-nela yvelaferi Seicvleba. 

qmari: ara, ar SemiZlia!

ZiZa: SegiZlia, axalgazrda kaci xar, cxovreba win 

gaqvs. me dagexmarebi. 

qmari: rogor unda damexmaro? 

ZiZa: (kmayofilia) ai, es ukve momwons! axla kar-

gad momismine, yvelafers mogiyvebi. nu ggonia, rom 

erTbaSad gTxov saxlidan wasvlas da ojaxis mi-

tovebas. es gamosavali ar aris...

(ismis zaris xma)

qmari: (ibneva) gavaRo? albaT, dedaCemia. damco-

favs, amdeni xniT rom davutove bavSvi. 

ZiZa: midi, gaaRe.  

(qmari gadis. ZiZa anerviulebuli, Cqari nabijiT 

bolTas scems oTaxSi, etyoba, rom Zalian Relavs. 

rogorc ki qmari Semobrundeba, mSviddeba, amayad 

imarTeba welSi.)

qmari: mezobeli iyo, sarecxi fxvnili mTxova... 

naxa ra imanac dro...

ZiZa: ratom ar gaiqeci? 

qmari: ar vici... giJi ki xar, magram Seni ukve aRar 

meSinia. 

ZiZa: (gauRimebs) yoCaR! Zalian mixaria, amas rom 

vismen Sengan. modi, gavagrZeloT.

qmari: (cota damfrTxalia) ese igi, ra unda vqna?

ZiZa: Senma colma unda Seignos, rom kacic adami-

ania da qmari misi sakuTreba ar aris. 

qmari: saTqmelad advilia, magram...

ZiZa: Tu ar gebede, araferi ar Seicvleba. 

qmari: mainc ar mesmis, ra unda Sevcvalo da ro-

gor. ras mTxov, rom Cvens tradiciebs vuRalato? 

xalxi ras ityvis? dedaCems rogor Sevxedo Tva-

lebSi? 

ZiZa: damijere, Tavidan yvela ase fiqrobs, mere 

icvlebian da Tamamdebian. dedaSenic Seegueba am 

ambavs da Seni colic... Tu ara da, ojaxi unda mia-

tovo. 

qmari: ara, ara!

ZiZa: SenTvis Tavisufleba ufro mniSvnelovani 

unda gaxdes!
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HUSBAND (enthusiastically): I got the highest grade on my 
thesis project. Guess what I did – it was an enormous mosaic 
with cloth applications and tiny little scraps (stops, realizing 
that he’s got carried away)
NANNY: So, don’t you miss working in your profession?
HUSBAND: I met Nina then, back when she was starting out 
as a producer. We fell in love. Do you know how beautiful 
she is? Something came over me. Then she took me as her 
husband...
NANNY: Then?
HUSBAND: My thesis adviser told me I should continue my 
studies... And I really wanted to, but Nina got pregnant. There 
was no–one but me to look after the baby – I don’t have a 
father–in–law and my father was already deceased... So she 
had the baby and went back to work. She’s the heart and 
soul of Channel 3, very well loved at work. Within two year’s 
she got the operation on its feet... True, she never makes time 
for the child, but...
NANNY (approaching the HUSBAND, giving him a friendly 
hug): It’s OK, calm down. 
HUSBAND (getting upset, near tears): Nina wants to have a 
second child. She really wants a girl to keep the family name 
going. She’s an only child herself. I’ll probably have to just 
keep sitting at home. I told her maybe we shouldn’t rush into 
it, but she doesn’t listen to me. 
NANNY: Don’t worry. We’ll help you. 
HUSBAND: How can you help me? You’ve thought up some 
nonsense and now you think you can help men with it?
You are heartless! What are you off ering me: I have to leave 
my wife and child, spit on my mother and have everybody 
thinking I’m crazy? Who thought up this stupid project? 
NANNY (imploringly): No–one is asking you to leave your 
wife and child. We have to break up families only in the most 
extreme cases, where there is truly no other way out. 
HUSBAND: Well, how do you see things going? What should 
I do? 
NANNY: I’ll tell you! I’ll stay with you. Hire me as your nanny, 
but don’t tell your wife about any of this. Nina mustn’t fi nd 
out that I’ve been sent here by the organization. Basically, the 
idea behind the project is to give men more freedom. That’s 
why we approach them as nannies. Taking care of the child 
will no longer be such a burden, you’ll advance in your career 
and, when you get stronger, you will boldly talk to your wife 
and she won’t be able to get away with so much! 
HUSBAND:  I still can’t imagine doing it. It’ll be so hard. 
NANNY: Who told you it would be easy? If everything could 
be done all at once, we would be lucky ones. But don’t be 

qmari: ara-meTqi, ar SemiZlia! 

ZiZa: (didi pauzis Semdeg) akademiaSi kargad swav-

lobdi?

qmari: (gatacebiT yveba) sadiplomo namuSevarSi 

yvelaze maRali Sefaseba me miviRe, ici, ra sain-

tereso raRac gavakeTe? uzarmazari pano iyo, 

naWrebiT awyobili aplikacia, Zalian patara naku-

webiT... (Cerdeba, xvdeba, rom Zalian Setopa)

ZiZa: mere? ar genatreba Seni saqme?

qmari: nina maSin gavicani, jer damwyebi prodiu-

seri iyo. erTmaneTi Segviyvarda. ici, ra lamazia 

nina? Tavbru damaxvia da egreve qmrad gavyevi...

ZiZa: mere?

qmari: Cemi diplomis xelmZRvaneli mTxovda, swav-

la gaagrZeleo... mec Zalian mindoda gagrZeleba, 

magram nina maleve daorsulda da vin mouvlida, 

simamri ara myavs, aRarc mamaCemi iyo cocxali... 

mere bavSvi gaaCina da samsaxurSi gavida. me-3 arxis 

suli da gulia, ici, rogor uyvarT samsaxurSi? 

oriod weliwadSi fexze daayena iqauroba... marTa-

lia, bavSvisTvis sul ver iclis, magram... 

ZiZa: (miuaxlovdeba, megobrulad Caexuteba) kargi, 

damSviddi. 

qmari: (tirilamde Relavs) nina meore bavSvis gaCe-

nas apirebs, gogo unda Zalian, gvaris gamgrZelebe-

li xom unda myavdeso. TviTon dediserTaa. albaT, 

isev saxlSi dajdoma momiwevs. vTxove, iqneb jer ar 

gveCqara-meTqi, magram ar mijerebs. 

ZiZa: nu geSinia, Cven dagexmarebiT. 

qmari: raSi unda damexmaroT? raRac sisulelee-

bi mogifiqrebiaT da ggoniaT, rom amiT kacebs 

uSveliT? uguloebi xarT! ras mTavazob, col-

Svili unda mivatovo, dedas mivafurTxo da xalxs 

giJad movaCveno Tavi? vin moigona saerTod aseTi 

suleluri proeqti!

ZiZa: (mudariT) col–Svilis mitovebas aravin 

gTxovs: ojaxebi ukidures SemTxvevaSi unda davan-

grioT, roca sxva gamosavali marTla ar arsebobs. 

qmari: aba, rogor warmogidgeniaT? ra unda vqna?

ZiZa: getyvi! me SenTan davrCebi, ZiZad amiyvane, 

oRond, cols araferi uTxra. ninam ar unda icodes, 

rom organizaciis mogzavnili var.  mokled, pro-

eqtis azri isaa, rom kacebs meti Tavisufali dro 

gauCndeT, ZiZebad amitom vudgebiT. bavSvis movla 

mZime tvirTad aRar dagawveba, samsaxurSic win 

waiwev, karieras gaikeTeb da roca moZlierdebi, 

Tamamad daelaparakebi Sens cols. imdenis uflebas 
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afraid. I have come here precisely to help you... (pause) Now, 
tell me how to get on your wife’s good side. What does she 
like most? Somehow we have to distract her attention away 
from you. 
HUSBAND: She loves tiramisu, hot baths with dead sea salts 
and Vermouth... dry!
NANNY (takes a notebook from his bag and starts taking 
notes): What kind of sports does she like? 
HUSBAND: Figure skating and synchronized swimming. She 
can’t stand football. 
NANNY: Good God, these women have no taste!
HUSBAND: Why do you need to know all of this? Why are 
you writing it down? 
NANNY: We’ll basically, our plan is to – I have to tempt your 
wife. 
HUSBAND: (outraged) What did you say?!
NANNY (hastily): I’ll tell you right now! Like I told you, the 
goal of our project is to get married men to realize their own 
potential. In order to achieve this, we have to distract their 
wives’ attention to something else, for example, other men. 
You do your business, set up your career, have fun... If you 
want, you can see other women...
HUSBAND: That’s stupid!
NANNY: Oh, come on now! If you don’t want to, no–one will 
force you. The main thing is that you should have a choice. 
What you choose to do and how you choose to do it is up to 
you to decide. 
HUSBAND: Do you really have to sleep with my wife? 
NANNY: It’s not necessary – that, too, is an extreme measure. 
If necessary, I have no other options. I will do anything for 
the sake of the cause. 
HUSBAND: I still think that you and your organization are a 
little crazy!
NANNY: That’s no problem. Time will pass and it will make 
sense. 
HUSBAND: Can I refuse? Or do I have to stay with the project 
till the end? 
NANNY: What do you take me for – a woman? Give me one 
week as a trial period and I swear that you will ask me your-
self to stay with the project. 
HUSBAND: I don’t know. I don’t know...
NANNY: Don’t worry, everything will be fi ne. 
HUSBAND: One week is a good idea. Let’s start and see... 
(suddenly concerned) Oh no – I forgot the child! 
The phone rings. The husband freezes where he stands. The 
answering machine comes on. A strong woman’s voice is 
heard .

veRar miscems Tavs!

qmari: mainc ver warmomidgenia, Zneli iqneba. 

ZiZa: vin giTxra, rom advilia? ase erTbaSad rom 

keTdebodes saqme, Cvens beds ZaRli ar dahyefda, 

magram nu SegeSindeba, me aq swored amitom move-

di, unda dagexmaro... (pauza) axla miTxari, rogor 

movxiblo Seni coli, ra uyvars gansakuTrebiT? 

rogorme yuradReba unda gadavataninoT Sengan. 

qmari: tiramisu uyvars, mkvdari zRvis marilebiani 

cxeli abazana da martini.... oRond – bianko! 

ZiZa: (CanTidan bloknots amoiRebs da iniSnavs) 

sportis romeli saxeoba ainteresebs?

qmari: figuruli sriali da sinqronuli curva. 

ver itans fexburTs.

ZiZa: RmerTo, ra ugemovnoebi arian es qalebi! 

qmari: es yvelaferi raSi gWirdeba? ratom iniSnav?

ZiZa: mokled, Cveni gegma aseTia – Seni coli unda 

Sevacdino. 

qmari: (aRSfoTdeba) rao?!! 

ZiZa: (sxapa-sxupiT miayris) axlave agixsni! rogorc 

giTxari, Cveni proeqtis mizania, colian kacebs 

TviTrealizaciis saSualeba mivceT. hoda, amis 

misaRwevad aucilebelia, colebis yuradReba sxva 

rameze gadavrToT, magaliTad–sxva kacze. Sen 

Seni saqmeebiT dakavdebi, karieras aiwyob, gaerTo-

bi... Tu mogindeba, sxva qalebSic ivli...

qmari: ra sisulelea! 

ZiZa: xo, kargi, ra iyo!  Tu ar ginda,  aravin gaZa-

lebs. ubralod, mTavaria, arCevani gqondes, Torem 

ras izam da rogor izam, Seni nebaa. 

qmari: Cems colTan dawola marTla aucilebelia?

ZiZa: aucilebeli ar aris, egec ukiduresi zomaa, 

Tu saWiro gaxdeba, sxva ra gza maqvs. Cveni saerTo 

saqmisTvis yvelaferze wamsvleli var. 

qmari: mainc mgonia, rom cota giJebi xarT im ra-

Rac organizaciaSi!

ZiZa: ara uSavs, gava dro da mixvdebi. 

qmari: uaris Tqma SemiZlia? Tu proeqtSi bolomde 

unda davrCe?

ZiZa: Sen me qali xom ar ggonivar! erTi kvira mome-

ci, gamosacdeli vada da Tavs davdeb, Sen TviTon 

momTxov, proeqtSi damtoveo. 

qmari: ar vici, ar vici...

ZiZa: nu Relav, yvelaferi kargad iqneba. 

qmari: erTi kvira kargi azria, daviwyoT da vn-

axoT... (uceb SeSfoTdeba) vaime, bavSvi damaviwyda! 

(rekavs telefoni, qmari adgilidan ar iZvris. irT-

40 40

S

b

q
Z
l

r

qqqq
Z
T

s

q
R

Z
q



xelovneba / ART

WOMAN’S VOICE: Where have you been all this time?! Have 
you no conscience?! Why aren’t you answering your phone? 
This kid is driving me nuts. He keeps asking for daddy; he’s 
crying. Get him off  my hands quick, he’s ruined my nerves! 
You have gone totally crazy since you started working! You 
can’t do that. I have to go see your aunt at seven, so turn up 
fast. Don’t make me wait! Kisses!
HUSBAND: What should I do? 
NANNY: Sit down!
HUSBAND: No, I have to go and bring the kid. 
NANNY: I said sit down! And listen to me: now take that tele-
phone, call up your buddies, invite them over here and play 
this. (pulls a set of dominos out of his bag)
HUSBAND: What is that? 
NANNY: Oh, God! It’s dominoes, dominoes!
HUSBAND: What’s dominoes? 
NANNY (proudly and with distinction): It’s an ancient game 
that men used to play centuries ago. It’s the symbol of our 
organization!
HUSBAND: Is it hard to play? 
NANNY: Not really. I’ll explain. now take that telephone and 
call up your buddies. 
HUSBAND (can’t decide what to do): First teach me how to 
play dominoes!
NANNY: OK, come have a seat here! So, as I said, this is the 
game of free men. The main idea is not complicated. I’ll ex-
plain it right now. Basically, start by dealing the dominoes 
out to the players. 
The NANNY and HUSBAND continue to play dominoes. The 
scene fades to black and an enormous photo descends. It 
shows Nina and the HUSBAND. Nina is wearing a smoking 
jacket and the HUSBAND is wearing a white wedding dress. 
END

veba avtomopasuxe. ismis qalis Zlieri xma)

qalis xma: deda, sad xar amden xans?! sindisi gaqvs?! 

telefons ratom ar pasuxob?! waWama am bavS-

vma tvini! mamas iTxovs, tiris. droze momaSore, 

nervebi damawyvita!  sul gagiJdi, rac muSaoba dai-

wye! ase ar SeiZleba, deda. 7 saaTze deidaSenTan 

unda gavide da droze gamoCndi. icode, didxans ar 

malodino! gkocni!

qmari: ra vqna?

ZiZa: dajeqi! 

qmari: ara, waval, bavSvs moviyvan. 

ZiZa: dajeqi-meTqi! da momismine. axla aiReb tele-

fons, daurekav Sens Zmakacebs, saxlSi dapatiJeb da 

ai, amas iTamaSebT. (CanTidan dominos amoiRebs)

qmari: eg ra aris?

ZiZa: o, RmerTo! dominoa, domino!!!

qmari: domino ra aris?

ZiZa: (gamokveTilad da Zalian amayad) uZvelesi 

TamaSia, romelsac saukuneebis win kacebi Ta-

maSobdnen. Cveni organizaciis simboloa! 

qmari: Zneli saTamaSoa? 

ZiZa: arc ise. me agixsni. axla aiRe telefoni da 

Sens Zmakacebs daureke. 

qmari: (ver gadauwyvetia, ra qnas) modi, jer domi-

nos TamaSi maswavle!

ZiZa: kargi, modi aq, dajeqi!  ese igi, rogorc giTx-

ari, es Tavisufali kacebis TamaSia, principi ar 

aris rTuli. axlave agixsni, mokled, Tavidan iwye-

ba imiT, rom moTamaSeebs urigdebaT....

(ZiZa da qmari dominos TamaSs ganagrZoben. scena 

bneldeba, eSveba uzarmazari foto, sadac gamo-

saxuli arian nina da qmari. ninas smokingi acvia, 

qmars – TeTri saqorwino kaba.)
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